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Introduction

Praise be to Allah. the Most Powerful. the Most Bountiful, Who taught by the pen; taught man
that which he knew not. Blessings and peace be upon the most honored of messengers, our master
Muhammad 22, who was sent as a merey to all nations, and upon his family and companions.

The Curriculum Design Team of the Islamic Education Series is pleased to present to our dear
students this new edition of Islamie Education textbook, praymg to Allah 9 that ot wall help
them increase their knowledge, expand their mtellecmal horizons, and elevate and refine their
moral character; for Allah .2 15 thie All-Heanng, Always Ready to Answer.

In terms of structure, this book has adopted a unit-based approach with each unit comprising diverse
topics that collectively represent the domains and core themes of the curriculum in an mtegrated
and holistic manner such as:

Divine Revelation (Wahy), Islamic Creed ( Agidah)

Values and Manners of Islam {(Qiyvam wa Adib)

lslamic Rulings and their Higher Purposes (Ahkim wa Magisid)

Life of the Prophet (Sirah) and Prominent Muslim Personalities (Shakhsiyyat)
National Identity and Contemporary Issues { Huwivvah wa Qadliva).

This new textbook has sought to trunslate the curmiculum standards into comprehensive tables of
contents and stipulate the learming outcomes at the beginning of each lesson under the heading: °1
learn from this lesson.’

Each lesson consists of an introduction entitled: *T take mitiative to leam’; a presentation entitled:
‘T use my skills to leamn™; and a conclusion entitled: *I organize my concepis.

This is followed by student sctivities which focus on three specific types:
general netivities for oll students entitled: *1 answer by myself™;

enrichment activitics for outstanding students entitled: *1 enrich my experience; and applied
activities entitled: I assess myself™,

The book strikes a balance between religious knowledge and educational activities by providing
students with the necessary Islamic knowledge and concepts while at the same time affording them
the opportunity to enrich and broaden their knowledge through classroom activities,




The textbook aims to:

realize the defining traits of Emirati students, strengthen their lovalty and sense of belonging
toy their country, protect and foriify them against the ideas of extremnism and terronsm, develop
2151 century skills and thinking skills, and meet the pressing needs and demands of sustainable
development.

The textbook focuses on the religious knowledge and ideas that students are required to have. It
furthermore connects this religious know ledge and ideas to their contemporary life in accordance
with the lement teachings of lslam which are charactenzed by moderation, balance, tolerance,
love, peace, cohesion, harmony, respect for human dignity, rejection of violence and hatred,
reinforcing positivity, and o sense of individual and communal responsibility, Maoreover, the
book attaches importance to developing performance skills that are specific to Islamic education
and places special emphasis on Islamie values in order to build conscientious personalities who
are committed their religion, take pride in their heritage, contribute to nation building and open
up new horizons of cooperation and collaboration for promoting common human values,

Moreover, the leaming activities are both numerous and diverse so as to contribute towards
developing cntical thinking in leamers. Critical thinking constitutes today a necessary and
indispensable tool of contemporary life to fortify students against aberrant and deviant ideas
and improdent and rash mmitation. Moreover, the book aims o develop creative and mnovative
thinking. as part of UAE's Centenmial Plan 2071 of achieving excellence and innovation m
Education. In addition, it seeks 10 develop the skills for solving problems in hife and for making
sound and timely decisions, Similarly, it contributes towards the honing of students” skills and
fine-tuning their competencies and raismg their awareness of mvesting matenal and human
capahilities and preserving and developing the nation’s wealth.

Wi hope that this way of presenting the topics and subject matter will md our students m utilizing
their leamning competencies such as observation, thinking, experimentation, application, self-
learning, research, inguiry, and inferring and extrapolating evidence-based resulis,

As we present this book to our students, we pray to Allah . e that the planned and miended
benetits be realized, by bringing into effect the learning standards of 1slamic Pedagogy and by
developing thinking and performance skills wiath a view to building 8 generation with the ability
to create and mnovate, face the challenges of their tme and raise their country in honor and
dignity,

Allah Alone grants success
Curriculum Design Team of the Islamic Education Series
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Unit One




Unit Contents

Domain

Theme

Divine Revelation
( Waly)

The Holy Qur'in and

its Sciences

Siirat al-Kahf: 1-8

Divine Revelation
(Wahy)

The Holy Qur fin and

its Sclences

Makkan and
Madinun Qur iin

Islamic Creed
(" Aqidah)

Faith-Bascd
Reasoning

Reason and
Intellect in Islam

Islamic Rulings
and their Higher
Purposes (Ahkim
wa Magisid)

Maxims of 1slamic
Rulings (Qawi id)

The Islamic
Juristic (Legal)
Schools

Life of the Prophet |

(Sirah) and
Prominent Muslim
Personalities

(Shakhsiyydt)

Prominent Muslim
Personalities
(Shakhsiyyir)

Sakinah bint al-
Husayn
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Sarat al-Kahf: 1- 8

_ 1, recite the holy Qurinic verses 3. explain the causes behind the
l Faam fg-t;m observing the rules of tajwid . revelation of Sorat al-Kahf.

Lmn@mﬁnm “Wmﬂ“ ok
mmnfﬂu _ m

Sarat al-Kahf was revealed in Makkah after Quraysh had dispatched ak- '.ip'; —
Madr ibn al-Harith and Ugbah ibn AbT Mu'ayito Madinah, Quraysh said to lluminations
them: “Ask the Rabbis(Jewish Scholars) in Madinah about Muhammad his
gualities and character and tell them about what it is he is saying for they ana The Messenger
the People of the Scripture and they possess knowledge of the kind we don't ﬁmlﬁ“‘ﬂi‘u&mr
possess.” '

The delegation of Quraysh sat out 1o Madinah. There they asked the R
Jewish Rabbis about the Prophet, to which they responded: “Ask him from the beginning
about three matters; if he answers you cormectly concemning them, then he of Sarat al-Kahf will
is & prophet who has been sent (by Allah), and if he does not, then he is & be protectad from

deceiver who Is saying things that are not frue. Ask him about some young al-Dajjal (the False
men who have gone before in an earlier era- whal was thair story for theirs is = Pl i

a strange and wondrous tale, Ask him about 8 man who was a proiific traveler | Messian).

and reached the eastern and the western parts of the earth. What was his #‘ %_
story? Ask him about the soul (rih)- what is 17" f :

The delegation of Quraysh returned o Makkah, and upon reaching Makkah, they said: "0
people of Quraysh, we have come to you with a decisive solution which will put an end to the
problem batween you and Muhammad, Then they came to the Messenger of Allah 32 and asked
him (about the three matters), and so Soral al-Kahf was revealed which answered their questions,
Allah / has made Sorat al-Kahf a guiding light for the believer. The Messenger of Allah =5 says:
“Whoever recites Sarat al-Kahf on Friday, it will lluminate him with light from one Friday to the
nexl.” (Narrated by al-Suydfl in al-Jami’ al-Saghir).

| analyze: | discuss the underlying causes behind Quraysh's attitude taking into account the
outcomes rasulling from that

- | reciie and memonze

e M
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Sorat al-Kahf

Allah, 5 0., says:

1. al-hamdu b-ll&hl Hadhi anzala ala abdihi Hkitiba wa-lam yaj al lahii waja

2 gayyiman li-yundhira basan shadidan min ladunhu wa-yubashshira l-mu minina |ladhina ya malina
s-5alihat anna lahum “ajran hasanan

3. makithina fhi "abadan

4, wa-vundhira lladhina qald takhadha lahu waladan

3. ma lahum bihi min ilmin wa-1a li-" aba ‘ihim kabural kalimatan takhruju min afwahihim in yagoldna
ill& kadhiban

6. fa-la allaka Dakhi un nafsaka atd Atharhim in tam yu mini bi-hadha l-nadithi asafan

7. innd ja aind ma ald I-'ardi zinatan lahd li-nabluwahum “ayyuhum "ahsanu amalan

B. wa- inné la-ja jidna ma alayha sa Tdan juruzan

Praisa be to Allah Who has revealed the Scnpture unto His slave, and has nol placed therein any
crookedness,

2. [Bul has made it) straight, to give warning of stem punishment from Him, and to bnng unto the
belevers who do good works the news that theirs will be 8 fair reward.

3. Wherein they will abide for ever;

4. And to wam those who say; Allah has chosen a son,

5. (A thing) whereo! they have no knowledge, nor (had) you fathers. Dreadful is the word that comes
out of their mouths. They speak nothing but a lie.

6. Yai it may be, if they balleve not In this statement, thal yvou [Muhammad) will torment your soul with
grief over their footsteps.

7. Lol We have placed all that is in the earth as an omament thereof thal we may iry them: which of
them is bast in conduct.

B. And lo! We shall make all that is tharein a bamran mound

| study the interpretation of the Quranic vocabulary:

BRI

= 5= iwaja (crookedness) deviating from Truth to Falsehood
=2  qayyiman (straight and upright) | straight and moderate

AaLy bakhi un (lorment 1o death) | ruine and destray

il asatan (out of grief) with anguish and agony
P'_!LP] li-nabluwahum (that we may
test them) that we may try and lest them
lmea sa‘fdan (mound) Dust or dry soi
o V55  juruzan (barren) arid and bare with no herbage P,
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| grasp the significations and imphications of the verses

| An All-Great Lord and an All-Holy Qur an

The holy srah begins by praising Allah .. = in order to teach people how to thank and praise their
Lord and Cherisher, Allah .. Js-, In @ way that befits His Majesty. Celebrating the praises of Allah
s de (hamd) is in lieu of every blessing and bounty coming from Allah .. e . Showing thanks
and gratitude to Allah ({shukr) is in lieu of a blessing and bounty relating specifically to the person
exprassing his thanks and gratitude to Allah, The blessings and bounties of Allah ). 0. are countless
and therefore praising Him is a an obligatory duty (wiib) on every one of His creatures at every
moment, Amaong the greatest of His Blessings is the blessing of having senl our Master Muhammad
= asa mercy unto the worlds and the blessing of having revealed the Holy Qur an. For indeed, Allah
4= has reveaied the Qur'an in the form of a Book that is absolutely free from any crookedness,
contradiction or incongruency. which points to the fact that the Qur'an is perfect and complete in and
of itsell. Moreover, Ha has sent |1 as a Book that is straight (qayyiman), that is. upright and true in its
details, such that It compietes and fulfills all else and is a cause for quiding and directing the creation
to its Creator, the Real and True Allah .. i~ begins by first negating the quality of imperfection and
deficiency (from the Qur 8n) saying:4 ke =< i,  (wa-lam yaj al lah fwsja) “and has not placed
therain any crookedness” in order 1o negate the initial thought that comes 1o the mind which is that the
Qur'an belongs to the categoery of speech produced by humans, or that it is magic, or that it is poetry.
Allah . s then follows up this negation with an affirmation that the true essence of tha Qur &n s
that it Is ¢ 25 3 — (gayylman) (straight)’, moderate and a straight path that distinguishes Truth from
Falsahood and that it brings people out from the darkness of misguidance, fanaticism and extremism
into the light of moderation, temperance and happiness. Hence, it is on this basis that people are duty-
bound to praise and thank Allah .. .., since the Holy Qur'an, even though it was sent down upon
our Master Muhammad =2 in the form of revelation, it was nevertheless sent to all of humanity.

discuss the following statement:

Arabs have a saying that goes as follows: (Z &) duec A7 ol oA (1 rayihi ‘wajun wa fi
‘asdhu ‘awajun) ‘his opinion contains an iwaj (crookedness in the abstract sense) and his
walking stick an 'awaj {crookedness in the concrete sense).

| | cooperate with my clasamates: in collaboration with the members of my group |

We deduce a rule that justifies and validates the use of the word § - § with the letter ayn
vowelled with a kasrah in the first verse.

| | explain: | provide a logical justification for the following:
The aforementioned verses mention the Qur anic attribute of ¢ 5 y) (qayyiman)
meaning ‘straight’ after first mentioningd . 2 < 1. § (wa-lam yaj al lahd 'waja) "and has
not placed therain any crookedness”,




— ®a= —
|A General Message:

Allah a2 sent a messenger to every community (ummah) but sent our Master
Muhammad 2 as a messeanger to the whole of humanity. Thus, Allah ., A made him
the final of all prophets and his mission the final of all missions which clarified to people
the rights and entitlements owed to them and the duties and obligations they (in turn) owe
yubashshira l-mu minina) “... to wam of a severe punishment from Him, and to give good
news to the believers ...". The verse, furthermore, indicates the various attitudes people
had towards the message; they basically formed two parties: a party thal believed in Lthe
message and the another party that disbelieved in it, and hence the warning of a serve
punishment from Allah ... 1o those who disbelieve in the message so that maybe they
will return to Allah's Guidance afier it has become clear lo them what the final cutcome
will be, thus save themselves from that final ending, become of those who believe in the
Message of Allah's Messenger #= and thus receive the blessed fidings of everlasting bliss
and eternal life in Gardens of Paradise wherein there is neither toil norstruggle. Here we
find that Allah .. = has given precedence to warning people of a punishment {over giving
them glad tidings of a reward) in this verse so as to make it clear to us that saving humanity
is the priority and not punishing them. Allah ... says:

PR R S T S 0 L L Y

147. ma yaf alu lldhu bi- adhabikum in shakartum wa- dmantum wa-kana [lahu shakiran

aliman

“Why should Allah punish you if you give thanks and be faithful? And Allah is All-

Appreciative (Ever-Rewarding), All-Knowing.” (Sirat al-Nisa : 147)

In spite of this, Allah ... has lefi it to man to choose his own path such that no ane is
to force ancther to make a particular choice. Allah .. 0. says:

{ S U S BN A Al N 2 0

09, wa-law sha a rabbuka la-' @mana man fi |- ardi kulluhum jami an 'a-fa- anta tukrihu
n-nésa hatta yakind mu minina

And had your Lord willed, all who are in the earth would have believed together. Would
you (Muhammad) compel men until they are believers? (Soral Yinus: 99)
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| compare:

Cn the basis of the above, | complete the comparison according fo the table balow:
i~ | >3- wa yubashshira

Aspect of comparien | (and to give good news)

\__Outcome J
| deduce

| reflect on the statement of Allah id desif comeill Sdan (ol idall b - (almu minina ladhina
ya malina s-sélihati) *...the bebevers who do good works ..." and exirapolate from it one of the
values of lslam,

EA false argument:

Allah, Ji.da_ says: { Lf.i_; Ef;ﬂiiﬁl.j ,._’__:rjl_.,_‘_;_.:_, } (wa-yundhira lladhina qald ttakhadha Hahu
waladan) “and to wam those who say, 'Allah has taken a son.” After the waming was first came in
a general sense, it now comes a second time but in @ more specifical and detailad sense. This is
because the polytheists used to say “we worship angels, and the angels are the daughtars of Allah,
s0 the warning and the responsa camea together both to them (the polytheists) and to those who say
similar things to what they say, whather it be they themselves or their forefathers before them. This
is because they adopted this belief on the basis of blind imitation and not out of conviction, without
knowledge, rational argument or proal. This constilutes falsehood in ils very essance because the
existence of a son means to satisfy a psychological need like fatherhood or motherhood. or a material
need such as ancestral connection or extending a helping hand to one’s parents; and & need is an

imperfection and deficiency (naqs) on the part of the one in need, and Allah ... is absolutely

above imperfection and deficiency. Allah o, says: ¢ 00 05" ¢ 3. (lam yalid wa-lam
yilad). He begels not nor was begolten (Sorat al-"lkhias: 3)

The waming is repeated in the verse to demonstrate the enomity of what they are saying and
claiming and the gravity of what they have chosan for themselves.

| reflect and find a link:

In the first waming Allah .. - explains what it is that He is waming of. Mention what it is that He
is waming them of in the second instance

Allah J\<de - BBYS§ .-.,...l_,..’:.: LEL'E‘] (kaburat kalimatan) ", Monstrous is the ulterance...”, thal is 1o
gay, grievous Is the utterance, being the ullimate in disbelief, and as such desarves severe
purshmaeant.

State what this ulterance is and where it ocours in another sirah of the Holy Qur &n

ol
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EThe Prophet of Mercy:

Allah, ., says: f Goeo Tl LU0 0 e 80 078 S il p

"fa-la allaka bikhi un nafsaka "ald “athdrihkim in lam yu mind bi-hédha |-hadithi asafan”

"It may be that you {Muhammad) will torment your soul to death for their sake, should they not
balieve this (Heavenly) Discoursa, oul of grief™.

Allah .. .. addresses His Messanger ﬁ saying ‘It Is almost as if you, Muhammad, are

killing yourself because your people are not believing in your da'wah”. Allah .. /s_has compared
His Prophet, who has brought the good of both this wordd and the Next to all of humanity, and then
hiz people reject and shun him, with someong whose loved ones have left him, and is consumead
by extreme sadness on account of them being far away and fear that they might perish, This is all
because he loves them and loves for them what he loves for himself. Never would he rush to inflict

harm an them but instead he would continue to baseach Allah 1. . pleading 1o him and hoping
that to bring forth thair progeny predisposed those who the declare the Divine Unity (tawhid) Allah.
This was in fact the state of the Messenger 5':21 throughout his twenty-three years of preaching Istam
and his instruction to his Companions and his ummah (community) until the Day of Judgment with
respect to all people.

These versas hera paint to the importance of the psychological dimension of the human baing
such that one should not allow his grief, anger, or despair to completely dominate him in order not to
bring destruction upon himsell whether by way of death or a bad and negative reaction.

a person expefienced a huge loss and became stricken with severe
grief and dispairsuch that he lost his appetite, and says that his
life is over. | find a structured solution to this problem in a serles of

wm

| D

. A

instantiations of the Prophet's love for people.

Siorat al-Kahi: 1 -8 L
&=
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| n Lesson One
B T

|Th-a Worldly Life is an Abode of Trials and Tribulations

Allah, 4o, says: {5 AT G L) SNTRCUSS

7. 'Inna ja alna ma 'ala |- ardi zinatan laha li-nabluwahum ‘ayyuhum ahsanu ‘amalan

“Indeed We have made whatever is on the earth an adormment for it that We may test them [to see]
which of them Is best in conduct.”

Allah J.. 2~ makes it clear that the wortdly life is an abode of testing and that He created the earth
and what is on earth of animals, plants, water and air as adornment for it, such that people can enjoy
its beauly and everything on it thal serves a means towards their subsistence and earthly habitation

without it distracting them from the purpose for which they have been created- Allah .. 2~ says:
§ i oyh il 230 S, b 56. wa-ma khalagtu Hinna wa-l-'insa i3 li-ya budlni
| did not create jinn and humans except that they worship Me (Sdrat al-Dhdryat: 56).Hence, being

tried and tested (ibtild ) reveals who of them is the best in putting their trust inAllah 4.4 and showing
obedience towards Him with respect to what Allah 1=, has created for them in this world, Thus, he
benefits from it in the manner Allah 2.4 J-_has prescribed by not being wastaful and extravagant and
In obedience toAllah <. 4~ and he inhabits the earth developing and cultivating as an act of worship

(' IbAdah) to Allah et . Everything on earth Allah ... has created and made subservient for the
benefit of humanity and on the Day of Resufraction tha aarth He will transform all of it into dust, such
that the earth will ba smooth and even with no life on it. This, then, is a submission to the fact that Allah

Jeis e i the Creator (sl al-Khaliq), provider (3. 4 al-Razig), Giver of Life =41 al-MubyT), Taker
of Life (< al-Mumit) and to Him belong the keys to everything.

| | investigate:

The word 43 ; (zinah - ‘adomment’)is occurs in the statement of Allah e e s § G 22, N FC LSS 3
{'Inna ja alna m3 "ala |- ardi zinatan laha) “Indeed We have made whatever is on the earth an adomment
ford...",

in cooparation with my classmatas and under the supervision of the teacher. | state the various maanings
of the word ~:3 (zZinah - ‘adormment’) 8nd their respective significations and implications

<




| | reflect:

Which of these significations and implications apply to the holy verse?

| express myself:

Sorat al-Kahf: 1-8 L
SR

in front of my fellow students, descrbing the aspects of beauty in one of the elements
in nature explaining how the Magnificance of the Creator s manifested in the particular

glemeant that | have chosan.

Eternal Message

This Worldly Life is
an Abode of Trials
and Tribulations




| 0 Lesson One

TT.F

| | answer by myself:

+ First: | summarize the cause of descansion of Sirat al-Kahi.

+ Second: | state what is meant by the statement of Allah jii.: 4 (il
{lah@ [-nabluwahum ayyuhum ahsanu amalan) .. that We may lest them [lo see] which of
them is bast in conduct,”,

¢ Third: | choose the expression closest in meaning to the Qur Snic words from the list of expres-

sions by underlining it:
w [ e

I"'-
et —sh. al-kitaba (Scripture) The Holy Qur @n, the Torah, the Bible

.;-; : =41 - wa yubashshira (bring the news) | To wam, o tempt, to announce good tidings

3| =l - As-SaliRat (rightecus deads) | Good things, good works, refraining from sins

- without interruption (uninterruptedly, without rest,
4 I - abadan (for aver)
L without end {endlessly)

l;._'.: Lk gayyiman (straight and upright) | gayyiman (slraight and upright)
= A
« Fourth: | explain the meaning of the words of Allan, i

§ (8N S o el p Al S
“kaburat kalimatan takhruju min afwahinim in yagditna fa kadhiban™

"...Manstrous is the uterance that comes out of their mouths, and they say nothing but a lie.”

s Fifth: | extrapolate from in the first and second verse the following rules of Qur @nic recitation:




§ lll assess myself

S~ R

- Thare are those who say thal every prophal who was senlt with the language
of his people was specifically sent to them, They have been refuted by the
following counter argument: ‘what if he was sent with a language other than the
tanguage of his people, would his people have understood him? The answer
is obviously 'No'. Hencs, they would never believe in him. Thus, if his people
don't believer in him, then other peaple aiso will not believe in him. Hence, it
is not necessarily the case that a prophet was sent specifically to his people

il

I’..r'_

SN

Reciting the relevant Qur anic verses with
proper tajpwid

Memaonzing the relevant Qur dnic verses

Meaning of the relevant Qur &nic
vocabulary

Overall meaning.

Legal rulings mentioned in the verses

:mmmmwmum
especially on Fridays
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Makkan and Madinan Qur an

———\_ 1. explain the wisdom behind the 3. explain the distinctive features of

| learn from |  revelation of the Qur dn piecemeal the Makkan and Madinan Qur an.
{munaijaman), - & summarize the benefitsof
2 oo whet s AL Bk e Myt el
and Madinan Qur 3n. Revelation. -

The Holy Qur@n was revealed to our Prophet Muhammad 3 in stages over a period of
approximately twenty-three years, This means thal il was revealed in Makkah al-Mukarramah and
al-Madinah al-Munawwarah (the radiant city) in accordance with the movement of the Prophet 3=
As such, space had ils impact on the sGrahs of the Qur an, whether in terms of their classification,
characteristics or the various sciences that developed around them subsequently as evidenced in
the studious efforts of the Muslimscholars.

The fact that the Qur an was revealed in piecemeal form prompted some people to ask at the time
- why was not the Holy Qur &n sent to the Prophet 22 all at once in a single book. The Holy Gur @n

answered this question instantly, Allah, ..., says:

{ 02N ST it ) G LGS B0 S S G R I P RSN
32. wa-gala lladhina kafarl law-1d nuzzila alayhi l-qur &nu jumilatan wahidatan ka-dhalika li-
nuthabbita bihl fu' &daka wa-ratialindhu tartflan
33. wa-ia yatlinaka bi-mathalin 'il& ji ndka bi--hagqgi wa- ahsana [aisiran

32. And those who disbelieve say: | "Why has not the Qur'dn been sent down to him all at once?
=0 It s, that We may strengthen your heart with it, and We have recited it [to you] in a measured
lone

33, And they do not bring you any similifude but thal We bring you the Truth {in response o i),
and batter (than their simililude) as an exposition (Sdrat al-Furgéin)

| | cooperate with my classmates and extrapolate:

In collaboration with the members of my group. | detarmine the wisdom behind revealing the Qur an
plecameal with referance to the two previous verses.

| imagine and determine:
the geography of the places in which the Holy Qur 8n was revealed in tarms of location and nature.
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| use my skills to learm;

[Intrnductinn to the Makkan and Madinan Qurlfanic Revelations

Scholars agree that the Holy Qur an is divided into Makkan and Madinan revelations: :
Makkan Revelations: constitute what was revealed before the Migration of the Prophet 35 (Hijrah)
even if it was not revealed in Makkah,

Madinan Revelations: constitule whal was revealed after the Migration, even if it was revealed in
Makkah (and not Madinah).

o

'[Eharacteristlcs of Makkan and Madinan Revelations:

Interest in the Makkan and Madinan sdrahs of the Holy Qur &n of Muslim scholars began during
the time of the al-Tabki'Gn (the Successors i.e. the generation of Muslims thal succeeded the
Prophet's Companions, This was due to the importance that this science held for the rest of the
sciences of the Quran, such as al-nasikh wa mansikh (the abrogating and abrogated verses)
{), asbab al-nuzil (causes and occasions of descension) and the various uldm al-tafsir (sciences
of Qur'anic Interpretation and exegesis). The tireless efforts of scholarsF in this field of inguiry
continued unabated until it reached the status of an indepandent science having ils own sources
and prominant luminares. Among those who contributed to this sclence were al-Dahak ibn Muzahim
{sa! = v aall) < and Ibn Shihdb al-ZuhrT {58 & <= 4) - In his book Tanzll al-Qur'&n {The Rvelation
of the Qur dn).

The resolute efforts of scholars in this science have continued until the present day. Scholarly
dissertations and academic theses have been conducted on the topic of Makkan and Madinan
revelations such as Masters and Doctoral dissertations on the distinctive characteristics of Makkan
and Madinan revelations.

It should not occur to one’s mind that there is a difference between Makkan and Madinan revelations
as regards the obligation of acting according 1o their respective rulings or their praven authenticity
and stalus as Qur an. Both lypes of revelationconstitute the Speech of Allah i J.  revealed lo
the Prophet Muhammad 35, narated by a continuous chain of large multitides of transmitters
, recited as an act of worship, and inscribed between the two covers of the compilation of written
pages called a mushal (codex = a collection of sheets in book form), However, every stage of the
Prophetic da'wah mission had its own character and unigue circumstances and, conseqguently, its
own topics and methods.,

These research studies and academic investigations have identified the characteristic features of
the Makkan and Madinan revelations in the following manner:

x B . R o o o . 3

1. focus on the following mathers. i1 foue en exploinéng he fllowing matiees:

- calling |0 Towhid and wornhipping Alah, mentionng the Day of | - Pfciical sgislatons and detailed rings concamng acts ol
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and calfing 1o adhering o moral vidues

ihe Temily nslilulian, niles of goverrance ard methods of
L relating nurmerous stanes of the prophets and how Hey we'e d ' e

tefscted by i cammunitie for lhe purposs of deriving Serginiation

lasanns, rebuffing ilhe debelisvens) snd comtoring ks | & acdressing tha AR al-ERAL (Pecpln of the Book | and nviling

Mszsenges fhem io bifam
’-W”wwmmmﬂmﬁ”ﬂ’?“““m” 3. largtiy parions and verses in o style that frmly establishes the
4. The Torm of addres in them is mostly § L3 (E15 iva- I nias and abiectvas of namic lsgpsiacon

dyyuhl renBeu) O manking]”: wiity # the same time el g4 P oo ol i iy et Ticattyy

i S Ll 2 o o Tt e
mﬂwmg-uul_ '_:;: 2y |l A (8- myyubd lladhina § e f;g‘-‘...;f.q ¥ iyl myyubd llackina Bman) °0
Smand ) "0 v Bafimvel” -
gz o

5. Thery include all The verses in which e word { '}E’} L i Diadinie

(Halld) “Hay” i mentioned . 5. Lincovening e benivior of ihe hypodniles and axplainng the
A They inchude all fhe verses containing o ‘sogdaly {iss| | danger they rapresent 1o iskam B |
o ‘nrosirion’

\ .
il i —
w



L5~

|I cooperate and apply:

- In cooperation with the members of my group, | distinguish betwean Makkan and Madinan
revelalions giving reasons.

Qur'@nic verses

Allah, 5. )., says:

(N ..a-—l_pl.-l-,j".lﬂ.ré;[:r' ELlSaEE e 2 QIS
278. ya- ayyuha lladhing &manid Hagqd Naha wa-dharl ma
baniya mina r-ribd In kuntum mu minina
"0 you who believe! Be afraid of Alldh and give up whal
remains (due to you) from Ribd (usury) (from now onward), if
you are (really) believers” (Slrat al-Bagarah: 278).

Allah, a4 te-, sAyS: | . L
(TIN5 ol e P e R ¥
13. wa-'idh gala lugmdnu h-britT wa-huwa ya izubll y&-
burayya & tushrik bi-Hahi inna sh-shirka fa-zulmun azimun
“And {remember} when Lugman said o his son when he was
advising him: "0 my son! Join not in worship others with Aliah.
Venlyl Joining others in worship with Allah is a great zulm
(wrong) indeed” (Sorat Lugman: 13).

Allah, ..., says: :

(0 it § Gl S 0 T LA B G
183, y&- ayyuhd lladhina Amand kuliba ataykumu s-siyamu ka-
mié kutiba “ald lladhina min gablikum la allakum tatiagina
‘0 you who bebevel Observing As-Saum (the fasting) s
préscrbed for you as it was prescribed for those before you, that
you may become Al-Multaglin (the pious)” | Slral al-Bagarah:
183)

Allah, ..., says: _ _
(1025 ma) f i () S SEGETE B
11. kalld innahd tadhkiratun
12. fa-man sha a dhakarah(
11, Nay, (do not do like this), indeed i (these Versas of this
Qur'én) are an admonition,
12. So whoever wills, I8t him pay attention ta it (Sorat Abasa)

| analyze:

In coopearation with the members of my group, | explain the causes and reasons that led to the fopics
of discourse in the Holy Qur &n changing after the Migration 1o Madinah.

a
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| express a view:

In collaboration with another group, we determine the topics of discourse that are appropriate to the
era we live in today

‘Benefits of Knowing the Makkan and Madinan Revelations:
Knowledge of the Makkan and Madinan revelations has many benefits
\such as:

1. It helps to follow the |ife of the Messenger 3% and trace the salient events in his life through
the Qur énic verses. The revelation of the Qur &n spanned twenty-three years coinciding with
the events that the Prophet = was experencing and living through, Hence, understanding
the Makkan and Madinan revelations became ancillary and complementary to the scientific
inquiry of the Life of the Prophel.

The varous methods and approaches of the Qur an are known througha consideration

of the slate and condition of the addressee which can also baneficial for themeathod of

calling and inviting {_da wah) o Allah o through wisdom and beauliful pmadung

._,_,.:,:!.-.:l.l._.i.nll-...mlal +ﬂjwﬁwm'm*;r-|.ﬂ-*h1 ..*-'1-*-"' '-I-U'*r:.-.r* ALe e sl
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12 |t was reporled that ‘A'ishah =%~ said: "In fact, the first verses fo be revealed were in a

chapter from the al-Mufassal (i.e. the group sOrahs from Q&af or al-Hujurdt 1o the end of the

Cur &n), in which is mentioned Paradise and Hellfirg in detail. When the people embraced

Islam, the verses regarding the lawful and unlawful were revealed. if the first verse to be

revealad was not to drink wine, they would have said: we will not stop drinking. And if it had

been revealed not to commit adultery, they would have said: we will never stop committing
adultery” (Narrated by al-Bukhari)

3. Itaids in knowing the history of Islamic legislation and identifying the wisdom of Allah .. i behind
His legislation (and the way He legislates) through first laying the intellectual and psychological
foundations and thereafter constructing upon them the rulings, commands and prohibitions which
had a huge impact on people embracing Islam and complying with its teachings.

4, It assists in knowing and understanding the period of time during which the Qur 8n was revealed.

[

| do research and add:

other benefits that knowiedge of the Makkan and Madinan revelations holds with the aid of any
of the available leaming resources:

o
| express my duty towards the Holy Qur &n

a
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| First: | answer by mysalf:

1) 1 explain the following:
- why tha Makkan verses focus on matlers of Islamic creed.

2) | compare the Makkan to Madinan versas in terms of the themes and lopics thal each of the two
types addresses explaining the wisdom behind the difference in theme and topic between the
Makkan and Madinan revelations:

Themas and topics addressed by Makkan varses

Wisdom behind the difference between Makkan and Madinan surahs as regards the themes

&

r 1 =
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[-E:n::md: | enrich my experience:

1. The longest verse inthe Qur'anis varse number: ... NBORE - o s
i T - - DREOENIY. . yoyoipiris i TSN S and

2. | search in the Mushaf (Qur'dn) for 8 Makkan verse revealed in Madinah stating the verse
numbear and the name of the srah in which it ccours.

b
b

el s

@r‘ll assess myself

| state the level to which | have achieved the leaming outcomes in this lesson

I,I-'_
SN Learning Area
1 | explain the wisdom behind the revelation of
the Haly Cur 8n in plecemeal form.
2 | define the notion of Makkan and Madinan
: revatalions
3 I kentify the Makkan and Madinan verses
: when reciting the Holy Qur-an
I compare betwaan the Makkan and Madinan
4 revelations as regards thair respective
characlarslics
i | surmmarize the benafs gained from kKnowing
- : the Makkan and Madinan revelations
- -

- | read the following statement and make a similar statement.

| specify a time on a daily basis to artistically appreciate the style of the Holy Qur'én in order to
annch my vocabulary and becomea an eloguent speaker and an intelligent convarsationalist, who
raprasents his country as a journalist, writer or orator

i
[
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The Mind in Islam

| learn from] 1 exirapolate instantiations of how the mind is venerated in Isiam.

lesson &mmwnﬁﬂ:mmmnﬁmﬁﬂm
_thmﬁg - mﬁlhunim

Sciantists estimate that if ten pieces of information were saved every second in the memaory of
a human being throughout his life, onty half this memory might be filled up. So, whal is the size of
this memory? What is sclence going to discover of the secrets of this part of the human body? I8 the
brain the same as the mind?

Some use the word mind to refer o the brain. The truth of the matter is that the mind is one thing
and the brain is another. Scientists maintain that the mind is a form of consclousness that emanates
from the brain. The brain is the tool of the mind and mental intellection whereas the mind {mental
intellection) invelves understanding, perceiving and knowing the qualities and properies of things in
terms of beauty, ugliness and perfection.

[l compare:

| find other differences betwean the mind and the braim,

| use my skllls to leam:

A Great Blessing for a Great Purpose. Allah .. e has distinguished man from the rest of
craation with possessing mind; He has singled him out for this great blessing. Many greal things
resull from this distinclive quality such as free will, compuiation and calculation, efc.. Mo doubt thare
s a great wisdom behind this, which becomes evident whan determining the purpose for which man

gpasy W a L P B e
has been created Aliah, \ii.., says: owidtl 4 asad B LA L L §
56. wa-md khalagtu Hjinna wa-l- insa 113 li-ya buddni
| did not create jinn and humans excepl that they worship and serve Ma [Sorat al-Dhérniyat 56

The aclualization of servilude | ubddiyyah) to Allah .. requires the actualization of
vicegerancy (khilafah) on earth and building and developing the earth (| mar al-ard),

Allah, i e, says: 4 S58 =N 3 Jel S 00 65 25

30, wa- Idh gala rabbuka li--mald tkat inni (& lun |- ardl khalTfatan

And (remembear) when your Lord sald to the angels; "Verlly, | am going to place on
aarth & vicegeran!® (Sorat a-Bagarah: 30). his requires deliberation, caloulation, deep
thinking, knowledge and consciousness. Thus, Allah 4. . endowed man with tha
blessing ofthe mind sothathewould become capable of camying outhis missionin life, and
should he fail in that, the cause would be negligence, laxity, reckiessness or irresponsibility. .r"h

| investigate:;
[ In cooperation with the members of my group, we determine the factors that help a person to
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The Mind in Iskam L _
B 1

| consult the al-Mu jam al-Mufahris I Alfag al-Qur &n (Qur Snic
| research Concordance or Indexed Dictionary of the Vocabulary of the Holy
and deduce;| Quran) ( ps) JAD SUY gkl xaadd) ) or a digital Qur Sn program and
determine the frequency with which the Qur &nic words in the table
balow acour,

'» T tatafakkard (you think, plural)

L0 20 tatafakkardn (you think, plural)
'y AL yatafakkard (they think, plural)

o i yatafakkardin (they think, plural)

S @ gitln (you understand, plural)

omay yafgahin (they understand, plural)

Cur anie words in the table abowve.

|J discover: .
ihe significance of the freguency of occurmence of the ﬂ

Llnstanttmiuns of the way in which Islam venerates the mind:

Islam venerates the mind, and this veneration of mind has several expressions and
manifestations such as:

First: the mind (intellect) is the locus of legal obligation (manad al-taklif):

Islam links a person's l2gal obligation 1o discharge SharT ah rulings 1o the mind (reasoning), such
that if he is sane he is legally obligated and if he is insane ha is not legally obligated.. A sane parson
5 legally obligated to discharge the rulings of Islam and responsible and accountable for his conduct
because he is capable of understanding these rulings and adhering to them. However, if he loses his
sanity for a reason outside his control, he is exempled from any legal obligation by Islamic law, and
hence will not ba held accountable for what he does or does not do, intentionally or unintentionaily.
A person who loses his sanity becomes eniitled o protection and care.  His responsibilities (like
slanding guarantes and the power o acl on his own behalf) are transferred to others, he becomes
unaccountable. The Messanger "-a.'ﬂ gaid: "Thae Pen is lifted from thres person (e, their deads are
not recorded); the one who is asleep until he wakes up; the child until he reaches pubery; and the
insane person untll he regains his sanity.” (Narrated by al-Nasa 1)

The mind is a great blessing, and when this blessing disappears or made to disappear life
bacomes chaotic without & order or stability




Second: those who possess intellect and reason are the highest in status

Islam has conferred on those who possess intellect and reason a great rank, which they eam
through their pursuit of leaming and knowledge, through their continuous endeavor to attain the truth
and through devoling their knowledge and effort o sarva humanrh_.r and I:lnng about their happiness.
Mlah s BAYE st it n AR T 2 A e S B ey

. yarfa'i ldhw lladhina ‘amand minkum wa-ladhina Gtd |- iima darajatin wa-llahu bi-ma

1.a mamna khabfrun

" . Adlah will exall in degree those of you who believe, and those who have been granted knowledge.

And All5h is Wel-Acquainted with what you do..." (SOrat al-Mujadilah: 11)

In crder for the intellect to attain the truth, the intellect must adhere 1o the experimental method, which
iz based on analysis, testing and interpreting the results, not on blind mitation. Allah, . ., says:

e m s "l_m—-'l-r‘ufwﬂ:ll.?*";.::-m'.: I |,_.,, '“-“..:j'-*--'-ﬂ*ﬁf.: ¥

36, wa-la lagfu ma laysa laka bihi 'iimun 'Inna g- sarr:a wa-l-basara wa-l-fu dda kullu wld ka kina
anhu mas Olan

“And follow not (i.e., say not, or do nol or witness not, etc.) that of which you have no knowledpe (e.0.
one's saying: " have seen,” while in fact he has not seen, or *l have heard,” while he has not heard), Verily!
The hearing. and the sight, and tha hear, of each of thase you will be questionad (by Alkah)" (Sorat Al-
‘|srd ; 36)

People of intellect do not rely on rumars whether it pertains to their own knowledge or their passing
judgment on things. For this reazon, we find that the Islamic guidance and instruction as regards maintaining
social security, when something occurs or an urgent mattar an’m is that people verify the truth of the
matter from aulhanl]r;fand a@pnn:ad snun:ns Allah, ;._ ~ . Says :

o st e g1 el L ;‘HTJJ' -.E.:J;-fl"' -:*J}.l "Tfr-' WS PR (b Eer

83. wa- |dhz: & ahum ‘amrun mina |- amni awi I-khawfi ‘adha O bihT w&L&w raddihu I3 r-rasdli
wa- il& 'ull I- amn minhum la- alimahu lladhina yastanbitGnahi minhum

“When there comes to them some matter touching (public) safety or fear, they divulge it. If they
had only referred it to the Apostle, or to those charged with authority among them, the truth of the
matter would have come 1o the knowledge of those of them who are able to investigale ..." (Sdral
ai-Nisa . 83)

Those of them who are able to investigate are the people of intellect, wisdom and sound judgment.

II criticize:

In collaboration with the members of my group, | reflect on the following statement, analyze it and
form an informed opinicn about it

“The valua of knowledge is is judged by the benefils it yields for the person possessing that knowledge
only.”

Third: Islam made the mind the basis of accepting Islamic call {dafwah)

Allah, .. .., says:
{1 1 *-.r':[ﬂ n}:l{ ;.-r_"ii .-‘:ir' 3l 220 .'HG G—*‘Jﬁﬂr&E- -.'l_-fa‘. 5
190, inna f1 khalgl s-samawat wa-l- ardi wa-khilaf [-fayl wa-n-nahan 13- Syatin li- ulf |- albabl
“arily! In the creabon of the heavens and the earth, and in the allernation of night and day, there are indead
signs for men of understanding” (Stral Al kmrdn: 100)
This s an invitation for those endowed with reason and Intellect to contemplate and reflect on
@clp‘eaﬁnn in order to adduce evidence and furnish proof for the Greatness and Oneness of the Creator
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Science ( ilm) and faith (Tman) are not disconnected and separate from one anather. On the contrary,
faith (Iman)requires of man to approach religion with an open mind, to become insightful, disceming
and clear-minded through the truthscontained it and congnizant of its deep and profound meanings,

and is thus transformed into a firmly grounded unshakeabie faith ltmﬁn]n Allah, ..., says:
LR PR | Ef\_.'.i‘,f_'-q.;&.ba,,p_.-w'..a,_,éma ..JI;}
73. wa-lladhina 'idha dhukkird bi- 2ya1 rabbibim lam yakhirrd ‘alayha summan wa- umyanan
“And those who, when they are reminded of the revelations of their Lord, fall not deaf and blind
thereat “(Sorat al-Furgan; 73)
That is to say, they recaive ‘the revelations of their Lord’ with open and receptive hearts and gazing
upon them with the profound insights of divine guidance; this is the case with the leamed scholars in
particular and the Muslim believers in general.

Allah, Ja;uie”, says:
S\ Eﬁﬂﬁjﬁgﬂm i il L e '"-:-,:i-mufﬁﬁad
e f Tl e s i es sl vd s Bz o

73. ya- ayyuha n-nasu duriba mathalun fa-stami 0 fahd inna Nadhina tad Gna
Ireflect | mindanilishi lan yakhiuga dhubaban wa-lawl ftama’'0 lah( wa- In yastubhumu

and infer dh-dhubabu shay an 18 yastangidhdhu minhu da ufa {-{8libu wa-l-matitbu,

O people, here is a parable set forth to you, so listen to it carefully: Venly,

those whom you invoke besides Allah cannol create (even) a fiy, even though

~ ~ they all join together for the purpose. And if tha lly snatched something away

a thing from them, they would have no power 1o release it from its possassion.
{Equally) weak are (both) the seeker and the sought.
Sorat al-Hafj: 73}

- | pander over the holy versa and infer the following from it

The iszue || discusses

The rational argumeant in support of this issue

| | think and reconcile:

Allah, . ke, says:
gl f SRS aand it 2 Ve LU LB R T Uk 1305 )
170, wa- idha gita tahumu tabi 0 ma anzala lIAhu gald bal n:E-I:I‘.EIbI uma alfaynd alayhi aba ana
a-wa-law kdna aba uhum |3 ya gildna shay an wa-la yahtadina
“When It is said o them. "Follow what Allah has revealed.” They say. "Nay! we shall lollow the ways
of our fathers." Whal (they would they do that) even thaugh their fathers had no understanding at
all, nor were they rightly guided?” (Sarat al-Bagarah: 170)
How do | reconcile adharance to the indigenous customs and traditions of the United Arab Emirates
with the fact that Islam prohibits blind Imitafion?




€) Lesson Three

Fourth: the respect Islam accords to the role of the intellect:

Isiam values the role of the inteliect in understanding the laws and mysteres of the universe in order
to benefit from what Allah . = has created and made subservient to people, all of this for the
comfort and happiness of humankind. |slam also calls people o respect the findings they have armived
al by themselves, as well asthose amived at by others. Allah, .. e, s&ys:

o e 1 IS 5 A8 £ RO T L e

191. ... wa-yatafakkarina 1 khalgi s-samawali wa-- ardi mbband ma khalagla hadha batilan subhdnaka

fa-gind "adhaba n-ndri

*... and think daaply about the creation of the haavens and thae aarth, (saying): "Cur Lord! You have nat
craated (all) this without purpose, glory 1o You! (Exalled be You above all that they associale with You as
partners). Give us satvation from the lorment of the Fire.,." (SOrat "All Imrén: 191)

It is for this reason that Muskm Scholars and Sclentists respected the sciences and knowledge of past
natians, built on tham and furher developed them.

Islam has prescribad (commanded) everything that keeps the mind in peak condition and functioning at
it fullest capability and proscribed (prohibited) everything that weakens the mind and renders its funclioning
null and void. As such, Isiam has declared unlawful attacking and infringing upon the mind in such a way
s0 as io render it incapable of performing its funclion, such as drinking alcohol or consuming anything that
causes infoxication or languidness and loss of vigor, Allah, s, e, says:

ki Sl L SR SATE (G 50 el ST, SO, O AT ST ST

80. y&- ayyuha lladhina &mand innama |-khamm wa-l-maysiru wa-l-'ansabu wa-|- ‘azidmu rijsun
min amali sh-shaytani fa-fanibdhu la allakum tuflihdna

O you who believel Wine, gambling, aliars and divining arrows are filth, of Salans handwork,
Therefare, refrain from i, so that you may be successful, (Sdrat al-Ma idah: 80),

Hence, drug abusa (s a heainous crima committed against the mind even If it ba at the hands of
thavictim himsaff by doing it to his own mind,

Also, Islam prohibited disabling and intoxicating the mind by succumbing and giving in to
fanaticism, extremism and dangerous and destructive ideas or looking at things in a negative way
such as pessimism, believing magicians and sorcerers, believing and promoting rumors without
verilying or questioning them; all this serves to belittle and denigrate the mind and to render it futile
and non-existent

| find out:
the legal position on drugs according o UAE Law.

| demonstrate via logical and rational argument that the United Arab Emirates
| discuss do indeed love Islam and the Musiims and thatl they stand up in support of

tham
and

demonstrate

LThE Conflict between Reason | Agl) and Revelation (Nagl):

The pradominance of intedlect in man is amongst the signs thal point to perfection axcept that
there are limits lo this predominance beyond which it cannot go. If the inteflect were capable of
parcaiving and comprehending evarything required by people, they would dispansa with the nead for
revelation and prophets. Allah / says in Ayat al-Kursi (the Throne Verse) in Sdrat al-Bagarah:
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2955 ya lamu ma bayna aydilim wa-ma khalfahum wa-1d yuhitina bi-shay in min ‘ilmihi illa

bi-mé sha a

"Ha knows whal happens (o them [His craalures) in this world, and whal will happen 1o them in the

Hereafler. And they will never compass anything of His Knowledge excepl that which He wills.”

{S0rat al-Bagarah: 255),

Therafors, the intellect in Islam is regarded as one of the sources for knowing and determining the
Islamic rulings and laws and their higher purposes, however, it does not constitute an independent
source but requires the Sharf ah to instigate, direct and guide it. Therefore, Shart ah and the intellect
are mutually supportive and complement one another; thus, clear and explict texts from the Qur an
and authentic Sunnah are not contradicted by clear and explicit rational judgments; on the cantrary,
the rational mind attests to their validity and authenticity.

Lﬂeadlng nournshes the mind and nurtures the faculties:

The first verse thal was revealed of the Holy Quran is the
statement of Allah, )5 0. :
i S i 5 LTS
1. lgra bi-smi rabbika liadhi khalaga “Countries are buill on the
Read in the Mame of your Lord Who created (S0ratl al- Alag: 1) minds of their people not on
This signifies the paramount importance of reading, for W iE e wealth and rasources they
considered to be one of the mostimportant channels for developing possess.”
the mind. Reading enablas us to interact and be in contact with the Ouctee of H.H. Shaikh
exparance and expertisa ofof othar nations and conmmunities and Muhmmal:l.biil'r Zayed, may
o access and engagewith the work of scientists and researchers Allah protect him
in awide amray of areas. Reading develops the mind by expanding
the reader's imagination, generating new ideas and improving the
memary dug fo the efiect reading has on stimulating the brain.
This makes the reader less liable to contraching Alzheimer's
Diseasa and Dementia.

Allah, Al says:
o] (0 20 S0 R0 5 i) BV O Sl R O G i LT
| distinguish 1. igra bi-smi rabbika ladhi khalaga '
2. khalaga |-'inséna min alagin
3. igra wa-rabbuka |- akramu
4. alladhi aliama bi-l-galami
5. allama |- 'insdna ma lam ya lam
1. Read! In the Name of your Lord, Who created (all that axists),
2. Created man from a clot of congealed blood
3. Read! And your Lord is the Most Ganerous
4, Who taught (man} the use of the pen
5. (Whao) taught man that which hae knew not (Strat al- Alag).
| give the maaning of ‘'reading’ (gird ah) in the first and third verses,

:.|'||




Benefits of reading to the intellect

The intellect is with the locus of legal One of the most important means of
responsibility and obligation (takiif) develaping the inteliect
The high rank of those who possess intellact
and reason

| answer by myself:

1. | summarize, in my own words, Islam's veneration of the intellect.

2. . | advance evidence showing the concordance between Shari ah and the intellect.

3. . | identify cerain areas of reading that strangihen the intellact.

[ | enrich my experience
| choose from the following:

1. | deshgn an awareness-raising e-bulletin showing that Islam strongly forbids attacking the infellect
and undarmining its banefils in any shape or form,

2. | design a PowerPoint presentation on the importance and beanefits of reading in buliding the
parscnality and character of a Muslim

3. | search for 2 good and beneficial book, | read i and then summanze it according 1o the table below:

@l




N |

S22
g e
Title of the Book
Author
7

| avoid everything that nullifies the benefits
of the mtellect and is harmful to it

In my discussions with others, | am very
2 keen to use rational and logical arguments
and proofs.

N | accapt everything mentioned in the Holy
3 Qur'an and Authentic Sunnah and do not
- object to it intellectually.

| pay thoughtful attention to what Is
4 transmitted via social media and verify its
auntenticity.

| make sure of reading good and beneficial
books because they nourish the intellect.

i
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Islamic Juristic {Fighi) Schools {Madaris Fighiyyah)

| ].mm- 1.explain the concept of Islamic juristic schools (madaris fighlyyah).
ihislmm 1mmmwmwﬂhmmm

@ll | take initiative to learn:

e i J gl bl i £ q"'f“.r--*h"-_h*--i-'i"w'.b-"ﬂu!!*‘nlradi T L,H'f
(g At 8 g 1] it Ty il o i U s Dl n gl bl 0 gt My

‘Abdultdh ibn Umar reporied; "On the day of (the Batlie of) al-Ahzab (Confederaies) Allah's Messenger
% said, 'None of you Muslims should offer the Asr prayer but at Banl Qurayzeh's place.” The "Asr prayer
became due for some of them on the way. Some of those said, We will not offer it il we reach the place of
Banu Quraiza,” while some others sald, 'Mo, we will pray at this spet; for the Prophet did not mean that for
ug," Later on, it was mentioned fo the Prophat and be did not berate any of the two groups.” (Narraled by ai-
Bukhari)

"Abduliah ibn Umar reported: “On the day of (the Batile of) al-Ahzib (Confederates) Allah's Massanger
% said, "Mone should offer the Agr prayer excepl al Band Qurayzah.” Some of them gol T "Asr prayer on the
way, S0, some of them sald: "We do not offer prayer until we get 1o Band Qurayzah,' and some of them sadd:
Mo, we will offer prayer (here and now) instead. That is rot what was desired of us. Sothis incideni was toid to
the Prophel = and he did not reprimand anyone of them, (Namated by al-Bukhiasl)

| | analyze and infer:

In eooperation wilth the mambers of my group. | analyze the respactive ijlindd (indepandant
reasoning) of the Companions | in this situation as per the lable below:

r Tha Prophat @ ordered them to perform  Agr prayer atl Bend Qurayzah; howevar, on
[ wiary there Ihe leme ol Ihe prayer became due. I thiy pray an the way, they would
- Explaining the problem go contrary 1o the apparent and ieral interpratation of the command of the Prophet w
and | they defayed the prayer unlll they resched Band Qurayzah, the bme of the prayer
winuld lapss,

they delayed Ass prayer unfil affer s
prescribaed ima such that thay offeared
il at Band Qurayzaeh (rathar than on lha
way),

ey performed ‘Asr prayer mside #s
priscribed tme such thal they olfered il on
the way {rather than at Band Qurayzah),
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The ljtihéd (Independent Reasoning) of the Companions and their Dispersal to Various Cities

The Prophet 3% did not leave this world only after the Sharf ah had been completed and perfected.
Allah, ti e, says;

s 4 (20 2o S 1300 0 D 3 3 BT, ST 8 2oy i S 22 0, R0 2081 5
3, ... B-yawma akmaltu lgkum dinakum wa- atmamiu “slaykum ni mall wa-raditu lakumu | isidma
dinan fa-mani diurra fi makhmasatin ghayra mulaj@nifin i- ithmin fa- inna ldha ghafirun rabimun
“This day, | have perfected your raligion for you, completed My Favaour upen you, and have chosen foryou
Islém as your religion. Bul as for him who is forced by severe hunger, with no inclination g sin (such can eal
ihese abova-mentioned maats), than surely, Aliah is OftForgiving, Most Merciful® (Sdrat al-Ma idah: 3)

There did not exist in the time of the Prophet =5 a written and recorded body of figh (jurisprudence).
Instead, the Companions sel themselves the task of spreading and leaching this religion as they
undersiood it from Allah's Messenger #5 as he was thelr source of reference and authoritative guide
to whom they would have recourse in every matter whether small or big. The Companions would
not decide and deliberate on a matter without knowing the truth about it from the Prophet E Aftar
the demise of the Prophet E the Companions set out calling and inviting people to Islam, and
spread across the Islamic World. Each Companion would set out with the (particular) knowledge of
Shari ah proofs he carmed with him and the (particular) compelencies and capabililies he possessed for
independeant reasoning, and they would mix with the people and begin disseminating their knowiedge.

With the passage of time the increasing numbers of people and the ever expanding lands and
territories of the Muslims, new issues began to emerge and unprecedented incidents started to appear-
incidents that were not prevalent during the time of the Prophet $ . Hence, there arose the need to
know the Isiamic ruling on thesa issues and 1o find solutions 1o them. It was the scholars from amaong
the Prophet's Companions, thair Successors | and those who came after them who rose 1o this task,

Moreover, it was rin these new circumstances, that whatl is known as al-jtihdd bi al-ray
(independent reasoning based on personal opinion) emerged and becameé one of the sources of
Shari ah legislation. By al-ray {personal opinion) is meant what the inteflect opines after reflection
and consideration and searching for the truth in the new issue at hand. Scholars later on agreed
by way of convention to give (g2 opinion the technical designation of (.18 "Qiyas’ (analogical
reasoning analogy), ‘Istihsan’ (juristic preference) "al-Masalih al-Mursalah’ (public interests considarad
neither valid nor invalid by the Shariah) and Sadd al-Dhard | (blocking the means to awvil).

Some of the jurists among the Companions made maximal use of ray (personal opinion) lke Al bin
Abi Talib and Abdullah ibn Mas Gd |, while others made minimal use of ray like Abdulidh ibn "Umar,
Abduliah ibn “Amr ibn al-'As and al-Zubayr ibn al-' Awwam |

The Successors (al-Tabi On) followed the method and approach of the Companicns in determining
the legal rulings (ahkdm) and completed the process through seessions of knowladge and circles of
learning (majdlis al-'ilm) which spread fo the eastern and wesiarm comers of the lslamic World. The
people of every city would take and receive knowledge from their respective teachers and be influenced
by their legal opinions. This is how disagreement in legal opinion (ray) began and subsequently spre
After this there emerged whal is known as the two schools of Madinah and lrag.
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| | think and infer:

The reason for the spread of juristic disagraement after the era of the Companions.

| { The emergence of juristic schools (madaris fighlyyah):

By juristic school (madrasah fighiyyah) is meant 8 method or approach which a a paricular
Muslim jurist (fagin) follows and which others adopt from him and follow him in it until they aventually
become known by it. The mast prominent among thesa juristic schools were:

[First: the Madinah School:

This was the first juristic school as Madinah was the capital city of Islam and the abode in which the
Prophet 38 and his Companions lived and dwell, ‘Umar ibn al-Khatisb ~=~ used to prohibil the senior
Companions from leaving Madinah so that he could sesk thair legal advice and consuft with them on issues
and matiers of aagency.

The mast prominent among the fugqahd’ (jurists) of this school were  Umar ibn al-iKhaftdb, Zayd ibn Thihit

Abdullah ibn 'Umar and tha Mather of Balievers, 'A'JEMhtillal{ﬁ;HTq I. Among the Succassors {al-t3bi 0n)
there are seven jurists (fugahd ) who became renowned; they are grouped by a poet in the following couplets:

e =D e iy AR glalt b L b i
Transistion: e Jile A ool s o Sk ol 4 2e AN

If it is said: who, in knowledge, are (like} ihe seven oceans; whose transmission exceeds nol (authentic)
knowladga,

Then say: they are Ubaydulish, Urwah, Q8sim, Sa'Td, Abl Bakr. Sulayman and Kharijah

el et e I e e R R T O T e S e T e |
e e i s g gl g el g e dla g e B il e e e e g 2 Al g e el

el il o o g 0
| | search and arrange:

| search on the Internet for the names of the Seven Jurists (al-Fugaha al-Sab ah)
and arrange their names in order of vear of death.
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The Madinah School was charactereed by iis | le reliance on Prophetic Hadih and a paucity of rationally
darved legal deductions (tafif 81) and personal opinion in companson 1o the ragi School for the following
Measens.

Abundance of established Prophetlic practices {sunan) and fradilions [Athér), and thal being so in the City of
Madinah where mosi of the Companions stayed particularly the senior Companions | and what they knew of
the Prophetic Sunnah;

Faucity of new events faced by them compared o ihe new events and developments that appeared in Irag
because of its relationship and co-existence with ancient civilizations;

the fact trlnal Madinah was free and profected from fthe ideas and philesophies which the lragi School was
In addition, iha Madinah School was the first 1o record and write down the Prophelic Sunnab; they gathened
and collected the hadiths, wrote them down and rid them from defects and blemishes. Likewise, they compiled
the recorded stalements and sayings of the fugahd (jursis) of svery city from amongst the Companions and
Successors and formulaled the nules of the scence of Hadith and Personality Criticism as regards atlesting io
the unraliabiity (= =) or refiability | 4=2) of hadith transmitters.

[ Second: the Iragi School:

This school was esiablished due to the migration of a number of Companions 1o rag more than o any of the
olher Istamic ermtories whare more than three hundred Companions seftied in Irag m addition to the fact thal
the Caliphate moved there after Madinah and al-Sham (the Levante).

Thie most prominent amang the fugahd (jursts) of this school wera Al ibn AT Talib, Abdullah ibn Mas'dd
and Anas ibn Malik |, The Successors who allained prominence comprised Masnlq ibn al-Ajda’ al-Hamadani,
al-Aswad ibn Yazid al-Nakha'l, Shurayh ibn al-Harith sl-Cadl and Im8m Abd Hanflah. The Iragi School was
cheracterized by iz reliance on personal opindion (ray), analegical deduction {givas) and hypothelical figh (figh
iftir&dT) for the following reasons:

The paucity of established Prophetic praciices (sunan) and fraditions {hadiths) as a result of the small number
of Companions in comparsaon to Madinah;

Large scale occurence of new events and developments because Irag was mixed and culturally diverse
sociaty and much more complex than the sociely of Madinah;

Mumerous acts of unrest (fitan) and the emergence of factons and sects (firag), some of which resoried 1o
the febrication of of hadith (wad al-hadiih). This required, on the part of the scholars, the wutmost degree of
verification and aulbantication in the acceptance of hadith while at the same time adhering 1o sound and
authenlic hadithe and giving them precedence owver personal opinion (ray)

The iragi School stood out for delving deep into the meanings of Sharf ah texis.expanding the scope of their
semantic signification and extracting the rational and effective causes ( ilal) behind the rulings and deducing
(@ legal judgment) by drawing an analogy from one case (on which the Sharl ah has pronounced a judgment)
to another case that is similar (bul on which the Sharl ah is silent). Simiarly is the case with laying the basis
for what is known as hypothetical figh (figh iftiradT), which is indicative of a figh that is far-sighted and {ulure
oriented in its outiook. Modam scholars have benefiled greatly from hypathetical figh in the determination of
legal nilings pertaining o some colermporary developments and emerging saues,

| | reflect and anticipate:

1. Ihe causes behind ha extensive and elaborate usa of gives (dedwctive analogy) and (jtingd (Independant reesoning) by
the brag School to the exbent thal It earmed itself the e of “the school of personal ppinion” [madrasal ray|

2. The causes behnd the fabrication of hadith (wed' al-hadiih).

3. Tha harards of croulating lies and rumors,

|Mutual Love and Respect bra'rﬂ.reen the Adherents of the Two Schools

When we speak about the differences betwean ma:unstm: schools, it should not immediately be thought that
these controversies between them are dus o privale ulterior goals, narrow personal interests or the pursuit of
name and fame. Mot at all, for Imdm Abl Hanifah was offered the position of a judge, and he dedined, and :
the Caliph proposed to Im&m Malik to unify the people on the basis of his madhhab (jurstic school), and he =kl |
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rejected the idea.
From this we find ihat public interest (al-maslabah al-"@mmah) s the foundation and that the desine for truth

and what is good for the country and its people & the essential basis that no one transgressas aside from the
fact that these disagreemants were nol in the realm of al-usdl {ihe primary principles and foundations = “rools”)
b rather in the realm of al-furd’ {the secondary rulings and lows - "branches”). This reflects the flexiblity and
lendency of this religion. Consequently, the disagreament was of a scholarly and inteliectusl nature basd on
evidence and logic in an arena where dialogue and discussion prevalled,

Despite the disagreement between the Iragi and Madinah Schools, they continued to respect each others's
views and heap praise on . When lhey disagreed among themsehes, they would do so wilh the ethical
character traits of schaolars such as iolerance (sam@hah), having a good opinion of tha other parsan (husn
al-zann), refraining from backbiting ({tindb al-ghThah), from braaking-off relations (ifinab al-gafi ah) and fram
hirlireg accusations at the other person (jinab itihdm al-akhar), Im&m al Shali 7 - used (o say: People are {ali)
dependent with regard to figh on Ab Hanifah". Shu'bah, one the Scholars of Hadith, sald at the time of Abd
Hanffah's death P'Gone with him s the {entire) figh of Kifah, may Allah have mercy on us and on him"

Imam Ahmad ibn Hanbal would say (of Ishag ibn Rahawayh): “There is nona who has crossed the bridge
1o Khur@san ke hidg. Even it he disagreed with us on some mallers, i is i the nature of people to differ with
one another” [Slyar A'lam ak-Nubald (Biographies of Noble Personalities)],

| investigate and suggest:

| identify the most notable negative scenes that occur among football fans and propose suitable
solutions to them.

p

a._ )
| criticize:
analyza ing statament and form an opinkon:

there can be no ijtihad (indepandent reasaning) alongside the existence of an explicit text (nass)’

+ | complete the following diagram:

- @ method and approach that a paricular =
l%ﬂimﬁmmﬁ - the Spread of the Campaniors 1o the
mmt;nl:nnmmmmqm ”;'::’dmﬁ“' ‘u:“ Faviam Fagione
o Mesar
knawn by EMETDENCE |\ . the Emargence of New Evenls p
- the Cistinctive] - the [ !
Features of the } Features of the / -
Iragi School




l | answer by myself:

- the Distinctive Features of the Madinah School

.
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/" Aspects of o )
COMpanson The Madinah School

Causas for Their

b
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| enrich my experience

1. | choose one of the personalities mentioned in the lesson and write a brief report on him.
2. | look up some fighi {juristic) issues on which the Companions differed and write them up in a
report.

Area of Application

| respect the other's opinion when
diasgreaing.

| make sure thatl | know the evidence and
argumants of the various viewpoinis when
thera is disagreement.

| respect all the Muslim scholars when
there is disagreament.

| follow the position based on logical
argument and evidence aven If it conflicts
with my personal whim and fancy.

| ascertain the validity and authenticity of
hadiths by asking specialized scholars




Sakinah bint al-Husayn -

1, explain the lineage of Sakinah bint al-Zusayn <=,

2. deduce the Impact of rellgious upbringing in the life of Sayyida
Sakinah bint al-Busayn <=,

| 3. summarize the ethical character traits in the personality ¢
Sayyida Sakinah bint al-Fusayn <=~ .

(1 answer by myself

Throughout Islamic hislory there have emerged ploneering examples of women who have
performed an active role — alongskide men — in the advancemaeant of Isiamic civilization, and hence
contributed in a large way to shaping the events in the Muslim world and positively influencing its
civilzational trajectory motivated by their strong sense of responsibility towards building society.
Leading these exemplary models were personalities who were in the forefront of taking initiative and
hard work in the cause of raising and uplifting Islam. The Mother of Believers Khadijah " assumed the
lead pioneering role followed by ‘&'ishah, Umm Salamah, Fatimah and Safiyyah and many otherss,
From the successors of this blessed household another pioneering woman came to prominence- the
Blessad Sayyida Sakinah bint al-Husayn, the devoul worshipper and mamaorizer of the Qur an (al-
‘abidah al-hafizah).

- | mention some of the roles throwgh which women can contribute to building society.

by L

@'k | u-s.e my skills
| Lineage:

She was Aminah, daughter of al-Husayn ibn 'All 1. She was bom in the fourth decade from
the time of the Prophet's migration. Her mother was al-Rabdb, from the Band Kalb triba. She
was named- aftar her grandmother Aminah bint Wahb, the mother of the Prophet r. Howeaver, her
mother nicknamed her Sakinah (which means ‘tranquility’ in English) when she realized thal people
exparienced tranquility and affinity in her presence because of her kind and generous soul and her
cheearful and light-hearted naturea..




| think and find a link:

- How the nickname ‘Sakinah’ reflects on her moral character traits ==~ 7

(Her upbringing:
 Her upbringing:

Sayyidah Sakinah iﬂ grew up in the spaciousness of the Prophelic home, the home of the Prophet's
grandson, al-Husayn ibn AT |. She was very close 1o her father, who found tranquiity and peace of mind in
her company, such thal she would clear and rid his mind from worries and make him fesl al peace. Sayyidah
Sakinah was blessed with a unique personality shaped and formed by having been raised in a house filled with
sacred knowledge and viftuous deadsz. Her father would nol seitle down In an area sxcep! people would throng
around him to drink from the fountain of his knowledge and hear from him the hadiths of the Messenger of Allah
'ﬁ;- When she reached womanhood, she became one of the respeciable ladies of the Quraysh society and
eamed a har high reputafion owing to her outstanding qualities such as graclousness, knowledge and good
chamacter. Moreover. she was one of the female Successors (tabi iyyat) who had memorized and narrated the
hadith of Allah's Messenger 35 .

| think and infer:

the effect thal upbringing has on & person’'s persanality and give an example of this from the
confemporary world.,

—

'Her marmage:

Sayyidah Sakinah == married Mus ab ibn al-Zubayr ibn al- Awwam -, and what a good wife she was to
her hushand and whal a good mother she was io her children, She perdormed her house chores and reared
her children in accordance with the Prophetic guidamce, which she had mberted from her father. After her
marriage 1o Mus'ab ibn al-Zubayr, her star shone even more brillianily in the unkbverse of vifuous women and
eamed widespread fame in the Islamic territories for her knowledge, gracious morals and the kind of care she
accordad har children and husband.

| | think and infer:

| infer the cutcome that follows from the fact that Sayyidah Sakinah <=~ joined between sacred
knowledge on the one hand and the responsibility of fulfiliing the rights owed o her husband and
children on the other hand.

|
|
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identify:
the rode of a Muslim woman in family bullding.

| Her attributes and knowledge:

Sayyidah Sakinah ==~ was blessed with a sharp intellect, enlightensd mind, and a broad parspecliveShe
was also a person of profound insight who memornized the Qur'an and acted according (o As dictalesShe would
devole hersedl wholly 1o Allah ey e body, mind and soul, and humble and subdue hersalf o Him through
worship. She devoled her mind 1o sacred knowledge through learning and teaching, Students of knowledge
would seek her out in order to narrate from her (Prophetic hedith and sacred knowledge),
Sayyida Sakinah ==~ was awe-nspiring, strong n character, steadfast and patient in facing crises, nevar
giving in to despair, She was rencwned for har poetic tasle end literary appreciation as she was one the
sloguent women of Quraysh and Banl Hashim, She inherited her flair for poetry from her father D. Her mother,
al-Rabab bint Imri' al-Oays al-Kalbiyyah, was regarded as one of the eloguent women and Arab poetesses.
Sakinah == was fluenl, sloguent and well-spoken, mantally aler and she used words approgriately and in
their proper conlexis, Sakinah =2~ was renowned for the respect thal she showed lowards the scholars of
ker tire and for her veneration of the Companions | acknowiedging their right and status in conformity with the
Gtatemant of Allah 4. el

oot 2l UA el BRGS0 fail e R Tl
10, wa-liadhing j& 0 min ba'dihim yaqdidna rabbané ghfir land wa-i- khwéning Eadhina sabagina
* And those who came after them say; "Our Lord! Forgive ws and owr brethwen who have preceded us " (Sdnad al-
Hashr:10).
Becauss of her venaration of th Companions, she named one of ber sons  Lthmdn

| reflect and investigate:

Based on the biography of Sayyidah Sakinah «=~ | mention the qualities that are necessary for the
type of parsonality that a female leader must possess

|1Her death:

Sayyidah Sakinah <= was approaching eighty - having reached a level of knowledge and
excellence that set her apart from women of her time - when she passed away in the City (Madinah)
of the Messenger of Allah #2 on a Thursday in year 117 AH, Her funeral prayer was attended by a
large number of Muslims may Allah have mercy on her and on her forefathers
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| form an opinion:

| mention the aspacts in which Sayyidah Sakinah is deamed an axemplary leader axplaining my
viewpoint

.I |.r|‘,1r IZ8 My concepts

I mention the aspects in which Sayyidah Sakinah is deemed an exemplary leader
enplalmng my viewpoint
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| | answer by myself;

1. | enumerate three causes that influenced the personality of Sayyidah Sakinah E expiaining the
influence of each causa on her lifa.

2. | write down what | know of the way Sayvidah Sakinah <=~ irevered scholarship and scholars.

3. | expiain the scholarly rank of Sayyidah Sakinah ‘=,
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| | enrich my experience

In collaboration with the members of my group, we design a practical project for emulating the
example of Sayyidah Sakinah E clanfying in it

the most important aspects in which she must be emulated, manner of emulation, things aid in the
application of these aspects, polential obstacles during application, and how to overcome thasa
obstacles according to the table below:;

1 | am keen on acquiring knowledge and
applying what | have learmnt.

2 | revere my leacher, respect him and
recognize his prastigious status.
| always strive o serve the Qur dn.

& I emulate Sayyidah Sakinah =% in har har
attributes and character trails.

| recognize the prestigious status of the
5 Companions of Allah's Messenger, and

therefore | show respact to them and pray for
e them.
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The Gumpaniuns of the Cave

Mnﬁnm mmmgfwd.

in Iﬂlm

The delegation of Quraysh had returned from Madinah and they were posing ﬁ"u

questions to the M er of Allah #5 as the Jewish Rabbis had told them to.
The Messanger of Allah said to them: “Tomorrow | will answear your questions™.
All of Makkah was waiting in anticipation for Mubammad's response. What answer
will Muhammad give? What if he does nol give an answer? What will happen if he
does give an answer? Conflicting emotions filled the houses of Makkah. These
were matters that Makkah had not heard of before. What would Muhammad 35
say about the youths who have gone by in earlier times - what was their affair?
In this tense atmosphere Sdrat al-Kahf was revealed, and the answer to the
first question came, namely, that they were the Companions of the Cave. Allah's
Mnss&ngarﬁ recited what was revealed to him and the entire of Quraysh was
silent. Why was Quraysh silent and why did they not argue with Muhammad 25 7
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3. summarize the story of the
Companions of the Cave.
4. analyze some of the scenarios.

S

Messenger

said:
"W hoeysr
mEmnOrkbes ten
vierses from the
beginning of
Sirat al-Kahf will
be protected
from al-Dajial {the
Anti-Christ and
False Massiah}”
(Warrated by
Muskim),
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Siorat al-Kahf

8. ‘am hassbia ‘anna ashiba Hahfi wa-r-raqimi K&nd min By&tind ajsba

10. idh "awa ifityatu 1§ -kahfi fa-gald rabband " &ting min ladunka rahmatan wa-hayyi land min amring rashada

11. fa-darabnd ‘ald &dhé&nihim i kkahfi sinlna  adada

12, thumimsa ba athndhum li-na lama ayyu hizbayn abgd ll-ma abithil  amadan

13, nahnu naquessy alayvka nebashum bi--haggl inrehum fityeiun “&mand bi-rebbihim wa-zidnahum hudan

14. wa-rabainad al& quilbihim idh gami fa-géid rabbund rabbu s-sam@wat wa-- ardi lan nad uwa min gonik]

fi&han la-gad quind dhan shafalan

15, hét'uld'| gawmund Hakhadhil min ddnihi Slihatan law-18 yatina alayhim B-sulfanin bayyinin fa-man aglamu
mimmard flard ald 18h] kadhiban

18. wa- idhi tazaltumihum wa-mé ya'budina 'I18 Baha fa-'wi ild Fkahfi yanshur l2kum rabbukum min rabmatin?
wa-yuhayyl lakium min ‘ameikum mifaga

17, wa-tard sh-shamsa 'idh8 {ala’al lazéwaru an kahfihim dhita I-yaminl wa-'idhd gharabal lagnduhum dhata
sh-shimal wa-hum 7 fagwalin minhu dhdlika min ay3b B man yahdi Bihu fa-huwa -mubtadi wa-man yudlil
fa-lan tojida inhi wallyyan murshidan

18. wa-tahsabuhum  aygézan wa-hum rugldun wa-nugailibubum dhita Hyamind wa-dhéta sh-shim&h we-kalbubum
basijun dhird’ ayh bi-l-wasidi lawi (tala'ta alayhim ia-wallayta minhum firran wa-la-muli ta minhum ' ban

8, Or desm you that tha Companlons of the Cave and the Inscription are a wonder amang Dur porients?

10, When the voung men fled for refuge to the Cave and said: Our Lord! Give us mercy from Your presencs and
shape for us right conduct in cur plight

11. Then Wa sealed up thair hearing in the Cave for a number of years,

12, And aftenvard We raised them up thal We might ses (e, winess or reveal Our knowledge) which of the two
parties would best calculate the iime that they had tamed,

13. We namate unlo voo thee story with truth, Lol they were young men who belisved in their Losd, and We
increasad tham in guidanca.

14, And We made firm their hearts whan by siood forth and samd: Our Lo 8 ihe Loed of i hsavens and fhe
earth. We cry unio no god beside Him, for then should we utter an encrmity

15, Thass, our people, have chosen (other) gods beside Him though they bring no dear warrant (vouchsaled) to
them. And who does greater wrong than he who invents a lie concaming Allah?

18, fnd when you withdraw from them and thai which they worship excapt Allah, then seek refuge in the Cave;
your Lord will spread for you of His mercy and will prepare for you a pillew in your plight.

17. &nd you might have seen the sun when i rose move away from thelr cave lo the right, and when it sef go past
iham on the lefl, and they were in the cleft thereol. Thai was (ona) of tha portenis of Altah, He whom Allah
guides, he indeed is led anght, and he whom He sends astray, for him you will not find a guiding friend,

18, And you wolkd have deemed tham awaks though they wene aslesp, and we caused them 1o furn over o tha
right and the lefl, and thair dog stretching out his forsiegs on the threshald. I you had obsarved them closaly

you had assuredly tumed away from them in flight, and had been filled with awe of them, B 2
f
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| | learn the interpretation of the Qur anic terms:

i Qur'anic Term —
#2300 (ar-raqimi)- Inscription The name of a valley
sl (‘amadan)- time duration
\ 33 (wa rabatna) - We made firm Strengthened their hearts
+! [ alihatan) - gods object of worship
dalaz (shatatan) - enormity guessing
345 (tazawaru) - move away Incline towards
A i (tagriduhum) - go past them Become horizontal
o 3 3 (bil-wasidi) — threshold door y

= IDCY o
@ grasp the signitications and implications of the verses
|Tha mercy of Allah is close to us:

Allah .. 2. addresses Muhammad saying: “Do not think what happened fo the {.‘-umpanmm
of the Cave is something marvelous when conceived of in terms of the Power of Allah _la da .
His Power is boundless and infinite. In fact, everything around you as regards the signs (&y&t)
of Allah 5,3, and the manifestations of His Power- such as the creation of the heavens and
earth, subjugation of the sun and moon, the creation of people themselves is more marvelous and
magnificent than what you have been asked of. All the signs of Allah are marvelous and wonderous.

These youths lived in a city whose inhabitants worshipped idols and made offerings and sacrifices
to them. These youths found that what their people were doing was devoid of any intellect and logic.
Their hearts opened up to faith and befief and they stood up and said: "Our Lord is the Creator of tha
heavans and earth, the Lord and tha King of everything and we shall nevar worship anyone other
than Him nor will we ask help frorm anyone other than Him®. As for the idols which the inhabitants of
the city worshippad and which they mada with their own hands and then turnad into gads which thay
would worship without any rational argument or proof, all of this is no more than total excessiveness

, biatant falsehood fabricaled against Allah ..., complate daactivation of the intellect and gross
injustice againsl one’s own salf.

These youths dedicated themselves sincerely to Allah oA and thus Allah increased them in
guidance and certainty, strengthened their hearts and granted them enduring patience. When their
affair became known and news of them spread, they feared for their lives and escaped from the city
in haste without taking with them any food and water supplies while invoking Allah's Help and caliing
upon Allah to take care of them and guide them to the path of rectitude. When night fell, they found

themselves next o a cave. They said: "Lel us enter this cave so thal Allah .. - may provide us
with a means of subsistence and plenty of resources”. They slept in the cave wll.h the idea of warking
m Jmmﬂfnllawlng day whal it is that they were g::dng to do.
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[ | cooperate
indicalors of true reliance on Allah is taking the necessary causal measures (al-akhdh bil-asbéab),
With the help of my group, | identify the causal measures that the youths have taken in relation to the events
that have ocourredup to this point in the sirah,

| | analyze:

the avents in the story to identify the motives that drove the youths to take refuge in the cave,

| Confidence and Trust in Allah .. (al-thigah bil-ldh)

The youths siept with their last words being: ¢ Ui S5l K 1l eans o 5050 250 3 (yanshur
lakum rabbukum min rahmathl wa-yuhayyl lakum min amsikum mirfagan) °...Your Lord will unfold
His merncy for you, and He will heip you on to ease in your affair ...". They resigned their affair to
Allah and did not know that Allah s Js - had preordained that they sieep for three hundred and nine
years during which Allah protected them from hearing any sounds at all so that they the sounds did
not disturt them cutting their sieep short and waking them up. Allah i Js. subjected the sun fo
them twice everyday day providing them with sunlight - when it rose it would tum away from the cave
inclining towards the right before its heat became intense in order that its rays not bum them and
when it set it would be vertically opposite to them such that the amount of sunlight that they needed
would reach them all the while they were sleeping in the open space of the cave and their dog lying
in front of the cave entrance. Anyone who saw them would think that they were awake as their eyes
were open. Allah . would turn them over lo the righl and to the left so thal their clothes do
nol get spolled and their bodies do nol develop sores due o prolonged contact with the earth. Allah

e de. @ls0 made thelr appearance look frightening such that if an observer were (o look at them he
would be utterdy horrified such that he would not dare returm to that place again or speak to others not
aven himself about what he saw. They were in a desclate place that no human would contemplate
going to nor any beast would pass through. Thus, Allah kept away from them every danger that had
the potential to threaten their welbeing or dizclose their secrel, for He has power over everything.

[ | anticipate:

if a person wera o sieep for a whole year, the many changes will happan 1o him.

[ 1 analyze:

the events that took place in the story and explain their significations and implications as per the
table below:

7 FDWI‘F ™
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| find the difference:

We say: <13 & 'Ghar Hird (the Cave of Hira) and Sl s "Ashab al-Kahf' ('the Companions
of the Cave); | explain the difference in Arabic between (2] "‘ghér' and (—45) 'kahf.
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Sdrat al-Kahf

189, wa-ka-dhélika ba athndhum [i-yvatasi all baynahum gdla ¢&'ilun minhum kam labithtum gqald
labithnd yawman aw ba'da yawmin gald rabbukum a lamu bi-ma labithtum fa-b athd ahadakum
bi-warigikum hadhihi ‘ila l-madinati fa-l-yangur ‘ayyuha "azka ta'aman fa-l-yatikum bl-rizqin minhu
wa-l-yatalattal wa-1a yush iranna bikum ahadan

20. ‘innahum ‘in yazhard alaykum yarjumikum ‘aw yu idokum fi millatihim wa-lan tuflihd idhan
abadan

21. wa-ka-dhilika ‘a thamd alayhim li-ya lamd anna wa da lldhi haggun wa- anna s-sa ata 13 rayba
fihd idh yatandza Gna baynahum ‘amrahum fa-gall bnd alayhim bunydnan mbbuhum ‘a lamu
bihim gaia [ladhina ghalabl "alad amrihim la-nattakhidhanna alayhim masjidan

19. And in like manner We awakened tham that thay might question one another. A spaaker from
among them said : How long have you tarriead? They said: We have tarmied a day or soma part of a
day, (Othars) said: Your Lord best knows what you have tarmied. Mow send one of you with this your
silver coin unto the city, and lat him see whal food is punast thera and bring you a supply theraof, Let
him be courteous and et no man know of yod.

20. For they, if they should come to know of you, will stone you or tumn you back to their faith; then you
will never prosper.

21. And in like manner We disclosed them (lo the people of the city) thal they mighl know that the
promise of Allah is true, and that, as for the Howr, there is no doubt conceming it. When (the people
of the city) disputed of their case among themselves, they said: Build over them a bullding; ther
Lord knows best concaming them. Those who won their paint said: Wa venty shall build a place of
worship over them

r r__' .,t‘]l'-....
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| | learn the interpretation of the Qur anic terms:

[ voowuisyion [

alk "
é;'l:ug (Biwarigikum } - silver coins | Silver dirhams

s -4 (yazhard) - kriow of you Knaw where you are

! syl {millatinim) - their faith Their religion J

| Three centuries:;

Allah . de woke them up just as He had put them 1o sleep; they did not lose any weight; nor did their
features change, This aflests to the Power of Allah  Jl.. de and His Ability 1o resurrect the dead and bring
about the Day of Judgmeant.

When they woke up, one of them asked: "How long did we sleep? Some of them said: a day. others
said: part of a day. Then they realized thal the matier was nol as they had thought. One of them said: *
{ .....JL..,.,.‘I.K‘_.J § {rabbukum 'a'lamu bi-ma labdthium) “Your Lord best knows what you have larmied’. so

leave this matter to Allah 4. da and take care of yoursedves and you affairs and preoccupy yourselves with
what will benefil and improve your lives”™, They said, "Well, send one of you to the aty to bring food and lel
hirm look for the best haldl (lawful) food and let him be kind and gentbe in his interaction with the people as that
would be more conducive 50 a5 nol to attract any altention 1o himsell, | he fails o do o, thay will discover who
we are, and then either kill us or force us back to their way of worshippéng which s worshipping idols and all
our deads will be fulile and in vain®.

However, there iz absolulaly nothing that can avert Allah's command and decres. When their messenger
enterad the market-place, people looked at him n a sirange way because of the silver dirharms which he had
with him and which were used as the currency over three centuries ago. So. they ook him 1o the ruler, who

was a8 pious belever,

He asked the man what his story was and leamed that he "
was one af the youths wha fled persecution due to their faith % % ﬂ
during the reign of a previous king. Thus did Allah disclose (Y1 0T
their matter o the people in order thal they may know that it Slral al-Kahf is the nhnluf of the

Is true thal the Final Hour will coma lo pass. Then the man || Haly Qur'an. Thawm'd-i-‘-".i wa-L
showed them the locatlon of the cave and the king and the oly e I hlh;{
pecple of the cily all set oul to see the youlhis. When they ystalataf) center

entered upon them, Allah caused them to die a true death. | mMost word of the Holy Qur&n. The
The people of the city wanted to build & mere siruchure letter "= (t) in this word is the center
over them; bul the majority of them said; "Rather we should ,

bl over hem & iastzie I which 12 pray sad which is . | L acres ol 1he Holy G 8o

agreement with this great sign’, lﬁ vy %

| explain why:
£ 'h‘ﬁmﬂh Cave' woke up
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| explain logically:

the faatures of the youths did not change after three hundred years.

Allah's Messenger 3= said; "Be keen on what is beneficial to you and do
nat be weak and give up” (Narrated by 1bn Majah), In light of the dialogue
that eccurred betweean the Companions of the Cave, | discuss the hadith
providing practical examples from my own life.

- | recite and memorize:
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Strat al-Kahf

22. sa-yaqliing thalithatun rabl’ uhum kalbuhum wa-yvagliiina khamsatun sddisubum kalbubum rajman bi-l-
ghaybi wa-yaqilina sab'atun wa-théminuhum kalbuhym qul rabbl ‘a'lamu bi-'iddatihim ma ya lamubhum
#a galThun fa-l8 fumari fihim & mird an zahiran wa-1a astafti fihim minhwm "shadan

23, wa-la tagdlanna fi-shay 'in ‘Innl (& ilun dhilike ghadan

24, & an yashd a l&hu wa-dhkur mbbaka idhd nasia wi-qul 'as8 an yahdiyani rabhi B- agraha min hadha
rashadan

25, wa-labith 1T kahfihem (hailtha mi atin sinfna wa-2d&di tis an

268, qull Bihu & lama bi-md labithi lahi ghayby s-sam8will wa-l-'ardl abgir bihT wa- asmi’ mi lakum min
dinihT min waliyyin wa-i3 yushriku 7 hukmihl abadan

27. wa-llu mad Ohiva Bayka min Kit3bi rabbika 13 mubaddita l-kalimating wa-lan tagda min dinihd muliahadan

22. [Soma) say they weare three, the fourth amaong them Being thelr dog; (others) say they were five; the sixth
being their dog, making idle conjeciures at the unseen; (yei others) say they were seven, the eighth baing
their dog. Say: "My Lord knows best their number; It is bul few that Enow their (real case).” Dispute not
conceming them. except on a matter that is clear, nor consult any of them about (the affair of) the Sleepers,
(Somiz) will say, They were three, their dog the fourth, and (some) say, Five, their dog the sixth, making idle
conjectures at the unseen; and [some) say; Seven, and their dog the eighth. Say (0 Muhammad). My Lord
is best aware of their numbsar. None krows theam save a few, So contend nol conceming them excepl with
an oubward contending, and ask not any of them o pronounce concaming them.




Sl e —
23, And say nol of anything: Lol | shall do thal lomorrow,
24, Excepl if Allah will, And remember your Lord when you forgel, and say: It may ba thal my Lord guides ma
unto a nearar way of truth than this
25. And (i ks said) they taried in their Cave three hundred years and add ning.
26. Say: Allah is best aware how long they tamied. His is the Invisible of the heavens and the earth. How dear
of sight is He and keen of hearing! They have no profecting friend beside Him, and He makes none o share
in His govermmeant.
27. And recite thal which has besn revealad unio you of the scriplure of your Lard. Thers ig none who can
change His wards, and yau will find no refugse besikde Him

J—
| interpret the Qur anic vocabulary:
5
T i e
L | {rafman) - making idie conjectures engaging in sheer speculation and
J {rajm g idie conj e
= (tuméri) - dispute argue
i+ {wallyyin) - protecting friend who takes care of their affairs

\ fadls (multahadan) - refuge Safe haven .

iWhat Allah wills will be:

The noble verses inform us of the disagreemant amongst people with respect to the number of the youths.
Some people maintained that they were thiee and the fourth one their dog. Cthers mainiaginad that they were
four and the fifth one their dog. Therme ware siill others who maintained that they weare five and the sixth one thair
dog.” All this was shesr speculation and guesswork and nol based on any daefinitive knowladge or avidence,
There wane aven othérs who maintained thal they were saven and thelr dog the aighth”, Allah s e then
orders His Prophet to refer the matter to Allah .. Je 8% He is the One Who knows bes! their number, and
a few of those whom Allah has endowed with knowledge. He then orders His Prophet not to argue about them
wilh anyons, noc ask anyone concerning them except telling people what Allah has made clear o him about
thelr affair and nothing more. Ibn  Abbfs would say: | am of the few who know them; they were seven and
their dog the sighth " The Prophet 55 when Quraysh asked him would say: “Tomorrow | will tell you'. The
revelation delayed and peaple started 1o talk about 1. Then the revelation came with the answer, Allah g, .
says Insiructing His Messenger #5 and as a way of teaching the people: 'Do not say | shail do something
in the future without saying inshd' Allah if Allah wills) because no one knows what one is going o eam
tomarmo, 50 remambar Allah and mention His Name and ask Him for guidance and direction,

Allsh .= said thal the ‘People of the Cave’ slepl in the cave for thvee hundred and nine years.
Yol Allah L. e . addresses His Prophet = saving: “Tell them that no one knows the duration that they
slepl for excepl Allah .. e and those of His creation whom He has given access to (his knowledge, He
kreows the unseen in the heavens and on earth. Then Allah ., - says: § ..'-:_‘J'"r'ﬁ-}"!'r' e b B BihT wa-

asmi’) "How paerfectly and compleiely He sees and hears™. This ks a form for sxpressing wondarment and
amazament (1a’ajjub) used lo magnify Allah's pralse and glorification of Himsalf, thal ks o say, "How perfecily
and complataly He seas and hears everything thal exists, and created beings have none but Allah 1o take care
of them and In manage and iake charge of their affairs. He has no pariner who shares in His Divine Essence,
Affributes and Actions. So, racite the Holy Cur &n and what i has mede clear to people a5 regards the maiier
of the 'Companions of the Cave’, as there is absolutely no change In the Divine Word of Allah ., Je becalise
it is the Truth, and you will not need a refuge wherein 1o find sale haven in because Allah o e is your
Guardian Protecior and He is Sufficient for you and for all lhe bekevers '
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Lesson One

(irefect

On the words nf.ﬁ.llﬂh. s
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{ i iy 22 o 0, T
sa-yagllina thaldthatun rabi uhum kalbuhum wa-yaqtﬂﬂna
khamsaiun sddisuhum kalbuhum rajman bi-l-ghaybi wa-yagilina
=ab atun wa-thaminuhum kalbubum®,
"...(Soma) say they wera threa, the fourth amang them baing
their dog; (others) say they were five, the sixth being their dog,
making idle conjecturas af the unsean; (yet othars) say they wera
saven, the sighth belng their dog....”
- | collaborate with the members of my group on the following:
= we infar from the holy verse the effect of companicnship on the
individual,

- wi deduce evidenca from the holy in support of the viewpoint of Ilbn Abb&s: “They were seven, the
eighth being their dog”.

|I work out the possible scenarios:

A person says: " shall go on pilgrimage (hajj) next year”,
In collaboration with the membears of my group, | work oul the possible scenarios which this person
may ancounter.

On thee basis of the possible scenarios we arrived at, we accentuate the importance of saying & «= 4
“If Adiah wills®

0
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' | Organizing my information

The People
of the Cave
| | The wisdom )
. Reason behind el o
‘them taking refuge 2 Im.nlu :
in the :gaue; ' Their number: their affair known:
Duration of
their sleep:

L|II Student Activities

| answer by myself:

« First: | explain what is meant by the words of Allah, s -
4 Uk G0 Sl L) o e iy 2t 5 2 GG 200 3 Lg0 8 Gl
"wa-rabaind ald quiiobihim dh gami fa-gall rabbund rabbu s-samawati wa-l- angdi lan
nad uwa min dinihi ‘itdhan la-gad quing 'idhan shatatan™
“We gave sirength to their hearis: Behold, they stood up and said: "Our Lord is the Lord of
the heavens and of the earth: never shall we call upon any god other than Him: if we did, we
should indeed have uttered an enormity!”

« Sacond: | mention the reason behind the delay in revelation to the Prophet 2 after he had said
to Quraysh: “Tomorrow | shall tall you”.
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& Third: | adduce evidence from this event that demonstrates the truthfulness of Allah's Messenger 9.

» Fourth:l explain the meaning of the following terms and expressions:

I’,r‘_
SN Word

il e U ok {fa-glarabnd ald Adhanihim)
t: We sealed up their hearing
2 izl { amadan) time
| ol = Uy (wa-rabatna ala quidbinim) We
3 strengthened their hearts
4 ekt (shatatan)
5 el s (rajman bi-l-ghaybi)
& G M e g 0 I:Iﬂﬂrﬁ ‘ala III.E-I'Ii kadhiban)
b invenis a lie concerming Allah
7 AL J5a Y (1a mubaddila li-kalimatihT) none
b can change His words Y.

J—y. lbn "Abbas narrated: “We were with Mu Swiyah D in the Babhr al-Rim (Sea
of Byzantium). We arrived at the cave in the ‘Companions of the Cave'

@ were. Mu awiyah said: I would like to enter and look at them. | said to
him: “Allah has prevenied one who is betler than you from doing so.” Allah

e SaYS: § L2 S0 00 s SR LA Sy
| enrich my “lawi ttala ta ‘alayhim la-wallayta minhum firaran wa-la-mull ta minhum
information ru’ban"

e« ifyou had come up on to them, you would have cartainly turned back
from them in fight, and would certainly have been filled with terror of
them”. lawl fala'ta alayhim la-wallayta minhum firdran wa-ta-muli'ta
minhum ru ban

*...if you had come up on to them, you would have certainly wrmed back
from them in flight, and would certainly have been filled with terror of
tham".

Tl
b N
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@1\ | assess myself

r _
SN Area of Application = ! e e
1 | make special effort to recite the Qur &n
according to the rules of tajwid.
2 | memorize the relevant Qur 8nic verses and
= constantly revise whal | have memorized.
_ | express in my own words the meaning of
3 the Qur &nic terms and use them in my day-
to-day living and interaction with others.
4 | understand the overall meaning and apply the
' lessons containad in it
5 | make special efford o cbserve the (legal)
rulings contained in the verses
= A

_"ll | make my mark

| make sure of saying < L= 1 If Allah wills' whenever | intend daing samething in
the: future,
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Stages of the Gathering and Compilation {Jam ) of the Holy Qur an

i 7 1a=plainﬂuﬂngmnfﬂmgﬂhaﬂngardmmpﬂmhnuﬂm}nl

the Holy Qur '@n

2.compare between the efforts of Abi Bakr al-Siddiq <=~ and
I le: ; those of Uthman ibn Affan <=~ in the service of the Holy
leam from|  qpgy

| this lesson 3. axplain the roles of AbO Bakr == and 'Uthman ibn 'Affan D in
p S (M serving the Holy Qur an.

I take an knltlatwa to leamn

| | read and answer:

Throughoul history, humanknd has never known a book that has recelved so much aftention, inlerest and
concem for its preservation like what the Holy Cur'an has. Notwithstanding the fact that Allah L. d. Himself
has guaranleed iis preservafion and pmtﬂl::hm agains! distortion and corruption for - Allah, e da | says

o it Somaid W FUICTL 526 3

2. innd natinu nazzalng dh-dhdkra wa- innil lahd la=halipona

Varly W It is W Who have sent down the Dhikr (1e. the Guran) and suraly, We will guard i1 [from
corruption)” (Sorat al-Hijr: 9).

we still find the Messenger = and the Companions | receiving and tranamitling it with the care and consideration
In fact, the Companions | competed with one another in leaming and teaching i and in putting it into praciice.
In addition o this utmost care and consideration for the Holy Qur'&n on the part of the Mgae-ngei EEE and tha
Companions | the Archangel Jibrfl I:Eal:rnal}_,:;_m.,,‘h_ would go over it with the Messanger tE' every year In lha
Manth of Ramadan. After the death of the Messengar ‘E Mushims gave thermselves over wiholeheartadly to the
servica of the Holy Qur'dn by memorizing A, smiling It down and applying A in thair daily lives.

- | suggest to my classmates a mathod that will enable us o
memarize the Holy Cur an

- | mention three reasons that motivated the Companions (o
mamarize the Holy Qur an
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Stages of the Gathering and Cﬂ-ITIpIIEII.'IEInL

Vst ofthe Holy Quugin o, i

| use my skills to leam

First: : Jam' (gathering and compiling) the Holy Qur an in the time of the Prophet 35

LThe Meaning of Jam (Gathering and Compiling the Qur an) in the Prophetic Era:

Jam (gathering and compiling the Cur &n) in the time of the Prophet £ has two senses in
which it is used:
The first of the two senses: jam meaning memaorization (hifz), that is to say learning the Qur an

by heart; Allah, jida, 88ys: jroaws § Slaace(El §
17, 'inna alayna j[am ahd wa-gur anahi
“Itis for Us to gather and collect it (Le, the Qur an)" (Sorat al-Qiydmah: 17).
that is, to gather and collect it in the heart of the Prophet 5 and the hearts of the Companions |.
The second of the two senses: jam  meaning written compilation (kitdbah), The Prophet 3% used
o order some Companions | 1o write down the revelation and compile it (in the form of a book or

scripture). Allah e says: wnf Tr A 28T GRILSESTE TS

2. ras(iun mina Hahi yatldl suhufan mulahharatan

3. ha Kulubun gayyimatun

2. A Messenger from God, rehearsing punfied pages

3. In which there are scripiures (compiled writings) true and right (Siral al-Bayyinah).

‘Abduliah ibn Umar said: “Allah’s Messenger %5 prohibited travelling with the Qur'an to the land of
the enemy” (Narrated by al-Bukhari). Tha prohibition hare relates to travelling to the land of the enemy with
with the Qur &@n in written form not the Qur'&n memorized (in the bosoms of men).

| reflect and argue:

- | formulate my answer in response to someone who claims that the jam of the Qur'én in the
Prophetic era was restricted 1o memonzation only and did not include writing.

LPermis&iun ta write down the Holy Qur an:

The Prophet #% permitted all the Companions to write down the Holy Qur &n as mentioned in
the hadith of Abd Sa'id al-Khudr: "Do nol write anything from me, whoever has writlen anything
from me other than the Curan let him erase it" (Marrated by Muslim). However, the Prophet o
did not rely on the writings of the Companions; rather, he appointed special scribes o write down
the revelation; they would write down the Qur'an as soon as it was revealed. It has been reported
on the authority of ai-Bard’ ibn Azib that he said: “When the verse  wain § Geadllie bl s 259
(18 yastaw( |-ga iddna mina |-mu minina ... )"Not equal are those of the believers who sit (al homa)”
(Sdraf al-Nisd : 353) was revealed, the Prophel called Zayd and had it written down. Then lbn Limm
Maktom came and complained about his handicap, and Allah revealad ™ - § ,-.f-il[.J.:Jf:'-n ¥ "except
those who are handicapped” (Sdrat al-Nis&': 85)° (Narrated by al-Bukhaf). The entire the Qur 8n
was written down in the presence of the Prophet 3% and by order from him and under his supervision
since the beginning of the revelation and until the very last verse of the Holy Qur &n was revealed

D

.’
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| think and prove:

- That the Prophet parmitted the Companions to write down the Qur 8n notwithstanding the fact that
he had prohibited them from wriling down anything laken from him when he said: “Do not write
anything from me...".

[The Curi#an was not complled into a single volume (Mughaf) in the Prophetic era

DCivine revelation continued to descend in succassive fasion upon the Prophet such that some of varses of a
slrah would descend, and then siop with the descension of other verses before or after that slrah, afterwhich
revalation resumes with the verses of the first sdrah, and it continued in this way until the revelation reached
completion just befare the death of the Prophet 35 . This made it difficult for the Qur'dn 1o be complled inlo
# single codex (mushaf), Nevertheless, the Holy Qur'an was completely wrillen down in ihe presencs of the
Prophist - butit was not compilisd and placed betwean the two covers of a single codex (mushal) nor was it
arranged in writhen in the same order as it was arranged in the hearts of those have mamorized it

| | infer:

| give three reasons why the Qur &n was not compiled into a single volume (mushaf) during the
time of the Prophet 2.

||' Second: Jam [(gatherng and comailing) the Qur Ao during the relgn of AblD Bakp ==
.__I

In the Battle of Yamama, many Companions were martyred; among them were saventy of the
Holy Qur'an hafizes (Companions who memorized the Qur'an). One of them was Salim Mawla (non-
Arab Muslim) Abu Hudhayfa, who was one of those to take the Qur’an from according to the order of
the Prophet, peace be upon him. Owing to this Umar, may Allah be pleased with him, hurried to Abu
Bakr as-Siddiq and advised him o collect the Qur'an and write it in one book (Mus-haf).

| reflect and ponder:

the possible scenarios and outcomes had Abl Bakr al-Siddig not taken the advice of Umar ibn al-
Khafidah presenting my own viewpoint on the matier,

[ The method of compiling the Hoty Qur & during the reign of Abil Bakr ak-Siddiq =

Whan Abl Bakr al-Siddig ==~ made the decision o compile the Holy Qur 8n, he charged "Umar ibn
al-Khat{ab ==~ and Zayd ibn Thabit <=~ with this greal lagk, One of the most important reasons for
___ chooging Zayd ibn Thibil~=~ was that he had witnessed the final reading or review (by Jibril) of the CGur an
@'{PI-'WW ah-akhirah) in addition o the credentials mentioned In AbG Bakr's commendation of him when he
[ |

"
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said to him: "You are & young and infelligent man, we know nothing to your discredil, and you used o record
the revelations for the Mﬂssmigafuf.ﬁllahm. 50 g0 oul in in pursuit of the Qur'&n and comgpile it {info a
single book)”

‘Umar ibn al-Khattdb and Zayd ibn Thabit. may Allah be pleased with them, followead a defintive
methodology by relying on bwo sources: 2

1, What was written in the presence of the Prophet 35 and under his supervision:

2. Whal was presarved in the memornies of peopla (who knew it by haart),

Zayd ibn Thabdt said: “So | went ol in pursuil of the Cur’ &n compiling and collecting it from parchments,
scapula, leal-slalks of date palms and from the memories of men (who knew it by heart).”. The compilation
of the Qur an ook iflsen months and | was compleled before the death of Aba Bakr al-Siddiq D and it was
cafied “al-Mushal (Qur anic Codex),

| | infer and decide:

- | mention the decision that | would have taken If | were in the position of Zayd ibn Thabit ‘=== and
give reasons for my decision.

- | mention what | conclude fram the fact that it took Zayd ibn Thabit =%~ one year and three months
to compile the Holy Qur &n

[ The mainfeatures characierizing the compilation ofthe Holy Qur &n during the reign of A Baks a-5iddiq -

The compilation of the Holy Qur &n during the reign of Abd Bakr al-Siddlg == it was charactrised by
saveral featuras, the most important of which were,

It was compiled in a single codex [mushaf) with the verses and chapters arranged in ordar.

it conformad to what was confirmed in the final reading or revsaw (al-"ardah al-akhirah} of the Holy Qur'an
with Jibrl ©,

it incleded the Seven Modes (al-Ahruf al-Sab ah) which were confirmed in the final neview.
Its validity and accuracy weré unanimously agreed on by the Companions (ima: al-sahabah).

| think and infer:

- | give four reasons that led to the Companions | agreeing unanimously to on the validity and
accuracy of the mushaf which was compiled during the reign of Abd Bakr al-Siddig <=~




e

Fanie s . : ; .
N hird: Copying [naskh] the Holy OurZan duning the regn of Buthman ibn BAfEn

] Reason for copying the Qur an

The Islamic conguests expanded during the reign of Uthman ibn AR&n <2~ and the Companions were
scatiered in the new temitories. The inhabitants of each territory took the recitation of the Qur an from those of
the Companions ! who travelled fo and setiie in their territory, This was so because each Companion taught
the particulzr harf (mode) which he had recenved from the al-Ahruf al-5ab ah (Seven Modes) revealad to the
Massenger == . Therefore, there were differences in the modes (hurlf) of Qur 8nic rendition and ways of
Qur &nic reciation between the vanous Muslim territories. People began lo differ in the way they recited the
Qi &0 until 1| led 1o a situation where they wolld reject ona anolther's recitation

| | read and summarize;

= In-my own siyle, | summanze the reason that had prompted  Uthman ibn Affan <=~ o copy the
Holy Qur an.

| Methodology of copying

Caliph 'Uthma&n ibn AFan <2 specified the sleps bo b taken in compiling the Holy Qur &n, namesly:

1. Appointing the committes thal will compile the Qur én headed by Zayd ibn Thabit -2~ because he was
the one whom Abl Bakr al-Siddig D had charged previously with the task of compiling ihe Holy Cur an,

2. Taking the codex (subuf) which Zayd ibn Thibit ==~ compiledduring the reign of Abd Bakr al-Siddiq D as
the basis for making the official coples of the Curs an (Mushafs).

3. Diroct supervision of the compilation and copying process by "Uthmdn ibn "Affan <=

4, The Qur anic script be writien in a form thal incorporates that which has been authentically established of
the al-Sab’ah al-Ahrul (Seven Modes) in the final revision (al- ardah al-akhirah),

5. That the committee refer to Caliph Uthm&n ibn “Affdn before writing down anything that requires checoking.

6. When the commilles mambers diflered on how 1o write down a particular word they would wrilis iE down
according the Harl (Mode) of Quraysh,

| | analyze and anticipate:

- What, in my view, would have changed in the mathodology of copying tha Holy Qur &n during the
reign of Uthman fbn "Affan ==~ if modem technology was available lo him?

"
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| Dispatching the Mushafs to the various Muslim cities:

‘Uthman ibn “Affan ==~ ordered that the Mushafs be dispatched to the various Muslim cities o
put an end to the conflict and controversies in reading the Holy Qur &n. He sent a Mushal 1o every
city, ordered all other copies to be burned and kept one copy with himsalf, which came 1o be known
as the al-Mushafl al-lm&m (the Master Copy Mushaf). The Muslim Ummah look graat care of these
‘Uthmani Mushafs and took them as master copies for writing and preparing duplicate Mushafs

generation after generalion. Allah .. . says:
ot f a2 S Rl Sl T SR e Sl )

42 LA Ya'tihi Al-Bafilu Min Bayni Yadayhi Wa L& MinKhalfihi Tanzilun Min Hakimin Hamidin
“Falsehood cannot come to it from before it or bahind it (it is) sanl down by the All-Wise, Worthy

of all praise (Allah)" (Sorat Fugsilat: 42).

(e

- that Uthmain lbn 'Affan's copying of the Holy Qur én into Mushafs prevented conflict and sirfe

from occurring among the Muslims

- In coopearaticn with the members of my group | complats, the following lable of comparison:

~
Copying of the Qur'an during the
reign of Uthman ibn "Affan -

@




o

| 9 L'-?El'-ﬂr ) Two

Compilation of the Qur dn
during the Prophetic Era

Meaning of compilation (jam') | Meaning of compilation (jam’) | Meaning nlmm'thg (naskh) in
in this context: in this context: this context:

Method of writing (kitabah): | Reason for compilation (jam ) | Reason for copying (naskh):

[ | answer by myseif:

1. The compilation of the Holy Cur &n during the Prophetic reign assumead two forms, | spacify these
twa forms explaining the importence of how they mutually complement one another,

2. | compara belween he respective efforts of AbQ Bakr al-Siddig 'Uthman ibn Affan  in lerms of their
sarvice to the Holy Cur 8n as per the table balow:

During the reign of Ab{l Bakr al-§iddiq <=~ | During the reign of Uthmén ibn Affan
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3. | mention the reason for the order issued by Uthman ibn Affan <2~ {o burn all the Mushals and
endorsa anly the Mushal which he had sant to the Muslim teritones despita the fact that the other
Mushals were sound and authentic and free from disrtortion and corruption.

[ rich my experience

4. Ona of the merits of the al-Mushal al-lmam (Master Copy of the Qur an) endorsad by Uthman
ibn “AffAn <% was that it incorporated the Seven Modes (al-Ahruf al-Sab ah) in which the Haoly

Qur'&n was revealed. | look up the meaning of the al-Ahruf al-Sab’ah and the difference batweean
them and the Ten Qird a1 (Canonical Readings).

e ' wih
@P'I | assess myself
II

| assess the effect that the |esson “Stages of Compiling the Holy Qur'an” has had on my conduct

and acts of warship:
[ [
1 | recite my ‘wird (fixed portion) of the Holy
Qur'an daily and regularly.
5 | make sure that | don not utter except what pleases
Allah e
1 I always seek loserve the Holy Qur &n according
to specific and well-planned ideas.
| emukate Zayd ibn Thabit D in the determination and
4 resoluteness (himmah) he showed in presanving the
Book of Allah o, .- and raise my own determination
and resoluteness as regards my shdies.
5 | take my teacher as my role model, show him

respect and acknowledge his worth.
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The Methodology of Thinking in Islam

©  explain the concept of 'the methodology of thinking'.
thrsleasn': +  Identify the characteristics of methodological thinking in islam.
to: s mmmammmmmmmm

Every day scieniisis are discovering more and more secrets of the human mind, The mind has massive
potential and every human being has huge mental capacifies that emerge whenever he believes in their
potantial, stimutates them properiy and puts them to good and positive usa. These capabilities may disappear
and fade away due to neghect and preocccupation with trivial matters. Scentists say thal memory related
problems slem from misuse.

The importance of the mind is evidenced in the functions it is meant 1o perform in our lives, such as
distinguishing batween right and wrong, repelling harm, securing benelil, acquiring knowladge and science,
and many ather funclions. Hence, we find that Islam has accorded the mind 2 sutiable and worthy stalus,
such that in many Quranic verses it addresses iself directly 1o those who endowed with minds and intellects,

Allah i e SAYS. (12 g :-L':L}: ,:;-ﬂ-?q'ﬂ'-ﬂ'h N Ract | 3
12, 'inna 1 dhalika fa-' Avatin l-gawmin ya gilina
" Surely, inthis are proofs for people who use their intellects. . {Sirat al-Nahl: 12)
drawwng attention fo the role that peopte endowed with minds and inteltects should assume and calls upan
us to respect the sirides madea by the intellect and appreciale the knowledge, experisa and the conclusions
reachad by people of sound mind and intedlect..

Moreover, Islam granted the inellect freedom of thought by caling people to engage in contemplation
and reflection for the purpose of benefilling from all that Allah has made subsardent in the universe and
o enable man to perform his rola in life and achieve that will cause him to realize his happiness. In view
of this sublime end, It is neccasary 0 avold things that weaken the iniellect or waste ils energles because
the f man's welfare is inked o the inigllect being Inthe besi of conditions, Therefore, Islam has layved oul 8
methodology for thinking, which regulales its course, ensures that if reaches findings with which the mind
Is salisfied and in which people have confidence.

| express myself:

Under the teachar's supervision , | speak about the difference between the mind ( agl), brain (F =
dimaah) and cersbrum {mukhkh) .

. [ al s |
&)\ 1 use my skilis to learn:

The methoadology of thinking in Islam:

It comprises intellectual and systematic, sleps ancompassed by Dhine direction to ensure thal thinking reaches
sound and valid conclusions. These steps begin as soon as the mind s axposed o a stimulus hat excites it
inte actionwhich staris with sense perception and conceplual awareness.
m'llfhu step consists In gathering information and grasping the problem while al the same time respecting
.

- e =
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The Methodolegy of T'1|r1|- |r1g in Istam I,

the feelings, privacy and dignity of oihers . The Prophst %ﬂ: wiodld reot
exwpliciliy name someone who hald a parlicular standpoint; rather, he would
sgy using non-explixit language: "What is wrong with an employes who
o i would say “Whal s wrong wilh folks who ..

This ks followed by the second step, which constsis in finding possible
soiullons, in olbear words, staling hypolheses, This is ellecinvely a desira o
gngage n posilive participation and procead to the best course of action

This-is followed by the third siep, which is ensuring the viability of the
solulions and singling out the beai solution based on complete rationality and
objectivity. We may call this stage "hypothess verification’ (i.e. varfying the
vadidity of hypotheses). It is hare that we find that methodological thinking
in tzlam is thinking thet is scientific and intellectual and is concemed wilh
the means as it |3 with the end resulls because noble ends require noble
means a5 wall.

| | compare:

batwaan methodological thinking and random thinking in the table balow

-
Aspect of comparison

the aim of this kind of thinking

Clarity of methadology

its end results
pS /

' Characteristics of methodological thinking in Islam:

Methodological thinking In Islam has its own special charactenstics; when Muslims abide by them,
they achiave excellence in various fields, and great scientisis in different fields appear from their
midst The contemporary world continues o be indebted to them appreciate and value their efforts.
The most significant of these special characteristice are:

1) Thinking is a form of worship in the general sensea:

Allah .. ds’ has commanded us to think and mntﬂmplatﬂ in many verses. Allah ... says:
fuen s e A 4 ‘n..l.,.-".-. ...u.:.l_u-n...-":i..l.n.-l.l.l._qlpu-...-;_,ili 1§ g ._-!L-__! ..;J-;.EF&..L—. ¥
181, ... wa-yatafakkariina 71 khaigl s-samawati wa-l- ardi rabband méd khalagta hadha batilan
subhfnaka fa-gind adhaba n-néri
"...and they think deaply aboul the creation of the hezvens and the aarih, (saying) "Our Lord! You
have not created (all) this without purpose, glory to You! (Exalted be You above all that thay associate
with You as pariners). Glve us salvation from the torment of the Fire. " (Sdratl ‘Al 'Imr8n: 191) @




Lo~

A Muslim when he is engaged in thinking he is angaged in

worshiping Allah 4 Js. and as such he will be rewarded for
it. It Is not possible for a Muslim to worship Allah and eam his
renward except through that which Allah

loves and through that which = good and beneficial to
peopla. It is for this reason that thinking in the Istamic spirit is

regarded as one of the ways that }ead to knowing Allah e de

and fearing Him. Allah . L. says:
28, ... innama yakhsha lkaha min ibk&dihi I- ulama u ...

YRR P e YT
* ... Only those of His servants who are knowledgeable truly fear Allah..." (SOral Fatir: 28),

The thought of a Muslim stems from his befief in Allah, ). ., and his balief in the mission of
Allah's Messenger, = . Hence, a Musiim controls himself in thinking by adhering to a framework
within the whale Divine Sharia,

A Muslim's thinking stems from his belief in Allah . J._ and his befief in the mission and message
of Allah's Messenger . thus confrolling and regulating himself in his thinking through a framework
governed by the et and holistic Divine Shar ah.

The Messenger says: in a hadih in which narraigs from His Lord (this is called hadith qudsT).
Al i e el e e L e Al a i L U i e i ey el

iy b o e el

“Allah o e’ says "Whenever My servant intends o do a good deed, but does not actualy do it, |
record it for him as a single good deed. And if he actually does it, | record it as ten good desds up 1o seven
hundred fold {in his account). If My servant intends io do 8 bad deed, but does not aclually do it, | do not
record it against him, And if he actually does it, | record it 88 a single bad deed” (Namated by al-Bukhéd
and Muslim).

I refhect on the hadith qudsi (divine hadith) above and infer tha extant o which
Islam values positive thinking.

2} Thinking s governad by morals:

Morals in Islam are constant because they derive from & firmly established creed and not from narmow
or temporary and transient interests. Thinking in I1slam respects the knowledge of others, appreciates
their afforts and builds on them. Moreowver thinking in Islam is based on dialogue and respect for the
other. As such it is flexible and complies with scientific integrity and intellectual honesty. Thus, no one
is to ascribe to himself what is not his. Allah . - says:
(08 e 1 '___qJ__t,_’_.Ix - j;lm}j;w i i 'j:'lut';i.-::.lf:l'l.:r;_'u' ;_11 :}jé.j i_;ﬁt_::,_;.;q:_!.&'l:ﬁ.ié'l' ¥
188, |a tahsabanna lladhina yalfrahina bi-ma ataw wa-yuhibbdna "an yuhmadd bi-ma lam yal ald
fa-1a tahsabannahum bi-mafdzatin mina |- adhabi wa-lahum “adhabun ‘alimun
“Do not think thal those who rejoice in whal they have done {or brought about), and love to be
praised for what they have not done.- do not think them secure from chastisement; for them
awails a painful chastisement” (Sorat ‘Al Imran: 188).
Morals regulate the course of thinking such that it does not cause harm to others, deprive them of
r— | their nghts or forfeit their wellbeing and interests. Hence, it is a thinking that is moral and ethical in
| mature.
!
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Allah's Messenger 3 said:

; MU S AR 5 e S e ah R e g a0 Sl A el ) i
apply: “| intended to prohibit sexual intercourse with a suckling woman (ghilah), but
then looked into what the Romans and the Persians were doing, and found
that they engaged in sexual intercourse with women suckling their children
and that did not cause any harm to their children” (Narrated by Muslim).

| analyze the noble hadith in terms of the characteristic expressed in the precept: "Thinking in Islam
ks govemed by morals” identifying the following:

- the thinking of Prophet r as regards the welfare of the Muslim community (ummah).

| think and

- the respect showed by the Prophet r for ihe experience and experiise of others

- accepling the findings and thinking of others

3) Thinking in Isiam is objective in that it observes accuracy and pursues truth:

Islam commands us bo take wisdom and make il one's own no matter where it is to be found because wisdom
is tha lost property (dallah) of the believer. Part of the cbjectivity of & believer when passing judgment on issues
is o avoid falling under the sway and influence of his desifes and emolions because they may cause one's

thinking to derail and veer off course ke somecne wﬂn_-:ll_rrug_ﬁamﬂc@ll_y to his opinion. Alah Le, e SAYE:
TTRTETE %, Ak A5 S8 e Sy
Z3. 'a-la-rmayla mani ttakhadha 'ilahahd hawdhu wa- adaflaby lldhu 88 min ...
“Have you ssan him who has taken his desines as his god, and Aflah has letl him go astray, despita having
knowledge, ..~ (Sorat al-Jathiyah: 23).
Tharefors, [slam wams agalnst delusive confecture and speculation because this does nol laad io truth;

nsiead it orders us to rely on evidence and demonsirative proofs. Allah As: G.  says:
R S RE e N e ol
1 il of *-—--..;J._ru:'f' ol 3 e W) ¥ Loy B
6. wa-m yallabi'u aktharuhim '3 gannan inna z-zanna [3 yughnt mina l-haggl shay 'an ...
“Most of tham follow nothirg bul conjeciure. Assuredly coneciune avalls naughl against truth” (Sdral ¥ Onus:36)
A person says to his friend, “What is nght remaims right even if it infuniates us;
and whal is wrong remains wrong even if it pleases w1s". His friend belittied
| discuss his opinion.

and form In cooperation with the members of my group, we refllect on the above
scenario and form a opinion that is well-justified.

an opinion:

4) Thinking in Islam Is positive:

Islam assigned every individual in society a role to perform and 1o work towards realizing it, which represents
his goal and purpose In life, By doing so he becomes a productive element in society baing a benefit o
himsetf and to others. For this reason, it is necessary that the one abandon negatve thinking and avoid the
obstacles and impediments to sound thinking and hence no toberation for dispalr, frustration and dependency.

Allgh Jluy e S8YS: E .
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53, gul yva-'ibadiva ladhina asrald ald anfusihim B tagrall min ratmatl D651 oo Bika yaghfinu dh-
dhundba jamilan innshid howa Fghafinu r-rahimu

"Say: "0 My servents who have fransgressed against themsebves (by committing evil deeds and sins)!
Despair nol of the Mercy of Allah, venly Allah forgives all sins. Truly, He is Ofi-Forgiving, Most Merciful®
{Sdral al-Zumar: 53)

Likpwise, one musi also distance onosell irom jealousy as a typa of negative behavior thal stirs animosity and
destroys the energies and capatalithes of sociaty

Allah's Messenger 3 said:
¥y 1B i Al | Y e iy ol B85 368 AN 05 Y AR e Sy el T 80 S 0 S
hS L 1 A R S g i e |
There has come 1o you the disease of the nabons before you, jealousy and halred, This is the ‘shaver’
{destroyer); | do not say thal it shaves hair, but that it shaves (destroys) faith. By the One in Whosa
Hand is my soul, you will not enter paradise untll you believe, and you will not believe until you love one
another. Shall | not tell you of that which will strengthen love between you? Spread (the gresting of)
salam amongst yoursalves” (Marmied by ad-Tirmidhb).

Th-ElF'itplmlﬁw@ﬁhmmﬁmmmmhmpﬂmmrhﬁﬂlﬂmhmgﬂm
and transfer them o all that is posilive. Thus, he changed the name of 8 woman from 'ﬁ.ﬁiﬁﬂ'l{d'ﬁubﬂdlml]
to Jamilah (beautiful). In like fashion, Islam calls iowards optimism, hope and having a good opinion of Allah

i e When & man came to the Prophet B3 asking him for heip, the Prophet 5% ordered him to sell some
of his possessions, divide hafl of the sale proceeds befween the members of his Tamily and bury an axa with the
othar half. Thamandrdau Some days tater, the man came with money enough to avail him from having 1o beg
from people. In this incident, the Prophet 55 transferred this man from a state of negativity, dependency and
despair o 8 state of positivity, productivity, hope and optimism. This example is representative of the methodalogy
of thinking in Istam,

§) Thinking is holistic and balanced:

This means thal thinking encompasses all aspects of material and spiritual life, such that no one aspect
dominates over anothar, &5 we need thinking In Shari ah sclences, we also need it In physical sciences so that
the progress becomes balanced and all aspects of life Nourish at the same tme. Salman ==~ said to Abd
al-Darda’ |

Wika a3 B Lili il ol Y gy o e St i STl OOy e SOk L2 S

"our soul has a right over you, your Lord has a right over you, your guest has a right over you and your
family has a right over you; so give each right holder its right', Later, the two of them visited the Prophet
and mentioned that to him. The Prophet 35 said, " el 5w

"Salman has spoken the truth® (Mamated by al-Bukhar), Just as Isiam encourages worship, i also
encourages work and production, so much so that it efevaled work to the level of worship, All this frees a
Muslim's inner capacities and unleashes his latent energies for thinking, working and producing.

| | analyze and identify:
Thera are many nofable natural regserves in the United Arab Emirates, including terrestial and maring
natural resarves, Thase projects all have their respective plans and goals.
In collaboration with another group, we analyze the idea and then specify aspects of how
comprehansive and well-balanced these projects are,

@
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iThe effect that methodological thinking in Islam has on society:

There are many positive effects that methodological thinking has on society. These effects include:

1) the unity and protection of society by unifying is vision and efforts. Every mamber in society has
a role to perform. This in tum requires a high degree of awarenaess of the members’ respactive
responsibilities and the goals thal their sociely aspires towards. Moreover, il requires a high level
of systemization in thinking based on the characteristic properties of lslamic methodological
thinking.

2) the progress of society in all walks of life such thal it occupies ils place among nations and
preserves its national idenfity and unique character without isolating iiself from others.

3) disseminating a culture of dialogue and building bridges of communication between nations

4} embracing the other and respecting his opinion, and this serves to creale a climate of cooperation
and coaxistence between nations and communities.

5) thinking that is global and universal in nature, such that (scientific) findings becoma a |oint right
shared by all and serve all of humanity and not the scle right of any particular society at the
exclusion of all other societies.

|I anticipate:

In callaboration with my group, we anticipate other effects that systematc and mathodological
thinking genarata

Methodological thinking m lslam

O
It comprises intellectual -itis a form of worship in | - unity of society and
and systematic, steps the broader sense. preservation of its security,

encompassad by Divine
direction to ensure thal
thinking reaches sound
and valid conclusions.
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| Student Activities

i | answer by myself:

1. | summarize in my own words the charactenstics of methodalogical thinking in Islam.

2. | criticiza the following positions:

- Someone helps his fellow student in the examination because he regards this as an act of mutual
assistance and cooperaton.

L5 =

- Someone disagrees with the viewpaint of his lellow student and accuses him of ignorance and lack
of knowledge.

- Zomeone resends everylhing that ha recevas from his fellow student on social media before
verdying its authenticity,

| | enrich my experience

1. | wrile an arlicle on "Critical Thinking in the Holy Qur &n",

2. | design a PowerPoint presentation on Positive Thinking in Islam.

LG

..
e
e
"
-



.

"
| assess myseif

The Methodolegy of Thinking in Istam L _

SN  Area of Application
1 The clarity of the concept of methodological
. thinking in islam.
2 Summarizing the characteristics of methodological
thinking in Istam.
) | make wisdom my own no matter where il's
3 found and benefit from it even if it comes from
My enemy,
4 | make sure that my thinking is always positive and
Exploring the effect of methadological thinking on

the individual and sociaty.
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Wagqf (Establising an Endowment) is Giving and Growth

.. | l.explain the concept of wagf (establishing an endowment).
1 llustrate the virtue of wagf.

s distinguish between the various types of wagf.

+  explain the role wagf plays in serving the community.

@\l | take the initiative to learn

Tha General Authority of Islamic Affairs &
Endowments {Awgal) in the United Arab Emirates
launched an endowment project under the motto
of ‘Mafhas al Qatah’ (il _esis) (‘sandgrouse
nest' referred to in a Prophetic hadith). The
Awngafl sat the value of one 'mafhas’ (nast) al two
hundred dirhams with the aim of investing the
amount paid (for every mafhas), and using the
proceeds to build and maintain mosques in all of
the emirates comprising the UAE.

S35 Lokl 53520 dalel Eig)

Ei think: The E‘.ﬁmﬂf.ﬂuﬂmﬂy ol Ilmmie Aflass & Endormsms

In collaboration with one of my fellow students, | identify the goals that the Awgaf endeavors to
achieve by launching the endowments project under the molto "Mafhas al Qatah'

L ﬂﬁmﬁﬁr-[

Islam is commitied 1o spreading a spirit of solidanty among the members of sociaty, and in ordar
lo achieve this, it has legislated and instituted many channels of charitable giving, such as: Zakah
(obligatory annual tax), Sadagah (voluntary charity), Hibah (gift giving) and Wagf (endowment).
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| Definition of wagf (endowment):

Wagqf literally means ‘restricting and ‘prevanting’. Thus, the Arabic sentonce 15 24 , (waqafiu kadha) means
"I resiricted such and such”; whal is meant by wagl is for a person dedicale something which he owns for the
benefil of people, such thal he does nor sell it, give it away as a gift to anyvone or let i be Inherited afier his
death. The benefil iz reaped gither from the endowed item or property itsell or from the proceeds and retums
generated by it, of which some is spent in charitable and benevoleni causes,

| | enumerate:

within three minutes, as much as possible of the types of items and property
established as wagf nowadays

"'"\-\_\_ —— L e “‘u‘__-_____'_‘,./ - .

]:quf is @ means of drawing near to Allah .. .. :

Allah \ds Jd leglslated for us the inatilubon of wagl, urged people to practice @ and made it one of the many types of
woluntary charity (sadaqgat) through which a Muslim draws near 10 Afah i Jda Allah's Messenger s@EYE.
A oy plm oy g i ol ) A e 380 ) A Al gl Lt 2
“Whan @ man digs, his deeds coms fo &n end except for thres things: sadaqah [Anyah (odgoeng charty), knowlsdgs
which s benaficial; or a virlugus child who prays for him (the deceased]).” (Marrated by MusSm), He also says
B e e E e e R
B R ey ks P LS S (R
“Werily, among the good and viruous desds hat will join a belevar after his death are: nowledge which he taught and
Bpriead, a nghleous child he lel behind, & copy of the Cucsn he lel for inhertance, a mosgue Bhad he bull, & houss that he
Buill Tor iravelass, a fver i caused b low, and charty thal he gave Iram his weallh while b was heallhy @nd alive, Thesa
deeds will join him after his death” (Marrated by bn Majah)

| | cooperate and compare:

In collaboration with the members of my group, | explain the similanties and differences betwean
sadaqgah (giving voluntary charity) and waqf (establishing an endowment)

epect of | Sadagah (Giving Voluntary Charity) | Waqf (Establishing an Endowment)

Points of
Dissimilarity

Points of
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rWaqf of the Early Muslims:

The Companions ! compeled amongsi one another in dedicafing a lol of their wealth to wagf and devoting
it to vanows chariabe and benevolent causes, so that the banefit of this wealth could encompass all membears
of society, so much so that Jabir === said: | do not know of anyone from the Muh&jirin (Emigrants) and the
Ansar (Helpers) bul has endowed some of his wealth as a perpetusl and neverending (inalienable} sadagah.
wihich iz mever 1o be bouwght, given as a gilt or inherited”. Here are some examples of this practice

Limar ibn al-Khatlih “«=~ dedicaled a piece of tand which he owned in Khaibar to wagf, Ibn Umar <=~
relates to us: * Umar acquired a piece of land in Khaibar. “He came to Allah's Messenger 55 and sought his
advice In regard to it, saying: O Messenger of Allah, | have acquired a piece of land in Khaibar. | have never
acquired any wealth more valuable in my estimation than this, so what do you instruct me to do with 1%
Thereupon Allah's Messenger HE said: e cdiad) el 2ids sis P

If you wish, you may dedicate the original propery as inalienable endowment. and give i l.e. the proceeds
and produce coming from it} as gadagah (charity). 3o 'Umar gave il 85 a (permanent and inalienabée) gadagah
declianng that the properly must not be sold, given away as giff, or inhenied ; lbn 'Umar said, he gave il {i.e_tha
proceeds and produce coming from il) as sadagah to the poor, next of kin, for the emancipation of slaves, in
the cause of Allah, 1o waylarers and guests. There is no sin on the one who adminisiers it if he sats somathing
from it In & reasonable manner, ., (Marraled by al-Bukh3 and Muslim, ard the wording k= that of Muslim),

| | identify the integrals (arkan) of wagl in the wagl eslablished by Umar ibn al-Khatiab <=-.:

Endower or Founder of the Wacl (\Wagi)
Endowed Object or Proparty (Mewgil)
Beneficiary of the Endowment |Mawgdi alayh)
Declaration (VerbalMritian) (Sighah)

Uihmian ibn "Affn D bought the wel of Rdmah with the aim of endowang i for charilable causes, As such, endowmeants
wer nol restricted 10 the buliding of mosques. Thes, he Companons | would engage in vanous types of wagf for the
purpose of eaming rawand and Hllahmu iha needs of sociaty,
it Bl Ly el dbiash i ‘.ﬁ ATy N ks T e el 8 Bl sl o e il -'r'-l-Jliu.u—-l]" ,u'l- ;'-J-u-._r-
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It was narratad an the adhority of Thum@mah ibn Haen al-Oushay| said " was present ai the house when  Uthmiin
looked oul over them and said. 1 adjure you by Alah and by Islam, are you awisie hal when the Massanger o Allsh camae
to Madinah, and & had no walar that was considerad swesl (suilable for drinking) excepl Bwe well of Rdmab, he s
“Who will buy the well of REmah and dip his bucket in § slonoside the bucksts of the Muslms, in returm lor & betler one in
Paradisa? and | bought i with my capsal and dipped my bucket inlo i alongside the buckets of the Muslima® (Marsted by
al-Mesd 1), The origingd version was narrated by al-Bukhsrl withool the 1ull chatn of narators (he only mentions  Uthmén)
in the Book of Drinking and Watering Crops: The Chapler on Brinking and ‘he who regards § permissibde to give waler as
charty, 8 gift or 8 baquest .

‘Uthman ibn " Affan ::al-ad on the Prophet *H and the Comgpanions o wiiness his endowmand when declared that he

dedicates the wel of Rifmah as wagf o serve a5 a walar supply for the Muslims.
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| s a ruling: in collabaration with ona of my fallow students, | explain the ruling on the Tollowing providing rational |ustificabor:
» the endower orf founder benefits fram a poartion of the endowment procesds

= recording in writing and having witnesses for endowments nowadays

Women contributed immensaly and played a huge raole in the flourishing of endowments and their
utilization in the service of the community under lsiam. The Mother of Believers, Umm Habibah Ramiah
bint AbT Sufydn * donated a piece of land which she owned to her mawall (non-Arab Muslims under
her patronage) and relatives. Likewise, Hafsah bint 'Umar * bought jewelry and endowed it to the
Housa (Family) of al-Khattab.

| search:

for other examples of endowments established by women in Islamic civilization, in the fields of
education, care and patronage, with the help of the Internet or library, and then | read my findings
to my classmates.

'J— g s i &
| The Conditions of Establishing a Waqf:

Islam systematized the institution of waql and stipulated for it conditions such that ensure the
sustamability of both the andowad object and the utility (that it yields) in order that the benefit ba
mﬂda-spread 50 as lo encompass all members of sociely, These conditions include:

that the wagifl (endower and founder) be capable of handling financial matters, [.e. he must be an adult,
sound of mind, acting freely out of his cwn accord and not under computsion and must own the property
that he intends o establish as an endowmeni,

+  that the mawgdf (property established as a waqf) be property that is (a) valued, Le. it has value from the
perspective of the Shari ah, (b) known, such that it is defined and specific, so as to prevent any discord
and dissension among people, and () perpelual in vielding benefit and extracting usufruct,
that the mawqdl ‘alayh (beneficlary} be a good and benevolent cause (jihal birr) and nol an evil and
malevalent cause (jihat sharr), and that it be cause thal does not ceass i.e. i does not terminale,
for the sighah (declaration) it is stipulated that it be decishve and mandatory (In s fermulation), such
that the establishment of a wagf cannot be concluded via a promdse nor is It valid that i be made io
hinge on & condition.

|I discuss and provide rational justification for:

the ruling as regards enodowments in the form of electronic books and websites, such as as the
onfing Wagfeya Library that makes available books in the form of electronic (digital) copies.
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I:'_-I'Epes of endowment:

There are several types of endowment according to the party benefiting from the endowment; on

the basis of this, endowment is divided into three types, which are:

Family {Ahli} endowment: here benefitis initially for the relatives of the endower or particularindividuals,
it is also called waqf ‘dharri’ (family) or private waqf (endowment),

Charitable andowment: it is called public endowment; this is where banefit is intended for one
or more perpetual chanty foundations, whether these are particutarly
described, such as the poor, or public charnty institutions.,

Joint Endowmeant: this type combines chantable endowment and family endowment, the
endower {al waqif) specifies a portion of the benefits of the endowment for

his family and leaves the other portion 1o charitable deeds. An instance of
thig s when an andower makes his housa a trust to different beneficiaries

such as his family and the poor.

| | clarify:

the type of waqf in the following:

wagf Type

‘Umar ibn al-Khaitdb dedicaling a piece of land in Khaibar as wagf for
the poor, the next of kin, and the emancipation of slaves

‘Uthman ibn Affan <=- bought the well of ROmah and dipped his bucket
into It along with the buckets of the Muslims.

Hafsah bint Umar " bought jewelry and dedicated it as wagf for the House
{Family) of al-Khattab.

fWaqf Is a service to the community:

Since tha tima of the Fru-phnliﬂﬁ and through the ages, Muslims have become increasingly
sophisticated in innovating diverse aims and areas for establishing wagf. Thus, awqsf (endowments)
witnessed growth and diversity as Muslims have not left a single domain of charity without founding
a waqf in it 1o guarantes its perpetuity and the continuity of its benefit in the quest for realizing social
solidarity among the members of society, Examples of wagl include:

The awqgdl relating to mosques, their utiities and their supplies where Muslims embarked upon the
construction of mosques, dluminating them, supplying them with mushafs and digging wells for these
mosques so that people can take ablution;

Tha awgaf relating to schools and school facilities such as dorms for foreign students, study and
reading rooms, research and writing rooms and health ulilities;

The awqgaf refating to academic and cultural libraries;

The awqaf relating to health services such as hospitals, clinics, nursing homes and agencies spending
on behall of patients and doctors,

The awqgal relating to social sarvices for taking care of the poor, children, women, servants and the
unemployed;

The awqgaf relating lo the environment such as maintaining water channels, aqueducts and rivers

The awqéaf relating to birds and cats.

The institution of Wagf, throughout the passage of time, adequately covered the higher purposes of
thﬂ Sharl ah through the diversity of its ::alegnrias and vanetly of its domains,
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Waaqf (Establising an En&nwmeﬁ:c;&h
Glving and ,
| collaborate and infer

o the positive effects that the institution of Wagf has on close relatives or on benevolent causes.

Poasitive effects on close relatives Fositive effects on benevolent causes

@ The mile of the Islamic wagf sysiem in achieving the essential higher purposes of the Shari ah as
per the diagram below:

The role of the wagf system in
achieving the essential higher
purposes of the Shari ah

= 1 % — 1 !
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[The UAE and Wagf:

Dir wise leadership fully understand the value and virtue of wagf and its role in developing society
in all walks of life. Qur father and ieader, the founder of the United Arab Emiraies, the late Sheikh

Zayed bin Sultan Al Nahyan . . - was well ahead of time through his prescient, proactive and
forward-looking approach to wagf, He founded many awqgaf (endowments} in diverse charitable and
benevolent causes both inside and outside the UAE so &s to encompass all members of society
regardiess of rafigion or matarial and financial standing; in fact, his charitable work extended beyond
human baings to include plants and birds. Rulers and marchants followed in his footseps; and
even mare than that, ordinary individuals hurried o make contributions to a collective waqgl whase
operational processes and procedures are facilitaled by widespread waqf foundations which serve
to organize, develop and take care of the awqgaf in different parts of the country.
)




| | search and express:

| search for various examples of awgaf in the UAE and express what my duty is towards the awgaf
that are spread throughout the different parts of my couniry.

Examples of awgaf in the UAE:

| express what my duty is towards awgéf that are spread throughout various parts of the Emirates

F Ca

for the individual

| Student Activities

L

| First: | answer by myself:

1) How do you respond to someone who alleges that wagf involves freezing the endowed
property (mawqgdl) and taking it out of the circle of beneficial propery?
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Waaqf (Establising an .En-.:.f.nwmentj &Lu
Glving and ,

2) | explain the concept of wagf,

= | explain the value and axcellance of wagf.
« | distinguish between the various types of waqf.

« | clarify the role of wagf in serving society.

| Second: | enrich my experience

1. | visit the Zayed Bin Sultan Al Nahyan Charntable and Humanitarian Foundation and then write a
report on the efforts of Sheikh Zayed bin Sultan Al Nahyan - _ | the founding father of the United
Arab Emirates - in founding and supporting waqf projects inside and outside the country.

2. In cooperation with my classmales, | draw up a program for a project on the role of Wagf in serving
society under the motto “Emirates Endowment” and then presant it to my teacher.

= JDCY
| assess myself

# To what extent have | achieved the leaming outcomes in this lesson?

| explain the concept of wagf.
| explain the value and excellence of wagl.
| distinguish betwean the various types of wagf.

o | clarify the role of wagf in serving sociaty. ]

B WM -

e
\ | make my mark
II

| read the following statemant and fill the blank lines according to the pattern in the statement:

- | am very keen o make members of my community aware of the role of wagf in developing the
the country

[
]
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Human Development in Islam

‘explain the concept of human development.

analyze the relationship between development and the

vicegerency (khilafah) of man on earth.

infer the charactenistics of human development in Islam,
’:mmmummﬂ

summarize some experiments in human development.

@r'ﬁ | take the initiative to learn

Human resource development s considered a basic pilkar of all [ :%: =P
other areas of development; As such, It is nol possible for development £ ul'E

in any field to occur without recourse to the human elemeant. For this luminations
reason, the focus on human resource development began in order to |
achieve the inchusive development of society, The concapt of human & i
development centers around the releasing a human being's energies I“"‘"“"‘“‘“" Ef”" _
and capabilities in order (o realize his nesds and attain 1o a higher Lo gt Lt ) g e L i )
leval. It i totally in concordance with the concept of developmant in “If the Hour starts 1o happen
gereral, which Is the fransition of society from a lower fo a higher level, T
from a traditfonal mede of lving to ancther, more advanced mode of SIS RO IE SN L Y
Iving. Is @ pabm shoot or seedling,

The discourse on development began In the latter half of the bt iy i, (Magma’ -
twentieth century In light of the new and emerging needs of man, | ; e
specialization of the various areas of science and the increase Lawia id}
in population numbers, |s this really the beginning of human b ot
development? st %‘_ id et

s L

@ 1 use my skills to learn:

| Human development is a form of worship:

Allah 4. revealed the Holy Qur an to His Messenger, Muhammad E , B85 @ seal serving as he fingd
of Divine Books and as a confirmation of thelr truth, The person who ponders over the Holy Qur &n will find that

iis subject-matter s the human being and that everything in it is direcled and addressed 1o him. Allah s e
has made the Cur'dn & light and guidance for humankind 1o bring them out from the darkness of ighofances ifo

the light of knowledge, from confusion and deviance o guidance and success, Allah j"l..'r-_.l.._ EEYS!
[N .l 'F"-'-!E'-._i +_.._|. Llll ':'f-"."-'i'.'l -___.;L,. 'r;_]r_\_j;q:,.-.".;ih'-'l-._& l—i;f':"‘;J ﬁmrLL:_:-:::;;:::t‘_r_;ﬁfiﬂJ# b

16, yahdd bahi l&ahu mani taba a rgdwanahd subula s-saldmil wa-yukhrjuhum ming Z-pulumat &S n-nin bi-
‘hnihT wa-yahdihion i1 sirilin mustagimin

Wherewilh Alkah guides ail those who saek His Good Pleasure 1o ways of peace, and He brings tham out
of darkness by His Will unio light and gulm:s ﬂ'lﬂ'fl'l I @ Straight Path (Isi&mic Monothelsm ) (Sorat al-Ma idah
16) Thie first word in the Cur 8m is: o s=nd _.l' b (Agra’) "Read!” "Read!” (Sdrat al- Alag: 1), in order that the

i
= — —



E { = ot

development of man be started from the very firsl moment, and that it
becomes obligatory on him o develop his capacities and capabilities
it is has become man's duty o develop his energies and capabililies,
constantly and continuously so as to be fransformed from a iraditional
miodhe of living to another, quantiatively and gualitalively more advanced
moda of living

From hera e find that the Holy Qur an had lald down the foundation
of human developmant, which Is scence and Enowladgs, and
determined for it its goals in numenous holy verses canturies ago. Thus,
the Musiim's inlegration into human development is an [skame duly and
Shari ah cbligation, This s in order that he ascend to higher ranks in
religious devotion, worship and self-realization, be able 1o keep abreast
of the spint of the age, safeguard his his wellbaing, the weallbeing of his
community and the wellbeing of all people, and realize the true meaning

of vicegerency (khilafah) on earth. Allah s o SEYS
Tt 'L:i-'F-I" - _-... I-"f'r"i':.'--
.'I'll..]_ltl..lTi-,“r._:l 'dJ—;l_-..J,:-l;—'rl-L,‘ .'\—-"—L'_ll-'l-l"":_‘i'
3. wa- idh gila rabbuka --mald E&atl innd j& ilun 7 - ardi khafifadan .,
And (remember ) when your Lord sald to the angels: "Werily, | am going (o

place on sarth a vicegerant (khalitah)* {Soral al-Bagarah: 30)

| | analyze:

In collaboration with the members of my group, we analyze the relationship between the
vicegerancy of the human being on earth and the concept of human development.

Elements

The wisdom behind the
creatiin of man

The goal of man's
vicegerency

The goal of realizing

man's vicegerancy A

Goal of human
developmeant

Duration

Hence the relationship
between human
devalopment and
| vicegerency on earth

L o




First; universal and comprehanane (shumil);

|stam’s view of development is universal and comprehensive, that

is 1o say, It encompassas man, the universe and life and n:pﬂalms the
nature of the mlnlh:mhlp of each one with the other. A.ilsﬂ't

w s % ﬁf#‘bflf};"’ e .;E,iﬂl&l 't'l-l--—'l."n.f_.l q,_l'l..l.tl:ﬁ..,'jjﬁf b
29, huwa lladhi aqa lakum ma 1 |- ardi jami an lhun*u'rmﬂawﬂ 14 s-sama i fa-sawwahunna
sab a samawatin wa-huwa bi-kulli shay 'in "afimun
He it is Wha crealed for you all that is on earth, then He turned to the heavens and made them
into seven heavens, and of all things He has perfect knowledge.” (Sorat al-Bagarah; 29)
The Universe, together with everything in it, is subjected to the service of man; man in tum is
tasked with investing, devﬁdupmg, I'HEILI'I-t-E-'IﬁIﬂg and sustalnlng its nﬂtuml resources. Allah Lo e

says: st S 230000 )5 58 IR ST ST SRR DS 0 KIc STty
61. ... ‘'u'budd N&ha ma lakum min #&hin ghayruhd huwa "anghaskum mina k- ardi wa-

sta marakum fiha fa-staghfirihu thumma tobi ilayhi inna rabbi garibun mujibuan

“Warship Altah, you have no ather deity but Him. He brought you forth from the earth and settled

you thereln, then ask forgiveness of Him and tum to Him in repentance, Certainly, my Lord is Ever-
Near, Responding [to the call of whoever calls unto Him]" (Shrat Hid: 61).

In doing s0, man will maintain the continuity of life in all its forms. However, this will not be

achieved unless man develops himseall intellectually and bahaviarally in order to be capable of
developing other fields- social, economic, environmental, financial and cultural - and realizing his
spiritual needs in a balanced and moderate way without giving one field preference over the other.

[ 1 anticipate:

Ff “ ™

- In collaboration with my classmates and under the supervision of the teacher, we datermine tha

expected outcomes in each of the cases below.

& PErsOn eats voraciously
arguing that he wanis to
enjoy himself,

Il\.. up work permanenily,

A person devotes himselt
lotalty 1o worship and gives

[ 1 assess critically:

- In conversation with the members of my group, we discuss the following statement and pass a
|udgment on it (correct o incorrect):




Second: divine (rabbaniyyah):

As explained before, the Holy Qur &n was revealed to bring about man's happiness in both this
life and the Afterife, guide him and help him manage his affairs in the best way possible. This is the

highest level of human development. Allah ... says:
96, wa-law anna. ahla lgqurd “amani wa-itagaw la-lslahnd  alayhim barakibin mina s-samd | wa-l- andi

“And il the peopie of the towns: bekeved and feared Allah, We would have opaned Tar them béessings from
the heavens and the earth ..." (S0ral al- A'raf: 98)

This is 8 promise af Allah, Who created all creatures and knows what s good and wholesome for thesm and
what s bad and harmid for them; hence, the outcome of this s sound and guarantesd.

On the other hand, the knowledge that humanity has amived at is subject to festing, continuous modification
and improvement, fing-tuning in the guest for truth. In the course of this, man mighl pay a dear price for
possible arrors. Yel there Is nothing 1o prevent the carrying oul of research, or the mutual exchange of
expertise, experience and benefil, or collaboration among all of humanity in I:l;l{i?r’ to reafize common human
interests. Allah fid e says: e § olid 45 Gl 5l yiilp ol ST JE st s sl W1 Ji T9E35 3

3. wa-la Awand ald l-birrd wa-l-lagwd wa-i8 ta Bwand "akd |- ithmi wa-l- udwiind wa-ilaql BEha nna [aha
shadidu - igabi

“... Help each olher in nghteousness and peaty, and do nat help each other in 5in and aggressian, And faar
Allah, Verily, Allh ks Sevens in punishment” (Sarat al-Ma idah; 2

Third: humanitarian (insaniyyah).

Allah Apdan SAYS e § pals :E_L.;_Er..i', ]

70. wa-la-gad karramnd banl &dama ..

“And indeed We have honoured the Children of Adam..." (Sirat al- Isra : 70)

Honoring here is general, to all “the children of Adam™; it is not restricted to place and time. The
bestowal of honor here is general and all-encompassing, to include all of “the children of Adam”; it is

not limited to time and place. This means that man, in general, is the center of human development
in the Holy Qur &n. As such, he has to look after this bestowal of honor (from Allah) and raise his rank

with respect to IL Allah LS. says!  uwe § T e :‘:_;.:._-. ;.]I_'I','.‘,L_!_ﬂlqj..t._g;_.. ,’_H.I.I'.:J':# ¥
11. ... yarla'| iahu lladhina amand minkum wa-lladhina 00 |ima darajtin wa-lishu bi-ma
1a matina khabirun
“...Allah will raise in rank thosea of you who belleve, and those who have been granted knowledge.
And Allah is Well-Acquainted with what you do..." (Sarat al-Mujadilah: 11)

By having his rank raised, man realizes his role in life and lives a dignified and happy life filled with
virtuous deeds, motivated by the desire for sincerity, knowledge and perfection,

| | apply:

| refiect on the following noble hadith and then answer:
The Messenger of Allah #22 said:
" e pads Al 0yl ) e S5 "
“Whoaver holds back knowledge and hides {{ from others, then Allah will tie around his mouth on
the Day of Resurraction a bridle made of fire™ (Narrated by Ibn Hibban).
- | link the hadith to what is suitable from the aforementioned characteristics




ags0n Five

| | design:

- | sketch a plan for human development as per the table below:

| Goals of human development:

Based on the concept of human development, we slucidate its goals in the following way:

1-Advancing man intelleciually and behaviorally,

2-Releaging the energies and capablliies of man and ulilizing them in the besl way.

3-Self-refiance and making man productive, active and effective in society and capable of fulfiling and satisfying
his needs.

4-Transition of individuals and sociely o a better standard and affording both the individual and sociely a
dignified life,

5-Realizing both public and private interests while giving priority to public interest,

&-Making man capable of continuous salf-development without imits

| | form an opinion:

Through discussion with my group, we form a cerlain idea of the following cases as per the tabke:

I

‘@ parson says: | have
developed myself, but | ﬁnml
‘want to work.

@ persan says: Ihﬁﬁﬂ
lmm offered sre not in
mmmm
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| Experiences in human development:

L DL

Soma scholars started their guest for knowledge when thay wera ad-
vanced in age; however, age did not deter them from pursuing knowl-
edge. As a result, they acquired prestige and stature among scholars
and their status among people became elevated. One such scholar
was al- Izz ibn "Abd al-5aldm -. He started his quest for knowledge
after he surpassed fifty years of age. He showed diligence in his
pursuit for knowledge until he became one of the most renowned
scholars of his age. He taught people language (lughah), grammar
{nahw), jurizprudence (figh) and Clur dnic exegesis (tafsir). He also
wrole books. His books can still be found in university librarles, and
students of knowledge continue to quench thair thirst for sacred
knowledge from these books and this will continue for as long as
Allah e wills

l | discuss:

Reports on human development indicate that one of the results of human development is a marked
decrease in the rates of infection of certain diseases.

- In a discussion session with my classmates, wea identify two reasons for this.

] | search:

for a story of one of the scholars who pursued knowledge while at an advanced age and summa-
rize it for the sludents in the class.
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lts meaning:

Its baginning:

Its evidence:
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| | answer by myself:

First: | explain the ruling on human davelopment in Islam and give an evidence in support of It

Second! | expiain what is meant by the charactenstic of universality and comprehansivenass (shumil)
in human development.

Third: | identify the ralationship between human development and natural resource development

Fourth: | anumarate the goals of human developmeant.
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) Lesson Five
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| | enrich my information

SEa A s inny gl S5 Ty ks S g ) 8 SR S0 TE o s s
es 4 T A 500555

Aliah, 150", says:

10. fa-quitu staghfird rabbakum innahd kdéna ghaffaran

11. yursili s-sama a alaykum midraran

12. wa-yumdidkum bi- amwilin wa-banTna wa-yaj al lakum jannatin wa-yaj al lakum anhran

10. "Sao | said, ‘Ask forgiveness from your Lord; for He is Oft-Forgiving;

11. "He will sand rain o you in abundance;

12. "Give you increasa in wealth and sons; and bestow on you gardens and bestow on you rivers
{of flowing water), (SOrat NGh)

;,. ‘-"E?""gf' Iy ;':j: Repenting and reverting fram what
AU AT AITLESDRAL: o kans s wrong to what is right, and this
"So | said, 'Ask forgiveness from your Lord; for Ha |s Of- sonstilitas | deval t
Forgiving oo ol

Here there is a reference io the

(G4 55 L2V cause of life and the predominant

yursili s-samad a alaykum midréran favors of Allah ..., and this
“He will sand rain o you in abundance secures for them comfort, refief and

peaca of mind

MT-'SJ s gj l-""‘-’*""r"lft"ﬁ“"‘j# Here there s a reference to natural
wa-yumndidkum bi- amwalin wa-banina wa- yaj al lakum i g ehiidmn whizh i bar

fanndfin wa-yaj al lakum anharan ie a reference to the righis of future
‘Give you increase In wealth and sons; and bestow on you Mfﬂ s

gardans and bestow on you rivars {of flowing water)

il

@Fﬁl | assess myself

o

The concept of human development
The Concept of developmant
Istamic Ruling on human development

Characteristics of human development

Significations and implicafions of the characieristics of
) human development

Goals of human development | »
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« | conduct a research:
- | write a report on human developmant in the United Arab Emirates.
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Unit Three




Unit Contents

Domain

Thiemie

Divine Revelation
{ Wahy)

Divine Revelation

(Wahy)

The Holy Qur iin and

Its Sciences

The Noble Hadith
and lts Sciences

Islamic Manners
{ Adib)

and their Higher
Purposes (Abkim
wit Magdsid)

Muxims of Islamic
Bulings (Qawi 1d)

Life of the Prophet
(Strah) and
Prominent Muslim
Personalities

(Shakhsiyyit)

Life of the Prophet
(Sirah)




The Owner of the Two Gardens

P
1- recite the haly Qurénic versas obsaning 4. analyze some of the sfuations depicied )
el Eiﬂhmﬂﬁﬂ B+l e sinifcations and implcaiions:
this lesson ontained e elevan Qe s __’“.ﬁmﬁ ekcation
© M., "mhﬂﬂﬂﬂmn

ﬁ-»mu Iﬁ'ﬂﬂﬂ unnq'nrﬁr mmwﬁ.

The demands of Quraysh made to the Prophet = continued I : =
unabated. Here is an instance of Umayyah ibn Khalaf asking the Sl =
Praphet r to expel the poor believers from his assembly (majlis) so lluminations
that the nobles and sldars of Makkah could join the majiis and listen .
to him. This was bacause Ummayyah thought that it was unbecoming The  Messenger 5
for these nobles and elders 1o sit together with the poor and weak Says.
in the same gathering. Allah i Jm- commanded the Prophet ¥ S e .-F"' B e
to endure patiently and align Rimsell with these poor Muslims who LR e i gl 32
believed in Allah out of their own free will and desire never ceasing "Whoever memarizes
to mention and invoke the Name of Allah day and night. This was ten verses from the
despite the fact that the Prophet 3% so much desired that these beginning of Sdratal-
nobles and chiefs would embrace Isiam, which would then result Kahf will be protecled

in the entire Quraysh and all the people embracing Istam. So Aliah from the al-Dajjal’
s . rEv@aled (Narrated by Muslim),

1 e crp gty 23l oy _-._J,r-.h i g - .
wa-sbir nafsaka ma a lladhina yad ana rahba;um bi--ghadat # __ %
wa-l- ashiyy yuridina wajhahl
“And restrain yourself whole-heartedly with those who pray to
thair Lord moming and evening, sesking His Countenance...”

| recite and mamorize:

rﬁf—«

wigS |'I5'Jg-' ” e “'\:{35

- .‘!I
, J:H_ﬁ .ua"J_} d.,H-J J_;az-_!;‘_?.-'l'gu.a.-!lli r"+‘=‘ -._.:_:Fw-l- J.ﬁlt:..ﬁl_.u‘g_-l_,}h}m.j'i 1.
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Sdrat al-Kahf

28. wa-sbir nafsaka ma'a lladhina yad 0na rabbahum bl-l-ghadat wa-- ashiyyl yuridona wajhahi
wa-ld ta'du ‘ayndka anhum turidu Zinata |-haySti-dunyd wa-13 Wi man aghfalnd galbahd an
dhikring wa-ttaba a hawahu wa-kdna ‘ammuhi furutan

29, wa-guii I-haggu min rabbikum fa-man sha a fa-l-yu min wa-man sha a fa-l-yakfur innd a ladna
li-z-z&limina ndran 'ahdta bihim surddiquhd wa- in yastaghithil yughdtht bi-ma'in ka-lmuhl yashwi
l-wujitha bi sa sh-sharabu wa-sd al murialagan

30. inna lladhina @mani wa- amild s-salihat innd 18 nugT u ajra man ahsana ‘amalan

31. uid |ka lahum janndtu adnin 1ajri min tahtinimu - anhiére yuhallawna Tha min - asdwira min
dhahabin wa-yalbasina thiydban khudran min sundusin wa- istabragin mutiaki Tna fihé 'ald - 'ard ki
nil'ma th-thawabu wa-hasunat murtafagan

28. And restrain yourself whole-heartedly with those who pray to their Lord morning and evening.
seaking His Countenance; and lél not your eyes overlook them, desiring the pomp of the life of the
world; and obey not him whose hearl We have made heediess of Our remembrance, who follows his
own lust and whose case has bean abandoned.

29, Say: The truth is from vour Lord. Then whosoever will, let him balieve, and whosoever will, let
him disbelieve. Lo! We have prepared for disbelievers Fire. Its fence encloses them. If they ask for
showars, they will be showered with water like burning oil which scalds the faces. Calamilous the
drink and ill the resting place!

30. Lol as for those who baliave and do good works, Lo! We suffer not the reward of one whosa work
is goodly to be lost,

31. As for such, theirs will be Gardens of Elernal Dalight, wherain rivers flow baneath tham; therain
thaey will be given armlets of gold and will wear green robes of fine and thick silk, reclining upon
couches therain. Blessed the reward, and fair the resting placal

- | leam the interpretation of the Qur anic vocabulary:

(it I T—
., 1, ,_,.1.,.5'& EJ&MQ?L:;EH ashiyyl "moming | Tha first and last part of ihe day
Uizl 22 5 zinata Fhayati d-dunya “the pomp | the pomp of the life of the world such as:
of the life of the world” waalth, children, status and power
{1~ furutan “abandoned” deserted, forsaken and deep regret
L320-% — suradiquha “its fence” its wall
€ ~ ka-l-muhli “boiling o residue of buming oil
'Lu: — muriafagan “resting" place” residence
kel sundusin “fine silk” soft and fine silk
9::_.'..1:.. wa- istabragin “thick silk” thick silk, that is to say, heavy and dense
'A;T.H"' al- ard 'iki “couches” beds

| : o
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|A honorable person is the one whom Allah has honored

Allah Juy da clarifies for the Fmp-hul;ﬂﬂ'rﬂruﬂm. and thaes commands him not o keep ihe poor and wesak eway from
his gatharing, bt rather to go out of his way to sil and be with tham. Henca, Alish . Ja . honors them by them being able
sit in the company of the Master of Creaton and forieds the Prophet ﬁmmmmmmanmm
such as Umayyah. Umayysh was ona io follow to his desires and lusis and allowed himsself i be deceived by endurng
hope such fhal his hear beceme hesdless paying no BHentan to worship. This led 1o s and being ona of regrat and loss,
Tharaine, Prophet did nol listen to what he had asked of him.

Howevar, It is not required thal all peaple be §e the poor and weak and ke the Aghab al-Suffah [Peopls of tha Porch),
whao devolnd Bwir lives io wership and adorabion in the Praphet's Mosgus [al-Masjid al-Nabawd), for the Messenges iﬁ said;
A A0 e e Ll L0 “The upper hand & batflar than the lower hand™ [Narrated by al-Bukhar), Therelare, Allah made them a
mincrity, so i they exisl, no one should despise them or be annoyed with them. Ye! people should nol be decerved by those
mmmmmmmﬂrlnmmwmamgMmeﬁﬁmMm{ ﬁ:.,,,_.a.‘g-.ilhhj ¥ (wa-guli
I-hsgmu min mbbskum .} "Say; The truth is from ywour Lord " Le Inform tham, O Messenger of Allah, thst the path i rulb
is whal their Lord. Allah s Ss . has revealed. So whu-au'ar wanis to fiollow the truth. kei ham beSeve m Allah and whoever
wanis o disbabeve, then let him do so, because the deeds of every human beng return and go back to him so that in the final
analysms ha it hald responsiia, So et him choose for himsall whal bas wants, =il whoover wongs himsalf by disbalsaving in
tha Truth thal wins revanled, Allah i e b indeed pregaced for him a fre that will completisly envelap him, 8o that hore
s ey mscape, no reliel, and no end, Everylime they plead for helg irom the punishmaend, (hey are given help with thick greasy
water ke oil which scalds thair faces becsuse of the nlensity of its heat, and how sill when tery donk i

Yol laf whodver chooses 1o do injusbce 1o himiell by dsbelievng in tha truth thal has been mvealed by Allab, Allah
ek ke Tites Mept in wail @ fire: that will envelop theen; there s no escapeng this fire, no relisl from it, ne end 1o it Whenever
they call ke help; hol, heayy, oy waler will be poured on them o bum their isces- but how aboul drinking such water?

| reflect and infer:
in collaboration with the membars of my group, we infar some significations and implications in tha
Statement of Allah i et T8 B s oaihil Dy

“fa-man shi a fa-l-yu min wa-man sh3 a fa-l-yakfur®
*... Then whosoever will, lal him balieve, and whosoaver will, lat him disbelieve...”

1. Freadom of belief; or ‘there is no compulsion in religion’; or no one should be forced o ba believe.
2. It Is & warning (tahdhir) and not a matter of choice (takhyir).
3. Every human being is held accountable for his action, or responsible for his cholce.

|'[hﬂ reward of believers:

The mere fact that one is saved from the punishment that will mefed out to those who have wronged
themselves Is a great victory in and of iiself, but Allah ‘<. e Is generous towards the one who believes and
performs righteous action, purifying his intention, doing his work to perfection and refraining from what His Lord
has made unlawful. Such will not have their reward diminished at all, instead they will find more in store for
tham from thelr Lord. For tham there will be Gardens of Perpetual Bliss, with rivers, adormmeants and dalight.
Thedr attire will be of sik, thelr adormments of gold and their sitting chambers are places of comfort, ease and
solace free of distress, hardship and suffering. Indeed, for them in Paradize there is that which no eye has

L
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geRn, no &ar has heard and no human hear has ever imagined,

wHILE Allah 14 . condemns the final outcome of disbelief ad rejection (kufr) He praises the final
outcoms of belief and faith (Tman)? Allah 13, J=  gives priofity and precedence fo the account relating
to the refribution of those whao have wronged themseives, because He loves for His servants to have
baliaf and faith {iménj, and hance warms tham against the danger of doom and destruction first and
foremaost since the mere deliverance from punishment is a viclory in and of ilself. Allah 12, J. says:

P Y B

i e guml_hlr.}rai_:JLJTfﬂ:-_;,,-J 3
... fa-man zubxsha ani n=nan wa- udkhila ljannata fa-gad (&za"
*,..And whoover i kept away from the Fire and admiiled o Ffaradusu, he Indeed Is victorous. " (Saral Al

Imrén; 185)

| | discuss:
my classmates and under the supervision of the teacher, the following observation;
“A person is more fearful of punishment than his eagemess for acquiring and secunng benefits for

himself.”
ff’r a3 Sl 55 '_M“’”E?
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Sarat al-Kahf
32. wa-drib lahum mathalan rajulayni ja'alng li- ahadihima jannatayni min ‘a-drib lahuhafafndhuma
bi-nakhlin wa-ja alnd baynahuma zar an
33. kilta annatayni atat ukulaha wa-iam tazlim minhu shay an wa-fajjarnd khilalahuméa naharan
34, wa-kana lahl thamarun fa-gala li-s&hibihT wa-huwa yuh&wirah{ ‘ana "aktharu minka mélan wa-
‘a’'azzu nafaran
35, wa-dakhala jannatahi wa-huwa zalimun B-nafsihi gala md azunnu an tabida hadhinl abadan

36. wa-ma agzunnu s-38 ata gé imatan wa-la- in rudidtu W& rebbi la- ajidanna khayran minha
miungalaban
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@) Lesson One

37. gala Ishi sahibuhi wa-huwa yuhdwiruhi a-kafaria bi-lladhl kKhalagaka min turdbin thumma min
nitfatin thumma sawwaka rajulan

38. [Bkinna huwa Idhu rabbl wa-la ushriku bi-rabbl ahadan

39, wa-law-1a Idh dakhalta jannataka quita mé shd a lahu 16 quwwata 'ill& bi-lIShi in taranl ana
agalla minka malan wa-waladan

40, fa- asa rabbi ‘an yu tiyani khayran min jannatika wa-yursila “alayha husbanan mina s-sama | fa-
lusbiha a ‘idan zalagan

41, aw yusbiha ma uha ghawran fa-lan tastafi’a lahi (alaban

42 wa- uhita bi-thamarihi fa- asbaha yugallibu kaffayhi ald ma anfaga flhd wa-hiya khawiyatun afé
urfizhiha wa-yagqllu ya-laytani lam ushrik bi-rabbi 'ahadan

43, wa-iam takun lahd fi'atun yansurdinahd min ddni l&hi wa-ma kéina muntasiran
d4, hunalika l-waldyatu li-lahi Fhaggl huwa khayrun thawaban wa-khayrun ugban

32, Coin for themn a simifitude: Two men, unto one of whom We had assigned two gardens of grapes,
and We had surrounded both with date paims and had put between them Llilage.

33. Each of the gardens gave its fruit and did not withhold anything thereof. And We caused a river 1o
gush forth therein.

3. And ha had (varieties of] fruit. And ha said unto his comrade, whan he spake with him: | am maore
than you in wealth, and stronger in respect of personnel.

35. And he went into his garden, while he (thus) wronged himself. He said: | think not that all this will
aver perish.

36. | think not that the Hour will ever come, and if indeed | am brought back unto my Lord | surely shall
find better than this as a resorl.

37, And his comrade, while he disputed with him, exclaimed: Disbelieve you in Him Who crealed you
of dust, then of @ mixed drop, and then fashioned you @ man?

38. But He is Altah, my Lord, and | ascribe unio my Lord no pariner.

a9, If only, when you entered your garden, you had said, That which Allah wills (will come to pass)!
There is no strength save In Allah! Though you seest meé as less than you in weallth and children,

40. Yet it may be that my Lord will give me better than your garden, and will sand on it a chastisement
frarn haaven, and some morming i will be smooth land,

41. Or some moming the water thereof will be lost in the earth so that you can not make search for it.

42 And his fruit was beset (with destruction). Then began he to wring his hands for all that he had
spent upon it, when (now) it was all ruined on its trellises, and to say: Would that | had ascribed no

partner to my Lord!
43, And he had no troop of men to help him as against Allah, nor could he save himsalf.
44. In this case s protection anly from Allah, the True. He is best for reward, and best for consaquenca.

r = '_"t-.l.'-"

L



| learn the explanation of the relevant Qur @nic vocabulary:

i il [ ool )

won
g 1°= ‘ukulaha (its fruit) Its yiald and produce

=T its yield d was not diminished
ks 533 - warlam tagiim (and did not withhold) | grp) mﬁaﬂﬂnﬂ:ﬁ; v

o -

{-a5— nafaran (personnel) children, servants, attendants and folk
i ~ mungalaban (a resort) a place of return
R : the ovum after it has been lertilized by sperm
Aadsi- nutfatin (a mixed drop) (zygote)
El;:;-- husbanan { chastisement ) punishment

ﬁ_;f-.#:: - sa Tdan zalagan (leveled ground) | smooth and barren land

\ i.3Ji- al-walayafu (protection help and succour )
|Tﬂ Allah belongs the Most Sublime Similitude:

Allah . de setfs forth simitudes in His Glonous and lllustrious Book in order to bring closer to
cur understanding that which that cannot be easily grasped and lo reveal that which allurements and
enticements concaal, Thus, He relates io the people the stary of bwo brothers, each of whom inhenied
waalth. The first of them bought a piece of land, cultivated it, preduced on i grapevines and surraunded
It with paim trees. He grew on it all that Allah '3, e wished for him 1o grow and all that Allah . e
endowed him with as regards the varieties of frees and fruils, and made a river flow through the land untl
the all the gardens became ripe and abounded In frults of all kinds. He ended up having many laborers
and servanis. As for the second brother, he spent his inheriance money in the service and obedience
of Alah a4 de . 50, whan the two of them met and staried conferring together, the firsl one sad o
hig brother4 (e ety do 3516 b ana ‘akthar minka malan wa-'a azzu nafasan) * | am more than
you In wealth, and stronger in respact of personnel”, priding himself in his abundant wealth, children and
bands of persannel. Conceit and seil-delusion began to fill his hear, such that he looked at his wealih
and his gardens, forgetting the bounties that Allah . 4w had besiowed on him, and forgetting the
Power of Aliah __J"l,.'l,_'..i,._ and His Ability to provide for others aa He provided for him, or to withhotd from
him Bs He withheld from others. Thus, He said; *| da not think this wealth will aver persh’, and became
misguided even 1o the exent that he doubled the coming of the Hour. He had the audacity o say: (
§ T2 GE G SaN B A eyl 0y A U e ML, piwa-ma azunnu s-s8°ata g3 imatan wa-la- in rudidiu

& rabbi la-'ajidanna khayran minhd mungataban) "1 think nol that the Hour will ever come, and i indead |

am braughi back unta my Lord | suraly shall lind better than this as a resor”. He thought he dezerved baltar
than this even in the Horaafter,

His brother reminded him of the greatness of his Lord and of how He had created him from dust, then
from a mere fertilized egg that is invisible to the naked eye. So, how can he forget all this and give into to
arrogance, vainglory and delusion after Allah . se” had made him into & man, granted him health and
wellbing in body and mind and will. Had Allah 4, J._ deprived him of any of these bounties, he would not
have been able to do anything at all.

He also reminded him of Allah's Genarosity lowards him, for Allah 4. . made him greater in wealth
and children and stronger in manpower. Thus, Il became incumbant on him 1o remember Allah's Generosity
and thank Him for -4 by 35y SHEL § (ma sha'a 8k 13 quwwata i3 bi-lahi) “That which Allab wilks
(will coma to pass) Thers & no strenglh save in Allahl

]
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He aizo reminded him of Allah's Powar in Him susiaining the weak and poor ong and destroying the
garden of the mighty and strong one by way of a chastisement from heaven, transforming it into a level,
slippery siretch of land, or causing its waler io seep deep under the ground, making it impossible for anyane
io retrieve it

The two gardens were destroyed and Allah ., - does not tell us how they were destroyed

because Allah s e bnapahhuldashwmgmam'ﬂnﬂ':urmﬂmutanauaa Allah s de . says:
RO (PSS ¥

. WA ¥8 lamu unids rabbika  ika huws ..

And none can know the hosts of your Lord but He. (STrat al-Muddaththir. 31)

It i as though you are looking al the man and he s completely enveloped in powerlessness, ha logether
with all his manpower, mdhehmm;alhisgardmawnbﬁngimmlipslngfrmﬂuh'mllmhﬂrsm
irellises, causing them 1o perish at both their roots and branches, such thet he hﬁlﬁmhh'l
agony and regret, “and say: Would that | hed ascribed no partner to my Lord™ ; § | ..L..El P&-'-:JJ':-**
"wa-yagllu y3-lavianl lam  ushrik bi-rabbl ‘ahadan] Everything was lost and becams Jua!. lika his brother.
The truth became svident which is that viclory bedongs to Allah alone, and that Allah 2. . s the Bast in
rewarding comparad 10 anyone eise, and the best in bestowing the supreme end which He has ordained for
tha Baliavars,

I reflect on the story of the two men and find a link between the story and the words of Allah, 4t :
{ I Ay et il o p fa-man shé a fa-kyu min wa-man shi a fa-l-yakfur

Then whososver will, el him beliewve, and whososver will, lal him disbelleve

| | Each of the two men choose his own way

2 | Each human beign is responsible for the choice he makes

The link: the story is an elaboration of the outcome of balief (imdén) and disbelief (kuir)
3 | as mentioned in the varse.

|| analyze:

In cooperation with the members of my group, we analyze the story and complate the following table:

" Way in which the money was Invasted in land and Spent in acts of obedience to
spent agriculture Allah

Cause for the wealth
T N - ——

Prafit and loss

Psychological effects s | e

The truth arrived al by the
DwrriredmeEs 3009009090900 | sl s e !

LY F.



Gardens ;. ]

|| E‘-l“ifl':ﬂ.“'jl" as558s,
15Cu55 wilth my classmates under the supervision of the teacher the following statement:

“Investing money, building and developing the earth {i'mir al-argd) and agriculture are noble and
lawful practices, but in the siory of the two men above they departed from their true nature and

charactar,”

|I hypothesize:

In an open discussion with my classmaltas and under the supervision of the teacher, we put down
the possibilities that would prevent the likes of the owner of the two gardens from meeting with the
same end thatl he had met with

Owner of the two
gardens
/" The stance of the The stance of his poor
hmssang% brother
t“wa’f:qﬂ;"ﬁ}”““ 3 " The claims of the
owner of the two
gardens:




| 'o Lesson One

| answer by myself;

+ First: What is meant by the words of Allah e 850505 L5 b A8 5305 - 50T 5 3 (wa-quil
I-haggu min rabbikum fa-man sha a fa-l-yu min wa-man shé a fa--yakfur) “Say: truth is from vour
Lord. Then whosoaver will, let him belleve, and whosoever will, let him disbelieva”.

+ Second: What was it that the poor man reminded his rich brother with?

» Third: What is the significance in not mentioning the way in which the two gardens were desiroyed

+ Fourth: explain the meaning of the following words:

\& 1 - zar an (lillage)

4+ — tabida (perish)

3% - ghawran (lost in the
earth)

A | 'uass - sa'Tdan (smooth land)

5 | b s~ suradiquha (its wall)

|'. JealS — ka-Imuhli (motten
i
L lead) P




Gardens ,
—--_ﬂaﬁty;: e

[ S e lhe difference between the following:
F (%% ) {al-waldyah) with the wiw vowelled with a fathah (wa):

| search for
|M"‘— )
When the man persisied in his arrogance, conceil and self-delusion, he denied
that the Hour will come to pass, and then his filrah (prmordial disposition) is
@ riggered and he wants to make up (for his folloy) saying: 4 .Gl Sssicady . 3

(3% ) (al-wildyah) with the waw vowelled with a kasrah{wi):

[wa-la- in rudidtu 8 rabbi) *,. and if indeed | am brought back unto my Lord ..",
mrgfﬁﬁ_ﬂma;d?mﬁmm.wmmmmm,mm
Entiching my 4 Lﬁuh;hbﬁ*tf.ijﬂbyquj b (wada-in rudidly 8a rabii la- sjidanna
information khayran minhd mungalaban) "and if indeed | am broughl back unto my Lord | surely
shall find battar than this as a msor”. He counts Il as having done Allah a favar by

Y bim baing werthy of better than his then current condiion.

_ [ gy
@: | | assess myself
f

SN Learning Area

1 Reciting the relevant Qur anic verses,

2 | Memorizing the redevant Qur anic verses.

3 Meanings of the relevant Qur &nic vocabulary.

4 The overall meaning.

5 | The particutar rulings menbioned in the Qur Anic verses,

Reciting the ralevant Qur dnic verses according to the
T rules of tapwid. .




The Prophetic Sunnah

wmwm
Mnﬁhmm

The Messenger E’ is our role model ( |n all aspects of humﬂn life. Allah 4. 0. 58YS
_'I'|-..|5..|l.l| ?ﬂfm'ﬁ_, ﬁ[l--ll'll .;‘?-' 'hl'iﬂthl-_..-_,,dm._lrd |

“la-gad kana lakum [T rasiil 18hl uswatun hasanalun [i-rrean Iu:mn yarjn Ilaha wa-[- '_.-awnm I- akhira
wa-dhakara lldha kathiran®

“Indeed in the Messenger of Allah (Muhammad SAW) you have a examplary model to follow for
him who hopes in (the meeling with) Alah and the Last Day and remambers Alldh much...” (Sirat al-
Ahzdb; 21). Role model (qudwah) comprises behavior and action, and it is not just a word that we
utter. As such it is necessary thal we know his Sunnah in order to emulate him in our words, actions

and interactions with all that Allah ..« has created in this vast universe.

| | fink and specify:

- | mantion the greatest possible number of areas in which the Messenger 5 can be emulated baged
on my study of his hadiths and sirah (biography) in previous years.

, = =t
@' | use my skills 1o learm:

| the definition of Sunnah

Lingurstacalty speaking, it means (arigah and minhj :huﬂ'- ul'whlnh mean palh or malhud:l Allah

et e BEYE e | :"‘-"-.'JJ'"--J-"-'EU'J -J‘].:J" -‘]14‘-"‘-" b

"sunnata Ilahi i lladhina khalaw min gablu wa-lan {ajida li-sunnati Iahi tabdilan®

“That was the Sunnah (Way) of Allah in the case of those who passad away of old, and you will not

find in the Sunnah (Way) of Alldh any change” (Sorat al- Ahzdb: 62).

that is to say, you will not find in the Tariqah (Way) of Allah any change .

Technically spaaking, it means whal has bean transmitted from the Prophat 3% in terms of sayings,
. actions, tacit approvals or attributes

|

|
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| Divisions of the Prophetic Sunnah

# The Sunnah s divided into four types:

Sunnah relating to B-E'_.'lng-:i (Qawliyyah) : this is everylhing thal emanated from the Prophet E in terme of sayings,
such when he said: <00 1y L

“Verily, deeds are (judged) only by intentions” (Namated by al-Bukharl and Mushm].

Sunnah relaling to Actions (Fi lyyah): this is everything that has been fransmitted to us as regards the actions of the
Progphet H in his different circumstances such as his aclions during prayer, performing the Hajj rites, and 50 on and
so forth, These actions are compulsory and must be indiowed, bacausa they emanated from the Prophat: B3 with the
infention of being passed as Sharl ah legislation

Sunnah relating o Tacit Approvals {Tagritiyyah) © this refers to everything that the Prophat 35 saw or knew about
bul remained silent aboul or agreed to IL An example of thig s thal the Companions ale a lizard (Iguana) at the dinnas
table of the Prophel %25 and hie did not reproach them for aating iL

Sunnah relaling o Altribules (Wasfiyyah), and comprises wo calegories

« Moral/Ethical Alinbutes (5981 khulugiyyah): these are the virlsous and proseworthy rails and the noble and Iofty

qualities that Allah has ereated in the Prophet 3 as part of his natural and innate disposition. Of this categary is the
hadith of ‘A ishah * when she described the character of the Prophet 55 and said:”_ & & e

*His character is the Qur'an” (Marrated by Muslim}.

* Physical/Bodily Atinbutes (5if8l khulugiyyah): thess alinbutes pertain 1o his physique that Allah created him with as
well as his bodily features. Of this categary is the following description:

il Yy e Ll el Wiy il il g O el BB 41

“Aliah's Massmgarﬁwas the mosi baautiful of tham in countenance; the hesl of them in physical stature; e was
neither ovarly tall nor shor” (Mamraled by al-Bukh3r),

| | cooperate and identify:

= in cooparalion with the members of my group, | reflect on the following hadiths and Identify the type of
Sunnah it refers 1o

rd' L e
Prophetic Hadiths :

O the sushority of ‘Unwah oo al-Zubayr that A'lshah === “sad:
"l S gy vl g s Rl o e L HY &y i, N
“One day | saw the Massengar of All mmgdmtnfmvmﬂmmﬁuEHWpHnMrﬁmpmmnm
w.ﬁalﬂmuwdﬁhh screenad me with his garment whils | was walching them” (Mamaled by al-
khaifT}.

ik i ¥ T - 1 P e
The Messenger of Allah B said sl 2015 oy oy o 4 Saal 1081 e AT i 4
“Hone of you Dacomes & bedaver unid | @m dearer to him than his parents, his childsan and all mankind” (Mamated
by al-Bukhar).

Cin the autharity of Anas ibn Mlllk

q..n--.-,y -'-l-l-" o R UEER, R VIR RN U R e in W ﬁ ..,p#"‘ o
“The Proghet E digd not sweat, cuss, use prolane language, curse others, or spread obscenily, He
wiould say to one of us when reprimending: “What's wrang with him, may his forehead be coverad in
dust?” (another way of saying, may he maks prostraton to Allah) (Marrated by al-BukhseT).

On the authority of Anas ibn Malik 2= G070 jey tlh 8
“The Prophat 5 would knap his prayer short yat perfactly complate ” (Narmated by ak-Bukha)

mmmmmaum& Whi Gaid:

E-ﬂJP,Jﬁl}'ﬁ'qd,i]—i_ﬂ_rﬂ-ﬂ"h‘hlh.ﬁ_#“i:ul '.-jd Pﬁhﬂ#lih*ﬁJMu}.ﬁl}-Hi’-‘qr?
e A A el L el ey i ) AU g 0

T rreee wanl cud on @ oumiey; and whe & was me for prayet, and having ro waler adh ham, Bey performed byammum and

prayed. Then they found some waler dunng the time of tha same preyer. One of them repeated fis prayer wiih sokiion and e

ather did natl. YWhan thay saw the Messanger of Allah Emumm Bboul he proper procedine i such a case. He sad 1o

the ang who did not repeal his prayer, "ou hawe acied acoonding o ihe Surmah and your prayar s vald for you' He said io the i
@.mmwnmm.'qmmwmwwﬁwm i
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#) Lesson Two

TI.F

,IrEvidEence for the Legal Authornty of the Sunnah:

o

The (Prophetic) Sunnah is one of the sources of refigion (wsll a-din); 1 is the second source of Sharl ah
legislation in terms of hierarchical order. However, in 1arms of legal authority, the Qur'an and Sunnah are
equal in rank. The proofs for that from the Holy Qur 8n, Sunnah, ijma (scholarly onsensus) and reason
arg abuwdant.

1 Allah Joiia’ sBys: ot 4 _SAHEHARE )

32. qul "afi’ O R3ha wa-r-asila

Say (0 Muhammad): *Obey Allah and the Messenger” (Strat Al Imrén: 32).

2. Allah, Jop e says: won § SIS 10000 5

B0, man yull i r-raslla fa-gad ‘ala & aha

“Whoao obeys the Messenger obeays Allah. " {_Eﬁr.lt a]-.l'-.lia.a : B&). .

3. Allah, e, say8: wumn 4 gl iy ) TG 0 5 SE=A0TTN )

4, ... wa- anzaind dayka dh-dhikra li-tubayyina li-n-ndsi ma nuzoila ilayhim wa-ta allahum yalafakkarina

*and We have also sent down unbo you (O Muhammad) the reminder and the advice (the Qurdng, that
you may explain clearly (o the peopbe what is sent down to theam, and in order that they may reflect . ."
{Siral al-Mahl: ﬁ%

4, The Messenger, &5 , said; . _

Nt pa b B B b Jat ) pm ke Y

“Werily, whatever the Messenger of Allah has prohibited is ilke that which Allah has prohibited.” (Narrated by
Ahmad and lbn Majah).

5. The scholars of the Muslim Ummah are unanimously agreed that the Prophetic Sunnah constitutes a
source of Islamic Sharf ah legisiation.

6. Allah iz, J=_ chose His Prophet, Muhammad E to convey His message to humanity and commanded
him to explain it to them so that learn the Sharf ah of Aliah and abide by it. Furthermore, Allah e e
Infarms us that our Master Muhammad 2= does not speak out of his own accord. Hence his explanation
and discourse musi be SharT ah legisiation for us and thal we are cbiiged to follow.

| | contemplate and infer:

In cooperation with the members of my group, | contemplate the following proofs and explain how
thay ara furnished as avidence supporting tha lagal authority of the Sunnah.

© Allah, e SYS  ecnan § pad e Uadl GRS LA ST S0 S50 6
“wa-mi kdma li-mu minin wa-l& mu minatin idhd gada fahu wa-rastluhl amran an yakdna lahumu
I-khivaratu min amrihim ..."
“It i= not for a balieving man nor a betieving woman, when Alidh and His Messanger have decread
a mattar (hat they should have any option in their decision...” (SOral al- Ahzak: 32).

boFs o b

*Altha, glory be to Him, says: wws | LSRG ESE0E L Mol 29 00T G 30800 e L0t )
B5. fa-ld wa-rabbika & yu mindna hattd yuhakkimika fi-ma shajara baynahum thumma (8 yajidd fi
anfusihim harajan mimma gadayta wa-yusallimd tasiiman
"But nay, by your lord, they will not believe (in truth) until they make you judge of what Is in dispute
batwaan tham and find within themsalves no dislike of that which you decide, and submit with full
submission” (Sdrat al-Nisd ; 65).

3|
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AlINa, o, says: i § S00G AT A J A R BAR G ISE )
“fa-l-yahdhan lladhina yukhalifina an amrihi an tugibahum fitnatun  aw yusibahum adhabun afimun”
*...S0, those who violate his order (i.e. the Messenger's onder) must beware. lest thay are visited by a trial
or they are visited by a painful punishment,” [Sdrat al-Nar: §3)

The Messenger 25 said: "G 4l ) &l i s SEA0 W | gl (J 10341 54 26

*1 have left behind me two things. you will never go astray as long as you cling 1o them. They are the book
af Allah and the Sunnah of His Prophet.” (Narratad by Ahmad and Maiik in the al-Muwatia)

] | explain, in my own words, what a Muslim's duty is towards the Prophetic Sunnah:

Allah s - gave the Prophets the task of delivering His Message to the people and commanded

them to explain His message and guide people lo the Striaight Path. Allah 1, 1. addresses our
Praphet, Muhammad &5 saying:
o 858 A0S L TR G A T SRR )
“...And We have also sent down unto you (O Muhammad) the reminder and the advice (the

Qur'an), that you may explain clearly to the people what is senl down lo them, and in order that
they may reflect " (Sorat al-Nahl: 44)

The explanation that the Prophet ﬁjgjue-s of His Lords Message is the very essence of his task
and mission. The Shar Tah will never be complete excepl with the Sunnah of the Prophet 35, So
the Purified Prophetic Sunnah has explained to us the acts of worship ( ibadat) and the legal rulings

(ahkam) mantioned in the Book of Allah o, . :
R o AL e WA T o o e < oy
7. ... wa-ma atakumdu r-rasilu fa-khudhohu wa-ma nah8kum anhu fa-ntahd ...

"And whatsoever the Messenger (Muhammad) gives you, take it, and whatsoever he forbids you,
abstain (from it)" (Sdral al-Hashr: 7).




|I compare:

The Praphetic Sunnah connstitutes Revelation from Allah . Ja_ just like the Holy Qur an. This is
evidenced by the fact thal Alla ) A SBYS. (et byt § ﬂ._r_.q] ol v bl e )

& wa-ma vanligu ‘ani l-hawsa

4. in huwa (ld wahyun yaha

3. He does not speak of (his own) desire

4. It is no more than a Revelation that has been revealed (Sdral al-Majm)

- | show the similarities and differences between the Holy Qur &an and the Prophetic Sunnah in the
diagram below:

" Matters specific to the
Qur'én

e . o |-_|_|'| i

- Matter .-.J_L -{.-1-,.1-1 - LR b

% =
| | critically assess and provide justification:

- Some rmaintain that it suffices to usae the Holy Qur 8n as a source of Sharl ah rulings withowut
recourse to the Prophetic Sunnah.

:
N B

[lha relationship between the Praphetic Sunnah and the Holy Qur @n s manifested in the following way:

First: It serves io reinforce what s mentionad in the Holy Qur 8n
Here the Sunnah cama to confer greater emphasis and give more atlention to particular rulings; an instance
of this is the siatemaent af the Messenger T e sile 83305 i [P

your Blood and wealth are inviclable ..." (Narrated by Mulsim), which is in agresment wilh the verses

@ Tuhnung o the prohibition of spiling the hlmd of athers and seizing thelr waalth untawiully, 83 staled in the

r

EOSIOT
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words of Allah i e
29 -t f JL_.'iLl.j'.:n...u s AR T e T Gl [
29, y&- ayyuhd ladhina Amani I8 takull amwalakum baynakum bi--bati
0 vou who believel Do not devour one anolher's possessions wrongfully,..” [Sﬂral al-Misd ; 28).

& ak

And the words of Allah, Sdeida | waidn h_ilij'i_,_h'l.l.-_q.-.ll_.-.-,- J._.nu IR |
83, wa-rman yaqlul mu ' minan mula’ ammidan fa-jazd uhi jahannamu

“Whioso sloys a befisver inflentionally, s requital s Hedl,, " (Slrat al-Nisa: 93),
it serves io explain and clarify what is mentioned in the Holy Quran, and comprises three typas:
1. Sunnah axplaining the details of what is mentioned only synoplically and generally in the Qur &n; an exampka
of this is the hadfths in which the rules of prayer are detaded, for the Prophet 35 said-" el il | 18 | a”
“Pray as you have seen mo pray.” (Narrated by al-Bukhdiri and Muslim)
& Sunnah specifying the gensrality of the Holy Qur dn; an example of this is the hadith sxplaining
that what is meant by the word zulm (s} - wrongdoing - in the Statement aof Allah .t T P
(nz it § __.,J.L P | e v 1 A iy
"alladhina 'dmand wa-lam yvalbisl Tmanahum bi-zulmin ... "
It Is those who believe (in tha Onenesa of Allsh and worghip none bul Him Alone ) and confuss nol fhedr
belief with zulm {wrongdoing)...” {S0rat al- An &m; 82,

Is shirk [polyiheism), for some of the Campanions understood the word zulm in the general sense (of
wrongdaing rather than the more specific sansa of polytheism). This prompled them to say: 'Who amongsl
us does not wrong himsall? Thereupon, ihe Messanger E said:

waee 0 20 By o 55 Y 0 G iy Sl 038 o o il G

The meaning s nol 85 you presume (namely wrongdoing), rather the meaning is shirk {polytheism), like whal
Lugman says 1o his son: "0 my son! Join not in worship others with Allah. Yerily! Joining others in worship
with Alldh s a mighty zulm (wrong) (Namrated by al-Bukhdri)

3, Bunnah qualifying what is menlioned in an absolute and unrestricted sense in the Holy Qur'dn, An example
of this is that Allah .. Je . has ordered that the bequest (wasiyyah) be taken out and its payment made.
Allah o da 58YS. 124§ e s A il e b

1Z. ... min ba'di washyyatin ylsd biha

..afor payment of beguest has bean made ..." (Sdrat al-Nisa © 12),
anl;l thee Sunnah dEII:EITHII'IEd. that I.t-E walue of tha hEIqLHEI'E-I be one third (of the deceased's estata). The Messanger of
Allah . s says: = Alm; S
“A third and a thard s a lot®, (Marraled by al-Bukh&rf)
Third, It serves io introduce and highlight new rulings on which the Holy Gur'an s sllent.
Examples of this are
lorbidding & man o combsns in marmags & woman and her paternal aunt or & woman and her matemal awnt @l the
same fime; the Messenger 32 said
i p Bl o Y e Wl e hm 5
“A man cannol marry & woman and her patemal aund, or 8 woman her matemal aunl” [Namated by al-Bukhari and
Meeshim), _
forbidding the eating of every predatory animal with caninesfangs; the Messenger of Aliah 355 said;
'*IF :Ii-;-l-l ,_j--f-'-.j- ..5 .Jll'l'-'d
“Eafing of predatory animals with canine testh is unlawful” (Marmaied by MEEK), Toshidding the eating of donkeys,
making obligatary the paying of sadagal alfifr and, rendering pefmissible the wiping over leather socks (mash al-
khaiftain).

DI.
.
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® Lesson Two

The Holy Qur an

Allah, . ., says:

oo 4§ 50 e Sl A S )
11. yisikumu lI&hu I awlddikum li-
dh-dhakari mithlu hazzi - unthayayni

"Allah charges you conceming (the
provision for) your children: to the
male the equivalent of the portion of
twa females...” (S0rat al-Nisa | 11).

Allah's Messenger 55 said:
i

“The killer does not  inhert.”

(Marrated by al-Tirmidhi and lbn

Majah).

WECd p e s
3o Fate il
s ciciNitgs

On the authorily of Abd Masa ak-
mi‘ﬂﬂ: - !
=t J:ﬁ....-h'-.mlq,..tp-’" e

% o

The Prophel =5 said wearing silk
and gold is prohibited for Musfiim

males and permitted for Muslim

{females” (Narrated by al-Bukhar?

Allah, o e, says:

S | .-.-l;"-]:':L-I.‘“f:F',:TbPlJ'.rdi ¥
a7, .., wa-li-llahi ald n-ndsi hiju
bayti mani stald a ilayhi sabflam ...
*...And Hajj (pligrimage o Makkah)
o the House {(Ka'bah) is a duty
that mankind owes 10 Allah, those
who can afford the expenses (for
one’s conveyance, provision and
residence).. " (SOrat Al Imran: 97),

e o

“Take from me your rites of Haljj"
(Narrated by Muslim).

Allah, s i, says:
i 4 apadl Eass3 )
189. wa- ashirdhunna bi=l-ma rifi

“...Bul consort with them in
kindness..." (S0rat al-Mis&"! 19).

L
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@-\ | organize my concepts
= | complate the diagram balow:
The Prophetic Sunnah as a source of Islamic Shari ah Legislation
; . E =
. Rank of the In relation to the Holy
Types of Sunnah wﬂ;ma H'm? of Sunnah in Shari ah | Qur an the Sunnah is
. - Legislation [ divided into: .
- w # “ Il_-' : -\-_l F ! 1
i J1  The Sunnah is a It is the second »
- =. Lagal Authorif T [ ¥ ™
Sunnah Relating to {?'Iujjahi for ! y ey
Actions: (Suninsh Muslims which
| h): ! L J
- T yvah) ‘| theyare obliged | : - .
to foliow and this
| is evidenced from |
Y A1 numerous Qur anic [ -4
4 N VErses. ' '
_J I‘h.. o ; e o
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| e Lﬁ‘f:.bl;'.lr ) Two

First: : | answer by mysalf:

1- | identify the type of Sunnah in the following examples:

LI e ) Amr ion al-'As D periormed dry ablution (tayammum) out of fear for the cold and the
Messenger #2 concurred with him on this,

i s ) The following hadith was transmitted from the Messenger 351 °J s ¥y J = " “Let there
be no harm nor the reciprocation of harm™ (Narated by Ibn Majah).

i el e i il B s g
The Messenger 3£ was the lightest of people in prayer with people. (Narrated by al-Suylfi in the
al-Jami al-Saghir).
2- | explain the reasons for not taking the Holy Qur'&n as the only source of Shar ah legislation
without referring to the Prophetic Sunnah.

3- | identify the position of the Prophetic Sunnah towards the Holy Qur &n in the following examples
by placing a check (v} In the appropriate column:

-

i Kl J*--.;..-u-ﬂ'ﬂi,l.;-,i ﬁ gyl e o e SE
o " il Gy
1 ‘Abdulldh ibn "Umar =2 said: "Allah’s Messanger rﬁ ardered
Zakst al-Fifr {i.e. Zakat of breaking fast) from Ramadan on every
single one of the Muslims.” (Marrated by Muslim)

The hadith which slates:

T e b Yy i ) e T

'Thmmmsaﬂuqnh orn a Muslim for a slave nor a horsa
2 | belanging to him® (Marrated by Abd Dawid), in relation the
® | Statement of Alah i Des:  ondan 4 350000 1556 b

110. ... wa-"B8I0 z-zakila . ..

", .and give Zakdt...” (S0rat al-Bagarah; 110}

Thea headMh which states: "2l Dk af

"Controd your tongue” (MNarrated by Abmad and al-Tirmadhi) in
relation 1o the B‘I:ammamnfﬁﬂlh My i -

3 ““thh‘.uf_. r_A,J-T .,Lﬂ-tu'!_...&n.l.:h:.ﬂ

i @=yuhi ndultuh an yakula lahma ‘akhihi mayian fa-
karhiumidhu ..

@ .. Would ane af you Hke 1o eal the Besh of his dead brother? You

wiould hate i {80 hate backbiling)...” [S0Oral al-Hujusat: 12).
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sSecond: | enrich my experience

In collaboration with those of my fellow students who are outstanding, | design an awarenass-
raising bulletin on the effect of the Prophetic- Sunnah on the life of Mulims. | then presant it to my
teacherand post it on the Intemat.

[ oG ]

| assess myself

To what extent have | realize the outcomes of learning in this lesson?

i | tomtctastimant |
1 | define the Prophetic Sunnah.
2 | explain the rank of the Prophetic Sunnah in
Sharf ah legislation.
| furnish evidence that proves the status of
3 the Prophetic Sunnah as a legal authority and
' a legislative source for Shari ah rulings.
4 | explain the various positions of Sunnah
towards the Holy Qur'én
5 | explain a Muslim's dulty and obligation
£ towards the Prophetic Sunnah
B | | oppose those who deny the Shari ah and
. Legislative Authority of the Sunnah. y

s Fad G ) !
I \ | make my mark

-| plan a project together with my classmates and under the supervision of my teacher for
the revival of the Prophetic Sunnah in our school.

-| derive from the Prophatic Sunnah the art and etiquette of dealing with others in order
to improve the way | communicate with members of my community.

I..

-



Islamic Dress Code

1-explain the imponance of cathes for human beings.

2-detarming what is permissitéa in terms of dressing and adomment for bath man and
ST,

| learn from : the mpariance of baing economicsl in dessng and adomment,

this | 4-recite from mamory the du'd {supplication) for waaring clothes.

| z S-summarize the benafits of ebsandng proper IElamss stiguatia and manners of
10!~ essigand sdomment

o T uila )

@ | take the inimative to learn

Clothing in all its types and forms Is a blessing from Allah ., . that He has endowed and privileged
human beings with from amongst all created beings. Essentially, all types of clothing are permissible
to wear except for those items for which prohibition has been proven b_ljf Shari ah evidence. This |s
due 1o the Statement of Allah i a0 o diin § ._.,.__J_H oLl gl ’E,'-"*"-é-“-:';'-i—éf*}:-'-;ﬁ ¥

32. qui man harrama zinata llihi lafl akhraja li- Ib&dihi wa-t-jayyibati mina r-rizogi ...

Say (0 Muhammad}. "Who has forbidden the adomment of Allah which He has brought forth for
His servants, and the things, clean and purae, {which He has provided) for sustenance?" (Sdral al-

‘A raf 32).

[m'lk:

In cooparation with one of my fellow students, | mention the

greatest possible number of ways to thank Allah s e
for the blessing of clothing.

Clothing fulfils the essenfial needs of man, for it covers his nakedness, protects him from heat and

cold and gives him a good appearance. Allah, ... -, says:

e f e il gl SO T B E e USRI S i
"wa-banl &dama gad anzalnd alaykum hbasan yuwan saw Sbkum wa-rishan wa-ibdsu -aqwi
dhalika khayrun ... "
"0 Children of Adam! We have bestowed garments upon you o cover yourselves {screen youwr
private paris, elc.) and as an adornment, and the garmant of righteousness (tagwd), that s better
(than all of them) ..." (Sdrat al-" A'raf: 26)..

@
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Islamic Dress Code L

I - 0 coce |

| | cooperate and compare:

The above verse mentions two types of clothing (garment). in collaboration with the members of my
graup, | distinguish batwean these twa typas axplaining the relationship that holds betwean tham.

Fs
The t .. 'I_: H’ fothi _'i
" .- : Ii_,' '
Wearing ciothes thal cover one's private mmaﬁgﬂ duty, according to the
Covering  Statement of Allah e ﬁ%{%ﬂ}ﬁﬂ : Uﬁif"-..‘pﬁ}
the privae *va-bari Sdama gad ‘anzalnd alaykim lbSsan yuwdrl saw atlkum wa-rfshan wa-
body Pans: -5 chidren of Adam! We have bestowsd garments PN You 18 cover yoUrsaives.

(screan your private parts, elc.) and as an adornmant, and the garmant of rghisousness

(taqwd). Inat |s better,,." (S0t al- A raf: 26),

The ‘awrah (private parts of the human body) comprises averything that Allah has
prohibited 1o be shown in front of those for whom it is not permissibie fo look at il
The awrah of a man s the area between his navel and knee. Covering this area with
dmnmmm.h’mmdam‘hlpmm spt the face and the
hands. Mflah e says o send Gpls bl Y] Stk 2l B

-.. “waa-l& yubdina zinatahunna illa ma zahara minha " :

“._.and not to show off their adornment excepl that which is apparent thereof. " (Sirat al-
N 31)

A weorman is permilied 1o adom hersell as she wishes in her house and in front of her
non-marfiageable relatives, as long &5 1| conforms with the morais and manners of
tslam.

| | discuss and identify:

The design of the clathing that covers the awrah of every man and woman and tha banafits of
conforming 1o them in table below:

Loose clothes that do not show the
oulfing of his awrah.
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| anticipate:

The dangers of not conforming to the required designs of clothes.

|':The type of clothing and adornment that is prohibited for men and women:

¥ lsdam allows women o wear gold and silk; but prohibided men from doing &0
The evidence for this s whal was reported on the authorty of Al D who

sAid;

e Fe S A s el G S i 8 M e ) R g e
R
“The Prophet = took some silk in his righl hand and some gold in his leff
declaring, "These beo are haram for the males among my followers”
iMamataed by Ahmad and Abd Dawd)

*islam parmiltad men o weaar silver, due fo o being eslablished that tha Prophet
#= had a ring made of séver (Narrated by Abd Dawiid).

& Iskam prohibits men and women from imitaling one another in thelr clothing.
Il was narraled from fbn Abbfls =2~ whi sad:

R L gy Bl S i S 0 e

*the Prophat Eﬂ cursed men wha imitate women and women who imitaie
men” (Mamraied by al-Bukharf}
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ELoe¥=

Isiam prohibits men from wearing stk and gold and permits them both for
WOman.

I explain;

| find a solution:

To the phenomenon of men and women irnllaﬂng ane another in appearance and dulhingl.

Iskam prohibits the wearing of capnicious and unrealistic clothing, meaning clothing that is abnormal
or unfamiliar, or excessively luxurous and expensive, for the sake of altracting attention, boasting
of looking pompous bafore people. In so far as clothing and adormments are concerned, islam has
urged people to use reasonable adernments and maintain a respectable appearance, especially on
occasions that bring together large numbers of people such as the two ‘Ids (Eid festivals) and Fridays.
Allah i e loves o see the effect of His blessings on His servants provided thal moderation is

observed. Allah i . says:

b lot 4 b8 SR Gle AR I 1,23 UG Gl )
67. wa-lladhTna idh& "anfagd lam yusnfa wa-lam yagturd wa-kina bayna dhéafika gawiman
“And those, who, when they spend, are neither extravagant nor niggardly, but hold a medium
(way) betwean those {extremes)” (Sdral al-Furgan: 67).

| | make a judgment:

| express my view on the following behaviors and give reasons.

Some youths go out in public
places in their sleepwear.
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Lessaon Threa

Some people buy ciothing and
accessories al exorbitant prices.

Your classmate saw a young man
wearing indecent clothes in public
place and informed the authorities
concemed.

| study and discover:

Other types of dress eliguelle in the following hadiths:

On the suthorily of Mu'&dh ibn 'Apas <=2 who | . o
sakd: tha Prophet said:

j*.:-ﬂ“uavﬂ‘-“.,“-‘-;*-ir-‘ufﬂhru-ﬂiﬂ'
ALy il e pdll el B Y e

“Whoever puts on a8 garmeant and says 'Pralse be fo
Allah Who has clothed me with this and provided ma
with it through no might and powsar anomy part.” will
b forglven his previous and latier sins” (Narated
by Abi Dawid),

mpmﬁwﬂwnmmmm i

mantion & by name — & gamis {shirl), ir {uppar garmeani), — _—— ==
imé&mah {lurban) - and than say:

w3 e a8 i Al ke ik S ) 2D

LY Allah, | sk You the good associabed with it and the good

it Is intanded for: and | taka refuge in you against the avil

hidden in it and the evil it has been made far” (Narrated by
Abd Dilwild)

"y ki ol iy vl bl A e 0

'Tluuuun rul!ﬂhﬂ mﬂmmhh&gmﬁm
ﬁlu side in all of hes alfairs: in

smounti anirrl, - mmm
Iﬁru!m,wd H.Ih:]n"ﬂhl’ulﬂaﬂhy
AIEUH:I'H} S S

ol .L}L.,.
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| summarize the dress etiquette in the following conceptual diagram:

Wearing Dress
cover lha

awrah

| First: | answer by myself:

1. | justify the following:

= Clothes are considerad one of Allah's blessings to have been conferred on humankind.

2. | explain the Shari ah rulings on the following and give reasons:

- A man put on a silver ring given 10 him as a present by his mother.

- A woman went 1o work waaring tight clothing




. 'E Lesson Thres

3. | distinguish batween a woman's awrah in front of her unmamiageable relatives (maharim) and
the limits of her awrah in front of strange man in the table below:

| | enrich my experience

| design an awareness raising bulletin on |slamic dress etiquette, show it to my teachers and post it
on the Internat.

s FIGY =
| | assess myself

r_":':

| make sure thal | wear modest clothing,

2 | avoid wearing clothing that Allah has decreed is
PR impermissible.

o | adhere to standards of cleanliness and
:_i;';i adornment in my appearance inside and outside

the house.
a4 | buy clothing that fulfills my needs and is within my
L MF‘.
5 | supplicale and mention Allah's name whenever | wear
- my clothes.

. g | begin dressing myself from my right hand side.




Islamic Dress Code I,_I

L=

| read the statemen! below and complete whal is required in the space

- | strive to preserve an acceptable, public standard in my
appearance and porray an honorable image of my society
and homeland.




@) Lesson Four

Scholarly Disagreement of the Muslim Jurists (Ikhtilaf Fugaha')

1- infer the reasons for jurisprudential (fight) wm
 the four Madhhabs (Schools of Islamic Legal Thought)

2-prove that disagreement is & universal law out mercy to the people

F-explain the position of Muslims towards the scholarly disagreement
among Muslim jurists (ikhtilaf ak-fugaha )

Ewar gince the very inception of islam, Muslims have bean concemed &nd precccupled with knowledogs and sclence
in peneral which included the Sharl ah sciences (|2lamic Sacred Knowtadge). Many scholzs rose o promngnce in the
various fields of sciantific andeavor such as Medicine and Astronomy.  Some of these scholars. weng pionesns In soma
scienoes such as Chamizstry and Algebra. Musims scholars and sciontists lefl behind 8 woalth of sciendific knowledge
in differend fields, which |aid the foundations for sclentific progress in the subsequen ages. Amaong those who bacama
farmous and promnant in (he Shar ah sciences wor B Scholars (Foundersiof the Four Madhhabs [ ulama al-madhdbit
sl ah), who came 1o have discigles and sfudents who spresd thair msdhhates and scholady opinions in vast regions of
1he ksfarmic Wierd. This was sl a time in which many sther mugtahids (scholars endowed with indepandant jusstss reasoning
and arlginal thinking) existed whose madhhabs did ot sehdeve renowned slatus. || is inconcelvable - given e huge
riumber of esudite scholars — thal they will agree and have consensus on all the issees, Rather, they agreed on certaln
ssues and disagreed on athers. This scholarly disagreement ameng (he Muslim jurisis was reasonabile and acceplabile
becauss i was dissgresment that existed in the srea of the detsied branches and secondary offshoots (furd') of the din
and not in the area of the fundamantal roots and principles (usdl) and cardinal baliefs |'aga 'id) of the din.

| | strike a balance:

| compare between ikhtilaf (disagreement and difference) and khitaf (conflict and clashing) as per the
table below:

Aspect of comparison ”‘”‘”Wm ; and | \hilaf (Confiict and Clashing)

Concept

Ruling

There are some who maintain thal there is no difference between the two concepls.

| use my skilis to leam;

[REasnns of scholarly disagreement among Muslim Jurists (Asb3ab Ikhtilaf al-Fugaha ).

The Muslim jurisls, whenever they disagreed on the ruling of a padicular legal (fight) issue, would
each axplain his particular viewpoint by presenting the evidence and legal argument on which he bases
his legal ruling and scholarly judgment. Some of them might even resort to one another's viewpoints,
This did not lead them to mutually shun one anolher, harbor animosity and bear gridges lowards
one another and be divided amongst themselves. There are many causes for scholarly and juristic

Ildrﬁagrsamem The following are some of the causes:

rl = A[rp=

-




Scholary Disagreement of ihﬂ MLiEEli.m
_ durists (i Fuqana), o b

1) Variation in the ability to understand the evidentiary texts and extrapolate the rulings
fram them

Some junsts ware endowad with 2 hegh capacity for understanding while the capacifies of other jurists were manifested
in memorization. Soma of them combined these two capacities. &5 a result of this vanalion in capacity difierencas and
disagrmaments cocwurrad in tha extrapolation of legal ndings, The Prophat EAYE

Ty ek Lala oy A Rl g T N e )

it may perhagps be 1hal many 8 camer and ransmitier of figh {sacred knowledge and understanding) passes it on to
someons more adapt and eamaed in figh than him and 8 may perhiaps be thal many a carrder and iransmitier of figh is nol
a fagih (someone of greal legal acumen and jurstc sklf) ai all” (Narmabed by AbO Didwld and al-Tirmidhi),

An Instance of this Is the following twe statements of the Prophset P F PR TR AP D AR S
“Allah will nod look on the Day of Judgment & him who drags his robe {bahind him} oul of poda =

AbQ Bakr = than said ﬂumﬂnfnwmhaaluntsdmn uniess | gat very carelul shouwt i’

Uipon which Allah's Messenger 3= gaid, "5k dala, [ 228 "You are nod of those who do fhat with pride (khuyala'J*
(Narrated by a!—'Bi_thl!lrfl}

"D N e e e )
al-Bukhar),

Scholars differdd in the understanding and infarpratation of the above teo hadiths. Some of them understood the
prohibition as absoluts and unmesiricied [mufiag) whareas ofhers msiricied the prohibition to pride {khuoyald ')

“Winalewer of the (28 (kwwer garment) B below the ankles & in the Fiee” (Narmated by

2) Wide semantic scope of the Arabic language and multiplicity of textual significations and
implications:

An instance of this is when a homonym (lafz mushlarak) occers in Shar ah discourse, which is a word
that was coined to signify saveral diverse meanings, such thal the Muslim jurists disagres on the construsd
aof this word in lerms of what B really intended by it (from Emnnga s several possible meanings). This is like
thalr disagresment on whal the SharT ah inlende through the word o A (qar plural form: -4 — qurd’) In the
Statement of Allah o dmst 11l 4 yap i fugtiy a2l )

228, wa- mmanulu yatsrabbagna bi- anfusiinna thalathata qurdn ...

“And divorced women shall wail (33 regands their mamiage] for three mensirual periods” (S0rsd al-Bagarah; 228).

The word <24 is homonymous whose meaning is shared equivocally between fuhr (period of purity in-
between two menstrual cycles) and hayd (menstruation). As a resull, the Muslim jurists differ on the waiting
period (iddah} of a divorced woman: is it to be calculated on the basis of mensiruation or purity?

3. Different ways in which the hadith has reached the jurist:

An example of this is that 8 hadith does nol resch & parficular jurkst, and therefore is unable b acl on i, or i feaches
him bait wilh a wiak chain of fransmiltiers {snkd da ), or the hadith reaches ane jurs! wilh a [completely ) diferent wording.
sasch thal the hadilth signifies a different meaning for him

| | explain why:
a hadith mighi nol reach some scholrs

4. Difference in qawa id usiliyyah {usiif maxims i.e. maxims pertaining to ustl ai-figh or Isltamic lagal
theory) and dawabit al-istinbdl (the rules of legal interpretation and extrapoloation):

Aot of junshic disagreement can be reduced io this cause becauss it is multifaceted. An example of fhs is

the usdll mﬂ:?h'n on which Musim jurisis disagree, namely: Does a command (amr) signify immediata ar delayed
CE

The majority of jurisis maintain the view that an absolute (ungualified) command signifies immediate
pﬂ'fumnm MEEWJW ru-?'mlhthgm saying that it signifies delayed performance. Allah <. e
SAVE s § il u-_p

lEl.i Wa-Iman Imna maﬂuam -a aum h!a iddatun min ayyamin ‘ukhara .

Jbut If amy of you i il or on a journay Ihis prescribed numbor (Should be made up) rom days later.

(Siral at-Bagarah: 184)

This verse informs s about the command o make up fast (gadd al-sawm) in he casa of munmm
bmaks his [aﬂdunn Ramadan. As a mesult of i dl:uagunmant on the aforementioned usall
ule command, the Muslim jurists also disagree on a certain fight I:I‘BEHHI issue, whn:h B ;

|

4

:.*mcm Mlngmmﬂimpammgaﬁ:ryifaamam the case of somepne who has to make up (gadi’ )
missed days of Ramadan,




D

e —
=5

4] LFEJUFI Four

| reflect and infer:

| explain the effect of the disagreement between the Muslim jurists on the usdll maxim conceming
the abzsolute command as it relates 1o above issue in the following table:

[

| reflect and infer:

On the authority of Abdul-Warith ibn Sa id who said: “| went to Kifah and asked Abd Hanifah -
about a man who sold a commodity and stipulated a condition. He said: 'The Messenger of Allah =
prohibited selling and the stipulation of a condition, the sale is invalid and the stipulated condition is
invalid. Then | went to Abd Layla and told him about this. He said "A'ishah * sald ‘'The Messenger
of Allah 2% ordered me to buy Barirah, stipulate a condition and then free her’ (Narrated by AbQ
Dawid), the sale is valid and the condition invalid, Then | went to Ibn Shubrumah and he said on
the authority of Jabir ibn Abdilldh -« who said; 'l sold the Prophet E a camel; but made the
stipulation that | should be allowed to nde it back to Madinah,” The sale valid and the condition is
valid” (Narrated by al-Haythami).
¢ | deduce from this sitluabon one of pnnciples of junstic disagreement.

|T1‘|ﬂ fruits of difference:

e

& Mercy and latilude for people; The varlety and diversity of scholary opinions on diffierent issues provides
Muslims with tatilude in choosing the mast suitable and beneficial opinion for sorting out issues based on
Sharl ah proofs, as a way of realizing the principle of removing difficulty and hardship. Therefore, when
the Companions and jurists alter them disagread on matters, they did not feel dismayed and uneasy about
the disagreemenis and differences. Umar ibn Abdil- Aziz =aid: "Il would not have pleased me that the
Companions of Allah's Massanger 25 did not disagres, because had they not disagreed, we wousd not
have had parmission (rukhgah) o do so®.

@ nchness and vastness of Islamic jurstic knowledge: Due 1o the fact that scholars held different viewpoints and
the attempt of each group to prove the validity and soundness of ils viewpoint and defend what | considers
1o be the correct viewpolnt, juristc richness came about in the varous fielkds of figh (jurisprudence), lughah
{linguistics), hadith and wsil al-figh (the principies of junsprudence).

#Promoting research, creativity and innovation: as a resull of scholarly disagreemeant, each parly sought 1o
prove the valdity of its opinion by more than one method, which required scholars o increase scholarly and
intefeciual cutput.

[ | critically assess:

« the foliowing statement with justifcation: “The preferred action group is ong which consisls of members with
heterogenecus, disparate and divergent ideas”




O

[Gategﬂfies of people in terms of ‘figh’ (jurisprudence):

If & Muslim wants to know the nuling on a particular matter on which there exisis scholarly disgareement, he
falls into ome of three categories:-

The first: a scholar who has attained to the rank of ljijhad (iIndependent kegal reasoning), such that he
exerclises independent reasoningbnvestigating and inguiring Into the varous proofs and evidentiary
principles.

The second: 8 student of knowledge who has not attained 1o the rank of §tjhad (ndependent reasoning); he
has no recourse bul o follow the leamed mujtaiids and conduct research 1o ascend gradually
in the ranks of scholarship and acquire experise and compelence 1o conduct tarih between the
varous proods from their sources, that is to say, he is competent 1o make comparisons between
the various proofs and evidence and able to distinguish the preferred one,

The third: an ordinary lay person who has not studied figh; he has no recourse but to ask scholars that he
trusts thesr rErhg:-umtf Wﬁ without resorting to evidential support as Allah g, e
SHYSE. et f O ol a3y

... fa-5'ald "ahla ﬂh-’dﬁlhﬂ- in kunturi 13 L lamana
*...ask of those who possess Knowledge if you do not know” (Sdrat al-Mahl, 43)

[A Muslim's position as regards the differences between scholars:

- banafiting from the rich and vasi lsgacy of junsiic knowiedge lefl behind by scholars in tha Torm of fawds, ijtihddi (independen
logal judgments), cpmicns and Dur Snic miarprelations of hadilh commantanes

= respocting the vews of credible and roliable scholars, asking Aliah (o have marcy on tham by saying = == rahimabumi
Allgh {may Allah have mercy on tham) whan thay are menbioned, and find ressons and excuses Tor tham If they e,

- giving pracedends bo aufhenlic and sound proofs from Bw O &n and Sunnah over human apinion i the two conflicl, this his
always boen the prackcs of scholars, Imam Mk - said: "1 am only 8 human being, semelimes | am right and samelimes
| o wrong; examing whal | sy in ight of the Cur'dn and Sunnah”, Howeves, this is addressed to scholars, and nol just
anyong who neads a religious e, takes 5 surface and apparent maaning wilhoul any knowleags and comprahenson,
discards the views of the scholars and renders their echolarly methodologies and intellectual traditons null and woid,

- armuialing the morals and character rafls of scholars when diflerences arise, such as magnanimity, olerance, having a
good agpinan, asking Allah 1o have marcy on hem, lking only geod and manloning anly posifive things aboul them, and
maniaining contact and communieslion with them, Yonues al-Sadall says in this regard: ) have neves mel somsone whio
is more reasonakle and rationally-minded than al-5hali 1. One day | debated him-on a particular matier and than we went
our separata ways. | then met him, and he hald my hand and said: 'O Abl Mis3. can’ we bo brothars sven if we disagres
on a mattary”

| reflect and deduce:

Mallk bn Anas - sadd when al-Mansir went on paignmage (hadll he sald to me: " intend 1o lgsus an ordar that
the books you have writlen ba made copias of and than | send 1o each of tha Muslim tarriones a copy Bnd ordes
tharm o act on whiak B owrithen in it, and not o refor toany othar sourcs over and above it° | sakd: "0 Commandar
al the Muslims, do not do this, Peaplo have alrmady baon exposed o prioe viewpoints, haard (othaer) badiths and
travmmittod (othar) namrations, such that asch community of pacple took (hat which came o tham bafors and
weiarhip Allah theseby from the disagreement of the peopla, Sa lal the peopls ba and leave them and whal e
imhabitants of every city (terfiory) have chosen for themsslvies theraol "

* | deduce from the stance of imam Malik one of the morals from Morals and Ethics of Disagreemant.

| | critically assess:

stha Tollowing scanarios and point oul the error in each and the right sction thad s requined:

« & person hosnd & ftwi one of the lsamed scholars thal did not agres with his openon, so he varbally allacked the besmad
scholar,

- Errar

- Comect action:
A person lodgad a coemplaint against the mam of & mosgue bocause e does not rmad the al-basmaiah (e [1o ey

@

-

—=
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4] LFEJUFI Four

i S Lpsi S| s [y B ames ol GCARSR. “the Momt Gracious, e Most Mereiul]] in sn sudible voics when reeding al-
Faiihmh nor Gos N invoke e du §° ad-gundl (Quniil supplication) during the Dasn (Fajr) pragyar

= Eimo

- Comisct action:

SEnmponn asks morm than one scholor for @ fabw@ on o confrovaersied maBer uniil ha B given the fabsd thal soiis and wanis b hear.
= Esror:

- Cowrect Bcfion:

|F‘aup|& and Fatwa:

Many people have the nerve and audacity fo issue falwé on religious matters whether they have religious
knowledge or not. Some of them might read a book, attend a kacture, listen io an interviaw or a fatwa given by
one of the scholars, and based on that designates and appoints himself as a mujiahid (a scholar wha is able
to exarcise indapandent lagal reasoning) and starte issuing fatwis thus misguiding many people and causing
harm to many ofhers. Such a p-umun has indeed dona a great wrong and injustice to himsalf by setting himsalf
a lask he is not agual to. Aliah . o r.ays

PR | -._.u_.‘.r Loyt {-"-= _.:-n- ,..-.:.-_:l--' u...-:-ﬂ .-!.J.- Sy -..._.d oy sl ..ul.ullT,I-.--J 3
28, l-yahmid  swzdrahum kimilatan yawma bgivamatl wa-min  awzirl lladhina wdlllunahum bi-ghayr fimirn
a-li 58'a mé yaziring
“They will bear their own burdens In full on the Day of Resurrection, and also of the burdens of those whom
they misled wilthoul knowledge. Evil imdseed is that which they shall baas!™ (Sirat al-MNahl: 25)..

Fatwa is a huge and serious matter and il must be received and taken from those qualified people fo do so and
from frusteorhty and credible sources, especally in matlers thal concemn society and relate to the lives of individuals
and the fulure of generabions.

The United Arab Emirates established a fabed center {Officicial Fatwa Cenler) in which people's questions ase
answered by qualified scholars who have been authorized by the Ruler. The UAE has made calls o the center o8 free
so that people do not heslitale 1o ask the questions they want answers 1o,

In addition to this candar, there are official authorbies, foundations and depariments which represant the UAE and
which specialized in matiers peraining fo this malier, This profects and prevents individuals and sociatly from info the
traps and snares of people of malicious intens and ulterior mobves, and simiary dublous and suspicious websites and
some media channels with no clear definable goals and identity,

- | complete tha fable below:

. Variation in the abilty to understand proofs and evidence and exirapaiate
rulirgs frem tham.

« Mercy and facilitation to people, \
Benefits of difference -
y /

AT Benefiting from the rich and vast legacy of juristic knowledge Ieft
%% behind by scholars.

A Muslim's position

towards differences \ " Great mercy to people

amongst fugaha ¥/ f
(jurists) :




%n}’“

I | answer by myself:

| explain what i= maant by the following terms:

* Ikhtilaf (Disagreemant and Differsnce); ... .. e
® Jurmhdr al-'Ulama’ (Majority of Schofars).

* Figh Branches (Detaited Legal BRUNGEE .. i bt es s b etes st sttt s sstans .

2) | mention four of the ethics of difference between the fugaha (jurists)

3) | respond to someone who maintains that disagreeament bewsen the scholars is an unheaithy phenomenon.

| | enrich my experience

1. Allah, Jdiide_,
I'M—"'1T‘:h*-—t:--—*‘-'-'|:-'-ﬁ—-h*':':-—-Jﬁhﬁr-.r'x-‘-—""--*: J:w#-—ulf

43 .. wa-in kunbem marda aw eid safarin EWJEI a ahadun minkum mina l-gha i mwh!maﬂurrmn—ms&. & fa-lam tajidi
ma aﬂfel.-l'.ayanrru'rnug.a Tan fayyiban .,
*And i you be ll, or on a journay, ar in ravel, or if one of you has coma allar ralieving himsalf, or you have touched
woman, and you and not waler, than go to high clean soll and rub your faces and your hands (therewith), " {Siral al-
Nisa': 43)
Scholars disagree on the meaning of ~—4 (Iimastum) touched’, What & the eflect of their disagreement
on the meaning consldering the differences in thelr viewpoinis?
2, I'write research paper in which | discuss a particular Islamic legal (fighlyyah) Issus, explaining the cause

of ihe scholarly disagreement on this issue and highlighling the preferred view,
3, | compile the sayings of some scholars in them praising one ancther in spite of their differences in

@"ll | assess myself
L

| accapi diference of vewpoints o bersfif from the wews of lhars.

| | respect the views of others even if | am nol convinced by them
| give precedence Io sound ecidence from the Cur'&n
and Sunnah aver human cpinion if the wo conflict

| emulate the manners of the scholars during disagreament
such as toderance and having & good opinion of others,

| ki sure wihen seekeng for & faiw 1o ask Insteonhy and oedible scholrs
Wi arre rencramied o theer imowiede and religicsly

o

R
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The Da wah Methodology of the Prophet &=

define the concegt of the F WM

[ 1eam from] - o o o Do |
'ﬂ'liﬁ |_i sson 1*%'*&Mﬂﬁmmm

to: | @mention the approaches and styles of the Prophatic Da wah
st S S -
w", uﬂnﬂw af the Prophetic Da'wah Methodology on a

i | read and infer:

Mu dwiyah ibn al-Hakam al-SulamT reporied: | was praying with the Messanger of Allah 2 while a man
among the people sneezed, 50 | said, 4 L= 5 "May Allah have mancy on youl” The peopée began o glare at
me in disapproval, 5o | said, “Woe 1o me! Why are you staring at me? They siruck thelr hands on their thighs
tedlimg me 1o be quied, 80 | said nothing even though | was upset, and the Prophet finished the prayer, Led
my father and mother be ransomed for him, for | have not seen before or after him another teacher betier at
instruction, By Allah. the Prophet did not scold, strike, or revile me. The Prophet ﬂ said:

"n..l’..ﬂ'hl..il . 'r-u-ﬂ"_ll oL rﬂ_ﬁl_.-#ﬂ-‘-ﬂ'ﬁ'lulﬂu‘"

“Werily, it is not ﬁttlng for this prayer to have anyithing of human speach, bul rathar anly the glonfication

and exaltation of Allah and the recitation of the Quran.” {Narrated by Mulsim)

- On the basls of the abave hadith, | identify the qualities that | wauld like 1o see in Musim da tah (caller 1o Islam or

Muslirm da'wah worker).

. Fatle &
m | use my skill s

The Concepl of the Prophetic Da wah Methodology

The Prophetic method (manhaj) of doing da wah is a broad t2rm more general and is more comprehensive
and encompassing than the term style or approach (uslib} and way (farfigah). It is 8 compleie and
holistic process of building and constructing the way of calling, inviting and propagating (da wah) to Allah
_Jlaz e _which incorporates the ways (lard 'iq). approaches, styles. (asafib), rules (gawd'id)and principles

{usdl) that iaad lu da wah '#a __H .J_, e :::alllw a pragullng,lnﬂlah p Allaly o e SYE
1o 0yit ﬁP-J"mL L adlonrty Gl 23 Ul pa e kaﬁ U
“quil kadhii sab d @ ild Haki ald basiratbin 8 wa-mani flaba ani wa-su ia ll&hi wa-ma ana mina

kmushrikinag®
Say (O Muhammad): *This & my way; | invite unto Allih with sure knowledge. | and whosoevar follows ma
with sure knowledgs, And Glonrfied and Exalted be Allah (above all that they associale a8 partners with Him),

r-.' ol B 1T
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S Loa¥= —

And | am not of the, Polytheists (Sorat Yiswl: 108),

Tha Propheat 5. in his da wah, followed a number of approaches, styles and technigues that ook inlo
consideration the diversity of people’s faculties of undersianding as as well as their natural dispositicns,
aptitudes, positions and class. Allah Ly . . says.

T ] 1 I-;L:.tJ ‘f'mj-.'.-li—'l'-._l ll-—'L '—L"‘_}J—J IL-ItlLIi-I I.J-II_J .,_J—l-q.ll F'.-l
125. ud u 1§ sabl rabbika bi-l-hikmati wa W izati Hhasanab wa-jadilbhum hi- -lat hiya ‘& k'hﬁmu

"frrvibe {mankind, O Muhammad] (o the Way of your Lord with wisdom and faér preaching, and argue with them in a way
thal is battar™ (Sarat al-Mahl, 125)

| | think and express myself;

- | describe in my own words the concept of the Muslim’s methodology in doing da wah.

[The Characleristics of the Prophetic Da wah Methodology:

The methodology that the Prophet 22 employed in doing da wah was marked by several
chamclmﬂtlnaﬂ'uathighhghmagreamassufmlhng mpﬂgﬂhngmmrting{da wah)toAllah Ly de
and that Isiam is the Religion of the Truth. Allah 5 . says! oo § ,L.qmrd_,_,_%aul 3

18. "inna d-dina ‘inda llahi |- 'islamu .

“Truly, the refigion with Alidh is Istam...** (Sarat Al 'Imran: 19).

The most important of these characteristics are:
First: Clarity (Wugddh)

The methodology of the Prophat 3= was clear in goal, cread and style. No one among tha
polytheists and idolators found any difficulty in understanding the purpose and inlention of tha

Prophet £ in calling and inviting to Allah 1 . The Prophet 22 did not conceal or hide anything
partaining to his caling and inviting people to Islam. When the Prophet r climbed the top of Mount
al-Safa and summoned the Quraysh until they assembled round him. he said: " Tell mel What would
you ba thinking if | wera to inform you that the eanamy will be raiding you by day or by night, would
vou befieve me?” They answered, "We have never known you to tell a e.” Muhammad said, "Know
that | am a warner and thal | wam you of a severe punishment”. He sent lellers to the kings In which
he called tham to worship Aliah, the One, at that time. This was by Allah’s Order and Command_ Allah

s BBYST (el § maeallon Sl bisig § * ani "budd Iisha ma lakum min ‘ilahin ghayruhd..."
*Worship Alkdh! You have no other llah (God) but Him™ (Sdrat al-Mu mindn: 32).

The Prophet 3 wasa harbinger of good to all humankind. Allah s 1 says
JU-I; hl.p.ﬂ]‘.j.\*l_l"_'h!';:._-l';h;'_l _:-._-L._.l.urj.hj I—‘-LI'IJ__’JLJL-' w gt |;-...-I1j H"}_:_'F-T_f }
[ ebcat of |_.|_,d-|.|‘;'1_1=u'|'_=-h,u 'J-ir I:t?_r.:‘...s::l,ubj L.._.'Il: i _______,Jf ”'l
36. wa- budd lldha wa-18 tushriki bihi 51155.' an wa-hi-l wzlldayni |F|55nan wa-bl-d'hl l-qurbd wa-l-
yaldma wa-l-masakini wa-l-jar dni Fqurbd wa-Harn |Hunubi wa-s-sahibl bi-l-janbi wa-bni s-sabiil
wa-ma malakat aymanukum inna (laha & yuhibbu man kana mukhtalan fakhdran
*Serve Allah, and join not any pariners with Him; and do good- to parents, kinsfolk, orphans, those
in need, neighbours who are near, neighbours wha are strangers, the companion by your side,
the wayfarer (you meat), and what your right hands possess: For God loveth not the arogant, ID .
{

—
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1) Lesson Five

"y

vainglorious:” (Sdrat al-Misd - 36} ]
This is what causad the polythasists puzzlemant in rejecting the Prophel % as thay could not
find holes or weak points in his da wah styie and approach such as lying, cheating or even flattery,

and could therefore only accuse him (falsely) of sorcery. Allah .. Ja says:
1

o b 4 w'-":'-‘f:'u‘*'ﬂuﬂlhl::‘:“r"l“:z:‘?l ¢
“wa- ajibd an j& ahum mundhirun minhum wa-gala [-kéfirGna hadha sahirun kadhdhabun®
“And they marvel that a warner from among themselves has come unto them, and the disbelievers
say: This s a sorcerer, a charlatan.” (Sdrat S5ad: :Il}
Thus, the da 'wah approach of the Prophet 32 was distinguished by its clarity and opnenness.

;

| think and critically assess

| eritically assess the foliowing statement: "People with suspicious goals and dubious motives

operate in a cloud of secracy”.

Second: Gradual Progression (Tadarruj)

The Prophet progressed gradually in his da wah io Allsh L3, e witheoist
burdening and ovarioading people. He started with his household, and Lady
Khadijah " balieved in him. Then he directed his call 1o those closas! o him,
for out of all the people they would be the most deserving of the good that
he i bringing and the most acguainted with him, Then he Invited hs  his
kinsmen (clan) and thereafter he staried presenting himsell o the fibes
during the Hajl seasons, He was not hasty in his da wah unfil people started
accepting it and becoming more open to it. He taught My adh ibn Jabal this
sama methodology, Whan he sent Mu &dh o Yemean he said fo him: "You
will be coming 1o a community who constifute People of Sacred Scripture,
S0 when you come to them, then call them to testify that there s no Deity
but Allah and Muhammad is the Messenger of Allah_ If they accept and obay
yau in thal, than tell them that Allah has prescribed for them five prayers every day and night. If they accamp
and obay you in thal, than tell them that Allah has prescnbed for them a charilable [ax to be taken Fom the rich
and given to the poos. If they accept and obey vou In that, then beware of laking from tham iha best of their
waalth, and fear the supplication of the oppressed person who has been unfairly wronged [magitm), for thene
i3 no barrler bebween i (ks supplication) and Allah™ (Marrated by al-BukhgarT)

| | reflect and apply:

- How do you apply the principle of gradual progression in da wah with respect to the following case:
You have friends who commit lots of sins and you want to give them da wah calling them o stop
commitling these sins?
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Third: Total Trust in the Help of Allah .- and that He will grant victory (Thigah bi-
Masrillah)

mmwﬁ gakd

" R g 0 5 etk g 80 e o T e e Vi @ ARSI T e e 0 3 e el B AL Gt G Lalr
“Thés mabier will certainty reach every place fouched by the night and day. Allah will not leave an urban house nor & rural
house excapt that Allah will cawse ihis religion to enter it, by which the honorable will ba honored and the disgracafl will
be disgraced. Allah will honor the honorabde with Islam and he will disgrace the disgraceful with unbaliel’.
Tha Prophet r set out going about and doing his da'wah beng fully confideni and iofally frusting thal Allah wouwld help
him and grant him victory, that this religion would extend o the eastern and weslarn pans of the earth by the ¥Will of Allab
ot i, T 1 @ i tha whole world join together fo form a coalitson waging war on lsiam, Allah e e will make
it amarge riumphant and viciorous
unmmﬁvﬂmummwlmmmmm 'Eamul

"-l--..p.JJ'J'-"'hr—..p--‘d- PELrPR PoRg T FE TR B RORL TR BN T

*Allah has unfolded for ma the sarth (o the extend that | saw its easten and wesiern parts. The kingdom of my community
furmmah) will reach as far @s what has bean unfolded to me (Mareted by Muslim).

| | infer:

- | infer two pleces of good news from the two hadiths above.

ﬁ'ha Prophet's 3= 5tyles and Approaches in Doing Da wah:

Thuda wah style nlmp Prnphgi was marked by wisdom (hikmah) proceeding from Ihe words of Allah
_.l,"q;-.-.ln.- (628 it -iL._.A'I i s A 'I-Jl-ll_,l..,_b-'r-l.p F'-I' ¥

125, ud'u i sabill rabbika bi--iwkmat wa-Fmaw izall-hasanat wa-jadihum biialf hiya dhsanu

Invite io the Way of your Lord with wizdom and fair preaching, and argug with (hem in a way that |s betler”
(Srat al-hahd; 125)

This was clearly reftected in the way people were embracing Islam individually and collectively in groups,

©n the suthonty of AbG Hurayrah 2~ who is repa to have said: al-Tufayl ibn Amr al-Dawsl (who was
from the clan or tribe of Daws) came to the Prophet 35 and said: 'Daws have engaged in disobedignce and
refused {to listen), so call and supplicate to Allah to bring destruction wpon them, TTI'EI-HEEEEI'IEIEFE turned
himsell to face the direction of the giblah and raised his hands to the sky. So they said: These people (ie.
Daws) are doomed'. But {instead) the Messenger E{ sakd:

"hpe iy Ly Al QTR e L I

“0 Allah, guide Daws and bring them (o us) as rightly guided Muslims; O Allah, guide Daws and bring them

ito us) as nghtly guided Muslims® (Narratad by al-Bukhari). Thereafter, they all embraced |slam.

| | think and infer:

- Where in the story of al-Tufayl ibn "Amr al-Dawsi do you find wisdom being exemplified in the
Da wah Methodology of the Prophet 3=

- In your view, what changed in the lives of the Companions after witnessing this scenano?

@




®) Lesson Five

- OREE
Fair Exhortation (Maw izah Hasanah):

Thia Messenger = wani o great pains 1o instll in ks Companions the methodology
of lenency and gentleness in doing da wah for he used o addrass people with that which
was sudable and appropriate io their circumsiancas, contexts and levels of unl:hfstandlng
excercising Iumanl::y' and kindness and Emll:hng harshness and Mﬂhnemﬁ.ﬂnh fis e SAYE!

fiwe sl 1 ..fti J kgl o Ty 25 _-:Ji-slp-,.-,.,-h"l"..-lﬂl .p-:LL._.E'J ek o uf:-p-n_;ud §

159, fa-bd-md rahmatin mina ki lnta labum wadaw kunla fazzan ghalTza l-galb B-nfaddd min hawlika fa-'fu
‘anhum wa-staghfir lshum wa-shwirhum T 1= amri ...

“And by the Mercy of Allh, you deall with them gently. And had yoo been severs and harshheared, they would
have brokan away from about you, 50 pass owver (their faults), and ask (Allah's] Forgiveness for them; &nd consult
them in the zfairs " (Stral Al 'Imrdn: 150) The Messenger =5 said 1o ‘A ishah =

" Y B el

“Allah loves kindness in all matiers” (Narrated by al-Bukhari). Nl'ﬂh gald to hMisad (Moses) and Harn
{Aaron) when He sent them o the Pharaoh (Fir awnk w4 sy 4.._.':‘,--11,-;-}

"fa-qiis lahd gawlan layymnan la aflahi yatadhakkaru 'aw yakhsha”

"And spaak to him mildly and gently, perhaps he may accept admanition or fear Allah." [Sdrat TahA: 4)

| | respond with proof and rational argument (hujjah):

How do you respond [o someone who claims that the current generation
has changed because societies have opened up to one another via the
Internet. Hence, it [z fine to adopt stermess and harshness in doing da wah
wuntil the youth are deterred and restrained and adhere 1o their religion

ﬁ..__.

—

-

Arguing with whet is bast dnd constitules best practice {Jsdal bil-Huesng)

Allah, Jidet, says: (s senf gl 8 Sl 2 150000 G G e I Aty

125, ... wa-fdilhum bi-llali hiva “ahsanu ‘inna rabbaka huwa a8 lamu bi=-man galla “an sabilih wa-huwa
@ lamu bi-Emuhtading

*..and argue with them with that which is besl. Truly, your Lord knows besi whao has gone astray from His
Fath, and He is the Best Awara of those who are guided. . .” (S0ral al-Hahl- 125),

The Massangsar ﬂmdﬂ nod gal angry or became emotional whan sameone argued with him aboul the
din {lslam and relion in general). Even if he did get angry, his anger would not influence and i1‘|‘|pa|:! on his
discussion with his amrna . On the n:nn!.mry he would argua with them in the best of ways. Allah . .
SAYED i opdas| f |.I-"‘ L"i'..,:._.-:rdl '|_| ;J....-r-'&l'_,.]-

"wa-ia tujadild "ahia I-kitabd ‘{li& bi-liatf hiva "absanu .. "

“And prgue not with the peopla of the Scripiure [Jews and Chnstians), uniess i be in (3 way)

that is better ,.." (SOl al- Ankabal: 48).

This was also the way the Messenger &5 behaved towards the Companions. It was reported by Abd
Umamah *% who said:

8 FRGR T RIS EVRITL g PR TR T R T IRV PUSRRN R R
ot B s B Jay ity ¥ 00wy Nallhy 108 wagRealy A ke S0 Y g o0 TR B0 s 1y Y 1 et Aadln
- Tl Sty Tk g el A g el ¥ el e 1y Y 0 DAY Al s el A e 0 Y e 23R
A Mg Y e (0 i B e B O e TalRA) il O il A e W Y e o il B B Y
s ot il S G U B ke o iy Al eyl ) B e iy e
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B yourkg man came 1o the qu:h-llﬂ and he said, "0 Messenger of Allah, give me permession to comimil
adultery (zind)." The people turned 0 him and rebuked him saying, “Cuist! Quiet!” The Prophet said, "“Comae
cloger.” The young man came closer 1o him and he tokd him o sit down. The Propheat said, "Would you like that
for your moether?™ The man said, "MNo, by Allah, may | be sacrificed for you, Peophe would not like it Tor their
mothers.” The Prophet sald, "Would vou like that for your daughier?” The man sakd, “Mo, by Allah, may | be
sacrificed for you. People would not like if for their daughters,” The Prophet said, "Would you (ke that for your
sisler?” The man said, "Mo, by Allah, may | be sacrificed for you. People would nol like i for their sislers.” The
Prophat said, "Would you like that for your aunts?” The man said, "Mo, by Allah, may | be sacrificed for you.
Paophe would not like it for their aunis.” The Prophet placed his hand an kim and e said; "0 Allah, forgive his
sins, purify his hearl. and guard his chastity.” After thal. the young man never again turned to anything sinful.

| | think and propose:

- Whal is the suggestion Ihal you are making to your classmates lo prolect and safequard
themsalves fram adultery?

- What will you do to ensure that your advice reaches the hearts of your classmates and is acted
upon?

Bring a Good Example (Qudwah Hasanah):

Many of the polythesists and idolators embraced kslam and found peace in the heaels and
miénds when they saw the words of the Prophet % examplified in his action and embodied n his
personalily, He was the example and 8 role model par excellence for his Companions | to the extent
that Allah )\ Je described him being an Uswah Hasanah {Good and Exemplary Model) saying.
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“la-qad kina lakum {1 mf-ﬂll Hahi “uswatun hasanaiun li-man kana yarjd Baha wa--yawma |- akhira wa-dhakara
3ha kathiran®

“Indead in the Messanger of All&h (Muhammad S&W) yvou have a good and exemplary model 1o fallow far Rim
whio hopes In (the Mesting wilh ) ARAh and ther Last Day and remambers Allah much...” (Shrat al- Ahzab: 27)

Lady A'ishah * described him saying: &1 ) sila s

"The moral character of the Prophet was the Qur 8n" (Marrated by Muslim). So, when the Prophet 5 would
order Muslims to abserve iruthiuiness, irustworihiness, good nelghborliness, fearing Allah_Ja elo. the
Companions did not kave exen affort and go © great pains to ind oul whal the Propiet 2 meant and intended
in that regard; rather they would only have 1o ook at his action and follow his example. The Messenger =5 |
wheanever he chamged peopla with a task he would ba the first o executs . Hers is an example of him camying
bricks and blocks with his his noble hands in order i parficipate in the building of the Prophetic Mosque (al-
Masjid al-MabawT) and ancther example of him taking an axe to kelp in the digging of the trench{al-khandag)

+ | spacify:
the distinctive features of a "good exemplary model’ that you would [iKe o se& In yourseif,

)
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Seaking Faclity and Ease {Taysir) and Ghing Good Mews (Tabahir

The Prophat 'ﬁ instilled in the hearls and minds of his Companions | facdity and sasement (yusr). Thes s
becausa whenever hia was given a choice batwean two matiers, hie would choosa the aasier of the bvo as long as
it did not constitute a sin. When he seni Abd Mdsd al- Ash arf and Mu'3dh ibn Jabal to Yemen, he advised thaem
saying:

e e Tk

"Facilitate and make things easy and don't complicate and make things difficult, give good news and don't
scare and drive (people) away; Be united and work ogether collaboratively and don't be divided™ [Mamated by
Muslim}. Facilitation (layskr) goes hand-in-nand with giving good news (tabshir) the Prophet %5 used to give his
Companions good news of reward from Allah .. Je . In this regard, he said:
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"“Give those who walk lo the mosgue in darkness, the good news of a complete and Tull light on the Day of

Resurrection” (Marrated by al-Tirmidhi),

[ | infer:

through dialogue and discussion, the qualities that a Muslim musi possess in order for him to be
characterized by the two qualities of taysir (faciitating matters) and tabshir (giving good news ).

[Thﬂ Pmphatic Method of a Muslim’s life:

The Companions were schooled and trained in the methodology of Allah's Messenger 355 until it became for
them & mode of behavior that is deeply ingrained in them by which they lived and upon which they reared and
raised their children, They followed this methodology after the Prophet 35 generation after anather uniil istam
spread by virtue of this methodology. In East Asia, enlire communiliet and nations ambraced istam due to the
conduct and behavior of Muslim merchants and their benevolent treatment of these indigenous communities and
natiods both in word and dead.

[I design:

a presentation clarifying the true image of Islam as | understand it from the methodology of Prophat
25 in doing da wah,

] | summarize;

the dangers of tashaddud (execessive sirictness) on Islamic Da wah,

&3
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| 9 Lesson Five

TI.F

Student Activities

| | answer by myself:

1. What is the concapt of the Prophatic Mathodology of Doing Oa wah?

2. | classily the characleristics ol the Prophetic Methadology and styles and approaches of the
Prophet ¥ in the doing da wah in the table below:

%

J

3. | find a sofution: You received a message whersin someona says that he has seen tha Prophet

3% in a dream and he commanded a cerain thing, and now this person wants people to circulate
this message.

..UE{,.



]

Prophal =% ,
] e %tﬁ SRR ol
| | enrich my experience

4. | design a project in which | explain the methodology of a Mushim student: How he can be a da i

{caller) to Allsh ' e through his moral characler being guided by the Prophatic Methodology
of doing da wah

5. | assess the affect that the lesson on the Prophelic Methodology of deing da wah has on my

behavior and worship.
o
SN Area of Application
1 | am clear with everyona in both what | say
and do.
2 ' | am keen on representing and exampiifying
o lalam in my behvior,

| strive to serve the din (religion) of Allah

‘ | am senous and hardworking in my studies
- and nol negligent and lazy.
| regard my teacher as my exempésry model and

ﬁ tharafore, | respect him and acknowledge his value
| andine warth, >
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